- SupplementThe Vows of 1694
What has been said about the years 1692-1694 highlights the importance of the 1694 Assembly. Tn
particular, it was at the end of tbis Assembly that De La Salle and 12 Brothers pronounced perpetual vows of association, stability and obedience. It would seem useful to take a closer look not
only at the formula used on this occasion, but also at each of the three vows made.

The formula of vows
The text bas come down to us, on the one hand, in the form of folded sheets of paper written out and
signed by De La Salle, and on the other, in 13 similar formulas copied into the Register of first
vows. This booklet contains the formulas of perpetual vows made by the Brothers from 1694 to
1705 (ct. CL 3, 7). Although the 13 formulas vary to a certain extent, they are all very close to the
text drawn up by De La Salle. The fact that we have De La Salle's original text means that there is
no problem about authenticity, and that we have a reliable text.

Tbe text
The formula reproduced here is the one written by De La Salle, in the transcription given in CL 2,
42. With it, we give also the 1691 formula., even though the vows made in 1694 were not of the
same nature as those of 1691, and only tbe three who pronounced this 1691 vow were aware of its
formula. The comparison between the two formulas is simply a convenient way of drawing attention to the contents of the 1694 one.

Comparison with the 1691 formula
Displaying the two formulas in parallel columns highlights a real similarity between the two:
• Certain passages are identical in both formulas. These are shown in bold type.
• Other passages, although not repeated word for word, are identical in meaning in both
texts. These are in italics.
• Overall, the two texts share the same structure. This should be noted, as also the part
played by link expressions.
The formulas are far from being identical, however, and differences can be noted:
• in their style,
• in the content. Note them, especially in expressions introduced by the word "for"('to" (pour).
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The formulas of vows

1691

1694

Most Holy Trinity, Father Son and Holy Spirit,
Prostrate with the most profound respect
before your infinite and adorable majesty,
we consecrate ourselves entirely to you

Most Holy Trinity, Father Son and Holy Spirit,
Prostrate with the most profound respect
before your infinite and adorable majesty,
J consecrate all of myself to you

to bring about
with all our power and all our efforts
the establishment of the Society of the Christian
Schools in the manner which will seem to us
to be the most pleasing to you
and the most beneficial for the said Society.

to bring about your glory
as much as it will be possible for me
and you will ask of me.

AND FOR THIS PURPOSE

AND FOR THIS PURPOSE

I, John Baptist de La Salle, priest,
I, Nicolas Vuyart and I, Gabriel Drolin,
We from now on and for always
till the last survivor or till the entire
completion of the establishment
of the said Society,
make vows of association and union
to bring about and maintain the said establishment
without any possibility of dispensation,
even if there remained
only the three of us in the said Society
and we were obliged to beg for alms
and to live on bread alone.

I, John Baptist de La Salle, priest,
promise and vow to unite myself and live in
society with Brothers Nicolas Vuyart,
Gabriel Drolin, Jean Partois ...
to conduct together and by association gratuitous
schools wherever this may be,
even if I were obliged in order to do so
to beg for alms and live on bread alone,
and to do in the said society whatever I shall
be assigned either by the body of the Society or
by the superiors who will direct it.

IN VIEW OF WilleH

THIS IS WHY

We promise
to do unanimously and with common consent
all that we will think in conscience and
without any human consideration
to be for the greatest good of the said Society.

I promise and vow obedience to the body
of this society and to the superiors,
which vows of association and of stability
in the said society and of obedience
J promise
to keep inviolably during all my life.
In virtue of which I have signed.

Done this 21st November day of the
Presentation of the Most Blessed Virgin 1691.
In virtue of which we have signed.

8

Done at Vaugirard this Sixth ofJune,
day of the feast of the Most Holy Trinity,
in the year 1694.
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A comparison of the two formulas enables us to draw two conclusions.
The differences appear to be connected with a change of perspective.

In 1691, the three associates committed themselves "to bring about ... the establishment of
the Society of the Christian Schools". The whole formula centres on tbis.

In 1694, they took part, even if roost of them were ignorant of this fact, in the accomplishmeot
of the objective fiXed in 1691. There was therefore no reason to mention it. On the other hand, it
was possible to state clearly what was only understood in 1691, that is:
• that to consecrate oneself to God, is to set oneself "totally and exclusively apart for (his)
glory" (Lasallian Themes 1 1992, 100);
• that the fmal purpose was to ensure the continued existence of the work of the "Gratu ilOUS
Schools".
The similarity between the two texts comes, of course, not from the fact that there are identicalor similar passages and expressions, but in particular from the way in which the two texts are
structured (cf. Lasallian Themes 1 1992, 102:6).
A parallel structure in their construction can be shown that suggests lhey were composed by
the same person. There is no doubt in fact that John Baptist de La Salle, who wrote and signed the
formula of 1694, is also the author of the 1691 formula.

The vows pronounced in 1694
The choice of these vows
Before considering the content of the vows we need to answer some questions.
In the first place, what vows did De La Salle and the 12 Brothers make on June 6th 1694?
According to Blain, the deliberations which had preceded the making of the vows in 1694 had
resulted in the decision that "tbe noble fervour to make perpetual vows wou Id be restricted to those
of obedience and stability" (CL 7, 343).
On the other band, when the vows pronounced are referred to a second time just before the
final promise in the formula of vows, three are mentioned: association, stability and obedience.
In fact, outside of Ibis reference, there is no mention of the first two. Only the vow of obedience is explicitly mentioned.
These first two vows were in fact made when each of the Brothers making vows said, "I
promise and vow to unite myself and live in society". "To unite myself" expressed the idea of
association, and "to live" tbat of stability.
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Another question we should ask ourselves is: Why were these vows chosen?

It seems they were chosen because they contributed elements that were necessary for the
constitution of the Society planned in 1691.
The purpose of association was to do God's work by making schools available for poor
children as a means of salvation.
This presupposed two conditions:
• The continued existence of the Society which conducted the schools had to be ensured. This
required the stability of each of its members.
• The agreement to observe the rules according to which the Society was run. This required
obedience, understood more as a means to fulfill the purpose of the society than as a means of
personal salvation.
We can also ask: Why vows?
When M. Olier set up the Society of St SuI pice, he had a notarised document drawn up, and
the members of the Society made no vows.
When St Vincent de Paul founded the Congregation of the Priests of the Mission, he chose to
constitute his Society on the basis of statutes suited to a society of common life whose members did
not pronounce public vows, although they did make private vows (cf. CL 11, 279-280).
The Sisters of the Child Jesus, on the other hand, made vows from 1684 onwards.
By pronouncing vows, the 13 must have wished to give greater force to the commitment they
were making, and greater solidity to the Society in whose establishment they were cooperating.
They wished also to stress the religious dimension of their commitment, for the Society they intended establishing would be composed of men whose lives were consecrated to God. And if their
intention was to ensure the future of the Christian Schools, it was because they were a means of
putting the salvation brought by Jesus Christ within the reach of children who were far from it.

Content of the vows
When De La Salle and his companions pronounced their vows of association, stability and obedience, what did they wish the scope of these vows to be?
The formula of vows gives us some idea of their intention. We can find further information
about this matter in De La Salle's The Obligations of the Vows of the Brothers of the Christian
Schools, which he composed shortly after 1694. This explanation can be found in a short work he
wrote for the Brothers, Collection of Various Short Treatises for the Use of the Brothers of the
Christian Schools (CL 15, 4).
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The vow of association
When each of the Brothers making the vows in 1694 said, "I promise and vow to unite myself ...
in society", he cooperated by that very fact in "the establishment of the Society of the Christian
Schools" which the three associates of 1691 had committed themselves to "bring about", What is
called the "vow of association" in the resume part of the fonnula had the effect therefore of fonning
De La Salle and the 12 "principal Brothers" into a "Society", while waiting for others to join this
"Society" by making the same vows.
All the same, the constitution of this "Society" was not desired as an end in itself. rt was a
means of ensuring more fully the future of the schools. These were considered to be a means of
procuring God's glory, by enabling children to attain the salvation brought by Jesus Christ. And so,
when De La Salle and the 12 Brothers made a vow "to unite in Society" or, with the same meaning,
"to become associated", they stated that they did so "in order to conduct gratuitous schools to~
gether and by association".
There was, therefore, a close link between the vow of association and the promotion of the
work of the "gratuitous scbools". The definition given in the Collection of the obligations of the
first vow pronounced by the Brothers was that of "conducting schools by association, with those
who had associated themselves with the Society, and with those who would do so in the future" (R
2, 1 = CL 15, 4).
What we read in § 1 of the explanation of the obligations of this vow in the Collection, that is, that the vow obliges Brotbers Uto conduct schools by association", would
lead subsequently to a change of emphasis.
In a later explanation of the vows, there will be question of a "vow to conduct
schools gratuitously by association", and a distinction will be made between the obliga~
tions entailed by a "vow of association with the Brothers who have associated themselves to conduct gratuitous schools" and those entaiJed by a "vow to teach children
gratuitously" (d. CL 3,20).
In the 1726 Rule, the "vow of association" is no longer mentioned. On the other
hand, among the five vows made by the Brothers we find one "to teach gratuitously",
And yet, in the chapter entitled "The obligations of the vows", we find a "vow to teach
gratuitously and to conduct schools by association".
It is clear, therefore, that very rapidly the idea of "association" became blurred in
the Institute, although in the fonnula of vows Brothers continued to say: "I promise and
vow to unite myself and live in society with the Brothers of the Christian Schools who
are associated to conduct together and by association gratuitous schools".
It is only recently that attention has been drawn once again to the fact that "assodation" is a constitutive element of the Instirute, and not only a means of achieving its aims
(cf. Lasallian Themes 1 1992, 38-43).
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The vow of stability
Even if this vow were not explicitly pronounced, the fact of comm itting oneself "to live in society"
was equivalent to promising "to remain fixed in the said society", as §2 of the Collection text tells
us (R 2, 2 = CL 15, 4).
To vow "stability" in a "Society" like the one the Brothers intended to form could result only
in contributing to increase its solidity.
To pronounce this vow was to promise in practice "to remain fixed in the said society all the
time for which one had committed oneself, without the possibility of leaving of one's own accord
for any reason whatever" (idem.).
According to §3 of the same text, one had to be ready "to lack everything and to beg for alms
and live on bread alone, in order not to abandon the said Society or the schools" (R 2, 3).

The vow of obedience
In the 1694 formula, the vow of obedience is seen as a consequence of the other two vows which are
pronounced first. Obedience is considered to be a means of fulfilling the obligations entailed by
these two vows, that is:
• conducting "together and by association gratuitous schools, wherever this may be",
• or doing "in the said Society whatever I shall be assigned, whether by tbe body of the
Society, or the Superiors".
Going to wherever one is sent, and doing whatever one is given to do, presupposes, in fact,
having to refer to some form of authority which has the power to make these decisions.
And so, obedience in the formul a of vows was intended to promote "the mission of the Institute rather than the practice of religious life" ~asallian Themes 2 1995, 264).

As for the obligations of this vow, §4 of the Collection text summarises them in one word:
"Obey!".
On the other hand, when De La Salle mentions obedience in his writings - aDd he does so
often - what he stresses is the fact that it is a virtue proper to religious and persons living in
community.

104

PART TWO- BEGINNINGS (1681-1694)

Conclusion
In the second part of the study we have just comp] eted it was stressed that the vows pronounced in
1694 were chosen because tbey were of a nature to give greater sol idity to a "Society" made up of
men who would have to move from place to place to conduct gratuitous schools or to do there
whatever they were asked to.
From what we know, at least from Blain, certain Brothers wished to make a vow of chastity.
It appears they were convinced by De La Salle that it would be better Dot to take tbis vOw (ef. CL
7, 343).1t is not clear whether the biographer is saying that the Brothers concerned wished to
pronounce a "vow of religion", and that the Founder was against the idea. There is not enough
evidence for us to affirm this.
The fact remains that the vows made in 1694 did not take the form of traditional vows. The
Brothers, nonetheless, practised the corresponding virtues. In theRu/e drawn up at about the same
period, a chapter is devoted to each of them.
Like other Founders of his day, De La Salle doubtlessly did not consider it necessary for his
Brothers to pronounce "vows ofreligion" in order to be considered members ofa religious Society.
It can be seen from the formula used (based closely on the 1691 one and probably also on that
of 1686), that those who made vows in 1694 made a total gift of themselves to God, and that this
gift not only preceded but also included the vows by which they put into more concrete terms their
consecration to God.
It has to be said also that De La Salle considered all the Brothers, even those who did not make
vows, as being "consecrated to the glory of God from the moment they joined the Society" (Lasalhall Themes 2 1995,263,4.1). Other writings of the Founder also speak in these terms, although
it is true they were written at a later date (Lasa/lian Themes 1 1992, 100-101. 5.1 and 5.2).

PART THREE
CONSOLIDATION

(1695-1714)

In the course of the last period we studied, we saw how the group of teachers associated
with De La Salle had finally grown into a form of religious Society.
The period we are now going to consider was a time of development and consolidation for tbe Society.

It was a time of development because, not only did the work of the schools spread
geographically, but also there appeared a certain diversification in the types of teaching
provided.
As for consolidation, this took place in the internal organisation of the Society: various aspects of religious and school life were fixed, and differentiation between functions
was introduced into the Society.
This expansion of the work and internal consolidation were both characterised by
unswerving fidelity to the constitutive principles of the new Society: internal autonomy,
organic unity, specific mission. This fidelity was maintained through successive periods of
crisis during which these principles were called into question.
These various challenges provide a convenient way of subdividing this new period into
a number of main sections.

7

Progress in Spite of New Threats (1695-1703)

Introduction
It would seem that the years following the 1694 Assembly were a very favourable period
for the growth of the newly constituted Society.
However, the same factors which led to this success carried within themselves the
seeds of a crisis which would break out after a few years.
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In the long term, however, one result of this crisis was a clear confirmation of the
solidity of the progress that had been made.
The chapter is divided into two parts:
• a. A favourable period for the new Society.
• b. Serious threats to the cohesion of the new Society.

a. A favourable period for the new Society
A certain number of circumstances were conducive to the growth of the Society. These
circumstances can be reduced to two parallel sets of factors.

External support which helped the work of the schools to spread
Cardinal de Noailles, Archbishop of Paris since 1695, endorsed the decision of his predecessor regarding De La Salle's role in the community of the Brothers and, in February
1696, gave him wide powers in his diocese (d. CL 41-2,491).
In 1697, he allowed a chapel to be opened in the Vaugirard property. This was a
favour, because he had only just decided to close a good number of private chapels, and this
favour was contrary to the wishes of the parish priest of Vaugirard, who was very irritated
by the decision.
The new parish priest of Saint Sulpice, M. de La CMtardie (installed in 1696) showed
great interest in the work of the Brothers. His goodwill towards them made possible a
number of new ventures in his parish:
• In 1697, a third school was opened on rue PIacide, in the district of the Hopital des
lncurables* .
• In 1698, at a cost of 1,600 livres per year (CL 7, 360), he obtained the use of a
house for the Brothers which was in a better state than Vaugirard. This was the Grand' Maison,
and a class was opened in it.
• That same year, he arranged for the Brothers to be entrusted with the education of
50 young Irishmen whose parents had followed King James II of England into exile. These
parents were mostly soldiers and officers and their wives with very limited resources. The
boarding fees of these young men in the Grand'Maison were paid by Louis XlV.

• In 1699, another school was opened in the parish on rue des Fosses Monsieur Ie
Prince.
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• That same year, a "Sunday School" was opened. It was C3lLed the "Christian Academy" and was open to young men "who were under 20 years of age" (CL 7, 389). In this
connection, Blain has the following to say:
Two hundred students, divided up into a number of classes, received instruction
there that was suiled to their age and their ability. The more backward learned to
read and write. The others were taught mathematics, and a number, drawing.
This first session, which lasted about 2 hours, was followed by catechism, which
itself was followed by a pious exhortation given by one of the Brothers. (Idem)

Blain and Maillefer's second manuscript say this opening took place in 1709. On
the other band, Maillefer's first manuscript says the date was 1699. This latter dare fits
in better with the facts. 1709 may be the date when an attempt was made to re-open tbis
Sunday School.

External support from other sources enabled other schools to be opened in Paris and
in different towns in France.
• In 1698, M. Lebreton, the parish priest of Saint Hippolyte, obtained two Brothers
to run a school. He also supported De La Salle's wish to open a new "seminary for teachers" in his parish. This "seminary" was entrusted to Brother Nicolas VuyarL
These schools were IOC3ted in the same building. One of the two classes was run
by the second Brother, and the other by a "seminarist" supervised by the tutor. All
tbe young men took turns to practise teaching, so that they could be trained and
instructed in the method of running a scbool successfully (CL 7,365).

• 1699 saw the successful conclusion of a process begu 0 five years earlier (according
to Blain, CL 7,370) by the Bishop of Chartres, Mgr Godet des Marais, who had been in
contact with De La Salle. With the support of the parish priests of his cathedral city, he
obtained seven Brothers, and with these he was able to open two schools. However, as the
biographer tells us, De La Salle "wanted the consent of the Brothers before promising to
send any of them to the Bishop of Chartres" (CL 7,370).
• In 1700, the wishes of the senior parish priest of Calais, supported by the Governor
of the lown, the Due de Bethune, were finally reaJised when a school with two Brothers
was opened. In the years that followed, this school was funded out of the royal purse with
"money confiscated from members of religious sects".
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The term "members of religious sects" (religionnaires) refers to Protestants who,
following the Revocation of the Edict of Nantes in 1685, were no longer allowed to
praclise their religion in France. Some had left the country and their goods had been
confiscated.

A second school was opened in Calais (in 1705, according to Blain, but more likely in
1703) in the dock area. The royal purse awarded the teachers 150 livres "in view of lbe care
and trouble they took to teach sailors serving on His Majesty's ships" (CL 7,384).
In 1702, according to Maillefer, two Brothers were sent to Troyes C'to establish a free
school there at the request of the municipality. This request was supported by the local
Bishop, BoutilIer de Chavigny" (CL 6, 133).

At the beginning of 1703, negotiations undertaken the previous year by the Seigneur
de Chateau Blanc, Papal Treasurer for the Comtat Venaissin, finally bore fruit and a school
was opened in Avignon, in the Papal State. The opening of this school was the prelude to
the spread of the "Christian Schools" in the South of France. Initially, De La Salle had been
opposed to sending Brothers to "an area contaminated previously by heresy" (CL 7,395),
and where Protestantism continued to be active.

Relative tranquillity permitting consolidation of the Institute
As we saw in the last chapter, after the 1694 Assembly, De La Salle took advantage of a
period of tranquillity to codify the current practices of the new Society.

It was probably in 1695 that the first manuscript text of the Rule was produced. This
text has come down to us in the fonn of a booklet, dated 1705 and entitled Rules of the
11lstiluJe of the Brothers of the Christian Schools.
The title given to the booklet containing the Rules, which has come down to us in
manuscript form, proves that by the date given (1705) the "Society", whose constitution
we have studied, was already known as the "Institute of the Brothers of the Christian
Schools".
Not knowing exactly when the word "Institute" came into use, we have not used it
in this work up till now, even though the biographers used it regularly to refer to the
Society in its earlier stages.
While "Sociery" and "Institute" are identical in meaning, De La Salle seems to
have preferred the latter reon in legal documents.
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We learn from Blain that, around 1700, De La Salle composed also the Rule of the
Brother Director. Copies of this document were apparently sent to all the houses of the
Institute (eL 8, 146).
We read also the following in Blain:
After M. de La Salle had set out to his satisfaction all the practices and customs of
the community in a conection of rules, it occurred to him to supplement it with
several other works which would be of great use to the Brothers and their schools.
These works included Christian Civility; instructions regarding Holy Mass and
how to follow it properly; instructions regarding how to approach the Sacrament
of Penance and the Eucharist with piety; Catechisms of all sorts, small ones for
children, others for the Brothers, which were more complete, deeper, more learned
and which contained moral injunctions and pious practices. (CL 7,341)
These works and others which were produted during the period we are now studying
will be treated in more detail in the supplement which follows this chapter.
As the work developed, De La Salle sought to involve the Brothers more closely with
it.
• Those who had made vows with him in 1694 were divided up between the five
houses which made up the Institute at this time (cf. CL 7,356).

• In the Grand'Maison, Brothers began to be given specific roles: one was put in
charge of the novitiate; another, in charge of the young Brothers who were starting to
teach; another to look after the material needs of the house; another to look after the sick.
It seems also that the Brothers at this time, more so than De La Salle himself, wanted
their existence to be officially recognised (ct. CL 6, 137).

According to Maillefer, it was for this purpose that two Brothers were sent to Rome.
One of these we know was Gabriel Drolin, and the other Brother Gerard, who was possibly
his brother. The latter returned to France after a short time and, if we are to believe the
biographer, once Gabriel Drolin was on his own "he forgot totally about the purpose of his
mission" (CL 6,137). According to Blain, the two Brothers were sent in 1702 (cf. CL 7,
392).

If it is probable that De La Salle left this Brother in Rome because he wished to
demonstrate his and his Brothers' loyalty to the Holy See, it is much less likely that he
wanted him to take steps to obtain official recognition for the Institute. In fact, he even
wrote to him to tell him not to pursue this matter (cf. LA 24, 7).

- Supplement School Texts and Pedagogical Works
The biographers, and Blain in particular, state on a number of occasions that De La Salle took
advantage of a relatively quiet period to compose, or put the finishing touches to, various works for
the Brothers or their pupils.
Of these works, some were quickly printed, while others remained in manuscript form and
were edited during the lifetime of their author. Others were edited only after his death by his immediate successors.
These works are normally classed under one or other of two headings, according as they are
either pedagogical or spiritual works. In some cases, this distinction is somewhat blurred, in the
sense that there are books in each of these categories which contain elements rightly belonging to
the other.
We shall refer to the pedagogical works which were used in school by the pupils and the
teachers as school texts.

List of works
We list here the school texts composed by De La Salle. In addition to the full title, we give the date
of the first known edition.
Title
French spelling book
Exercises of piety which are made during the day
in the Christian Schools
Instructions and prayers for holy Mass
Methodical instructions for making a good Confession
Instructions and prayers for Confession and Communion
The Duties of a Christian towards God and the means to be able
to fulfil them well (also called: Christian Instructions)
The Duties of a Christian towards God (also called: Catechism
for the Brothers of the Christian Schools)
The external and public worship that Christians are obliged
to give God and the means of doing so
Large abridged version of the Duties of a Christian towards God
Small abridged version of the Duties of a Christian towards God
Hymns
The Psalms of David and the Office of Our Lady
The Rules of politeness and Christian civility

Date of 1st edition
1698
between 1696 and 1702

Reference
CL 48, 111
CL 18, III

between 1698 and 1702
between 1698 and 1702
between 1698 and 1702?
May 1703

CL 17, III-IV
CL 17, III-IV
CL 17, III-IV
CL 20, III

May 1703

CL48
CL 20, IV
CL22, III

July 1703
between
between
between
between
1703

1703
1703
1705
1705

and
and
and
and

1705
1705
1706
1706

CL23, III
CL 23, III
CL22, III
CL48
CL 19

SUPPLEMENT -

SCHOOL TEXTS AND PEDAGOGICAL WORKS

111

A number of these works went through many editions and so became widely known.
For example:
• Exercises ofPiety: about 120 known editions .
• Duties ofa Christian (Christian Instructions): 270 known editions (CL 20, III).
Br Manuel Magaz mentions 302 editions before 1900, representing a million copies
(Lasalliana, May 1990, article 18-5-A-71).
In addition to this colJection of works used in the ChrisLian Schools, there was also one that
was properly speaking pedagogical: The Conduct of the Christian Schools.

While the works we mentioned above were printed relatively early on, the first edition of The
Conduct appeared in print only in 1720. Up till then, the Brothers bad passed the manuscript copy
around and had copied it. A manuscript copy dated 1706 has corne down to us. It would seem tbat
the work first appeared around 1695.
In fact, De La Salle had been loath to give the contents of this pedagogical guide a definitive
form too quickly, so that, witb the help of the roost experienced Brothers, be could gradually
improve it. Before its first edition, the material had been revised with the agreement of its chief
author. The 1720 text was therefore the result of a long period of collaboration between the Founder
and his disciples.

The purpose of the works
Why did the Founder compose a series of books for tbe use of the pupils and of the Brothers?
As far as tbe "school texts" were concerned:

• no texts existed tbat fiLted in with the educational methods of the Brothers, in particular, for
example, regarding the teaching of reading in French;
• these texts served as a means of training the Brothers or the teachers they trained;
• it was a way for the Brothers as a group to make their methods known and have them
adopted by other teachers.
Regarding The Conduct afthe Christian Schools, it was quite natural for De La Salle to want
to put into writing, with the help of the most experienced Brothers, the instructions that were given
to the Brothers to help them in their ministry as teachers; as well as to ensure a degree of uniformity
among the schools, so that Brothers could be more easily moved from one to another.
It is true that similar works existed, and we know, for example, that De La Salle obtained
copies of Demia's work through the good offices of Bishop Godet des Marais (cf. Poutet 1970,
1:711, and CL 56 on Demia 's Journal). The difference, however, was that these works were all
based 00 a type of experience that was not shared by the Brothers of the Christian Schools.
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Without going into details, it would be useful to give some idea of the purpose of each of the
workswe have mentioned. Regarding the school texts, The Conduct o/the Christian Schools helps
us to divide them up into three groups. The Conduct itself can be considered as the basic text for
what we have come to call LasaJlian pedagogy.

L Books for the teaching of reading
Spelling Book
In the schools run by the Brothers, display cards were used to teach pupils first the alphabet and
then basic syllables.
They then went on to study the "French spelling book" _We have no copies of this book, but
research shows that:
• it contained only French syllables;
• its only purpose was to teach reading, unlike other spelling books which induded prayers
also.

The "second book"
ABer the spelling book, a "first book" was used. This was written in continuolL5 prose and was
used for spelling by syllables.
Next carne a «second book" which served to teach pupils first how to spell, then to read
syllable by syllable, and finally to read without spelling. To prevent pupils from guessing words, a
new text was used. According to The Conduct ofthe Christian Schools, this text was supposed to
be a book of Christian Instruction. It is thought that the work referred to here was The Duties of a
Christian in continuous prose, in spite of, or because of the difficult nature of this text.

The Psalter
The choice of tbe third reading book was left to the Director or his substitute in each school.

It was only at this point that pupils, who could read French perfectly, were taught to read
Latin. For this they used the Psalms ofDavid.
A later edition of this book has an introduction on tbe "manner of reading Latin well". It
points out clearly also that this stage of learning how to read was just that. In particular, there was
no intention of teaching Latin as a language to prepare pupils for further studies in a college.
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Civility
Mter studying Latin pronunciation and beginning to learn how to write, pupils were prepared for
the reading of manuscripts by an intermediary stage. During this stage, they used a text written in
special characters known as "gothic" and later as "civility". The latter term was used because this
particular type face was used almost exclusively in a book entitled Rules ofPoliteness and Christian Civility and in other similar books.
The reading of this book served at the same time to introduce pupils living in towns to the
rules of politeness and to social conventions observed by educated and distinguished persons in the
high society of their days. "In order to prevent the children of artisan and working-class families
being despised or feeling ill at ease in the presence of well-off people, there is a need for a type of
education suited to their future needs" (Poutet and Pungier 1976, 33).
De La Salle's intention, however, regarding this social training went further; he wished also to
christianise these conventions, while rejecting those that were unworthy of Christians.

2. Books for catechism
The list of books given earlier mentioned four works dealing with theDuties ofa Christian towards
God. To those works we now add The External and Public Worship. ...
How were these different books used?
Given the method recommended in The Conduct of the Christian Schools for teaching catechism, the Brothers used the Duties in the form ofquestions and answers and its second volume,
External and Public Worship, to prepare their lessons. During the lesson itself, they used the two
Abridged versions, which the pupils also had and which they used for learning catechism.
As regards the Duties of a Christian in continuous prose, this was the "second book" for
reading that we mentioned earlier. It is thought that the Brothers used it also to study catechism,
which they were obliged to do every day.

3. Books of piety
Under this heading we obviously have to include the Exercises of Piety. The pupils were given
copies of this little book, which contained the prayers, in both French and Latin, that all Christians
should know. It contained also numerous "acts" which summarised, in the form of prayers, what
the pupils had been taught during catechism lessons, or which were associated with various times
of the day or certain actions.
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We must also mention here the various booklets in the series Instructions and Prayers. The
purpose of these printed booklets was to induce pupils, who had copies of these works, to receive
the sacraments of the Eucharist and Penance in the way they had been taught in catechism. These
booklets also contained numerous prayers to strengthen their faith in these sacraments, and to help
them participate in them.
We can also include under this heading a printed book of Hymns intended for the use of
Brothers and pupils.

4. The basic work
This is The Conduct ofthe Christian Schools. It contains all the guidelines and instructions necessary to ensure that schools are well run.
Tt is not a completely original work, for much of the material contained in it was borrowed
from the various 17th-century pioneers of education for children from poor families, as for example, from Demia's Ecole Paroissiale, Reglemenls (d. Pungier 1980, 37) or from St Pierre
Fourier's \faies Constitutions des Chanoinesses de Notre Dame.
Its value lies mainly in that it makes a synthesis of these borrowings and of the new elements
introduced by De La Salle and his followers. It was a synthesis that was adapted to the needs of
schoolmasters teaching the "children of the artisans and the poor" in towns at the turn of the 17th
century.
As one might expect, The Conduct designated what subjects should be taught and how they
should be. taught. However, while it was customary at that time to teach pupils individually, in the
Christian Schools, children were taught together in a classroom. They were divided up into smaller
groups, following different "lessons" and "orders", according to the progress they made.
The rules governing the teaching of catechism were intended to make the pupils understand
and learn the material of the lesson more easily. For example, this material was divided up into
small sections to make it more accessible for young minds.

The Conduct laid down also a succession of "exercises of piety" to be followed during the
school day. This enabled pupils to put into practice what they were taught during catechism. They
were also given an opportunity to experience social life inspired by Christian principles. And so the
lunch pupils had to eat together at scbool became an occasion for them to learn a number of rules
of politeness, as well as to practise sharing with others according to the spirit of the Gospel. They
were also given various jobs to do as a form of service to others.
Part of the text was devoted to a consideration of certain conditions the teacher had to observe
in order that lessons were conducted in an orderly and calm fashion, ensuring in this way that
pupils made progress and were consequently stimulated to work hard.
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When it came to offering incentives and especially to punishing, teachers were told to take
into account the individual characters of their pupils and to adapt their approach accordingly. This
type of concern, as well as the teacher's general attitude towards the pupils, was to be inspired by
the great respect that was due to the dignity and destiny of these children, in the light of the Gospel.
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left to right, top row:
You must work hard in school to learn your lesson
You must take notice of the signs
You must always write without wasting time
left to right, bottom row:
You must listen attentively during catechism
You must pray to God with piety in church and in school
You must neither absent yourself from school nor arrive late without permission
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b. Serious threats to the cohesion of the new "Society"
Reasons for these difficulties
Some were due to the success of the schools.
At the end of 1698 and the beginning of 1699, the "Paris schoolmasters", worried by
the success of the Brothers, emptied the school in rue Placide of all its contents and brought
a court case against the Brothers on the pretext that they had accepted fees from some of
their pupilS. The court case lasted three months during which time the school remained
closed.
The parish priest of St Sui pice came to the help of De La Salle, asking Madame de
Maintenon to intervene on his behalfby approaching the President of the Parlement (text in
Rigault 1937, 1:283). De La Salle had no difficulty in winning his case before Parlement,
challenging the "teachers of the Little Schools" to prove their accusations.
In May 1699, an agreement was reached between the Grand Chantre and the parish
priests of Paris regarding the "Charity Schools". Parish priests were given the right to be
responsible for the schools in their parish. They had the right to appoint and dismiss teachers without pennission from the Grand Chantre, but they could accept only genuinely poor
children into their schools whose names appeared in a special register. Schools had to have
a sign saying: "Charity School for the Poor of the Parish". The other teachers, for their
part, were to stop harassing the Charity SchooJs.
The main source of difficulty, however, was a twofold threat to the society founded by
De La Salle and the Brothers.
On the one hand, the protection they had from the parish priest of St Sulpice was not
all that it seemed. As an excellent pastor of souls, M. de La Chetardie appreciated, at its
true worth, the work of the Brothers in his parish schools. Blain describes his great satisfaction on visiting these schools, and how he would organise "a sort of procession for the
children from the various schools on the first Saturday of each month" (CL 7, 363).
However, together with his interest in these schools, "M. de La Chetardie appeared to
envy De La Salle for having the honour of giving the Church an Institute that was so
necessary" (Blain, CL 7,355). Such an attitude could lead him to wish to take over De La
Salle's position as Superior of the Brothers' community (cf. Rigault 1937, 1:212).
On the other hand, the Institute was experiencing difficulties that are typical of all
young organisations. De La Salle had at his disposal only a limited number of Brothers, in
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many cases, untrained. This was the case, in particular, of Br Michel, the new Director of
novices, and of Br Ponce, the Director of the house in rue Princesse. Both had a fiery
temperament and were still too impetuous to hold such positions.

The plot against De La Salle
A combination of all these difficulties brought about a crisis that posed a serious threat to
the new Society. Towards the end of 1702, there was a plot to replace De La Salle by some
other ecclesiastic as Superior of the Society.
According to Maillefer, De La Salle's enemies
found the means to turn his superiors against him. They were induced to think of
him as a person who was stubbornly attached to his own opinions, full of himself,
hard, showing no pity for the Brothers of his community, punishing the slightest
of faults with a crushing severity, refusing to excuse any human weakness. They
did not fail to take advantage of an over severe reprimand given by the Brother in
charge of the novices in the absence of M. de La Salle (CL 6,140).
Blain is more precise: he speaks of the bad way in which two novices were treated, one
by the Director of novices, and the other by the Director of the rue Princesse, when the
novice came to try his hand at teaching at a time when De La Salle was absent.
These two novices complained to a person called by the biographer "the enemy of the
Servant of God", who drew up amemoire* which he submitted to Cardinal de Noailles, the
Archbishop of Paris. Blain also adds:
To make matters worse, the complaints of the two Brothers reached the ears of
M. de La Chetardie. The malcontents showed him the bloody marks on their
shoulders from the beating they had received, provoking not only his compassion, but also his indignation. In spite of De La Salle's innocence, their account
made him the principal object of the indignation of the parish priest of St SuIpice
(CL 7,404).

It was inevitable that the latter, who already thought that the Superior of the Brothers
was too demanding in their regard, should have his convictions reinforced by this event.
The Cardinal sent one of his Vicar Generals, a certain M. Pirot, to question the Brothers. He was favourably impressed by the Brothers, but his report to the Archbishop omitted
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to mention this and spoke only of the complaint of the two novices. The Archbishop decided to replace De La Salle as Superior by another ecclesiastic, and he informed De La
Salle of this when De La Salle went to see him.
A few days later, M. Pirot came to the Grand'Maison to present the new Superior to
the Brothers, a certain M. Bricot. As Maillefer teJJs us:
When the Vicar General Pirot introduced him as such to the community, all protested, saying that they recognised no other Superior than His Eminence and M.
de La Salle (eL 6,142).

I n spite of De La Salle '5 intervention, the Vicar General failed to obtain the agreement
of the Brothers. Although unhappy to have to report these events to Mgr de Noailles, he
could not help admitting that "if all those living in community were as attached to their
Superior as these good Brothers were to M. de La Salle, one would find only sources of
consolation everywhere" (idem.).
According to Blain, the Brothers running schools in Paris wished to arrive at a compromise:
Mter fasting on bread and water the day before their visit, and spending the night
taking turns to pray - all this on their own initiative and without M. de La Salle
being aware - they went to meet his fearsome adversary (eL 7,422).
But to no avail.
They went also to see the parish priest of St Sulpice. In spite of his animosity towards
De La Salle, he arranged for one of his curates, a certain M. Madot, to try to find a solution
acceptable to the Brothers.
This priest won over the Brothers by saying that De La Salle would stay with them,
and that the new Superior would visit them only once a month. Blain then tells us that tbe
Brothers went to the Vicar General to beg his pardon for their behaviour towards him, but
not before they had obliged M. Madot to put down in writing the promises he had made to
them.
When the new Superior, M. Bricot., was presented to them for the second time, they
accepted him and all went to the chapel to sing the Te Deum. Maillefer writes as follows in
his fIrst manuscript:
All these problems disappeared of their own accord. M. Bricat was never seen
again in the house. The two novices who had caused all the trouble were dismissed. M. de La Salle continued to direct the community as before and the Rules
were observed as usual (CL 6, 148).
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This was not the end of it, however, because the decision of the Archbishop had not
been rescinded and could still be enforced.
According to the biographers, further secret intrigues on the part of the "enemy" of
De La Salle caused the departure of a number of Brothers. These included those running
the Sunday School, and the Director of novices and another Brother tried to enter a Trappist
monastery.
These intrigues also caused De La Salle to lose "a sum of 5,000 livres a rich person
had left him in order to buy the novitiate house which was on sale" (CL 6, 151). According
to Blain, the sum was 50,000 livres (cf. CL 8,3).
In the end, he and the Brothers had to leave this house. They found another which was
"not very suitable", as Blain tells us (eL 8, 15), in the rue de Cbaronne, in the Faubourg St
Antoine. Here, the Sunday School was started up again, and a school opened for the children of the district, in spite of the opposition of the "faubourg boarding masters" (CL 6,
153). This took place in 1703.

Conclusion
It would be fair to say that it was the Brothers' reaction to the attempt to impose a Superior
in the place of De La Salle that saved their young Society.
What was at stake was not only the principle of the independence of the Society, but
also its unity. If the views of De La Salle's "enemy" had won the day, views that wanted the
Brothers' community in St Sulpice to depend on the parish priest, then there would have
occurred a disastrous fragmentation, since each local community would have been at the
mercy of the parish priest in whose parish its school was.
In the same way as De La Salle had been the main obstacle to the imposition of a new
form of organisation, so his continued presence at the head of the Institute was its best
guarantee of unity.
The crisis had been painful, and some of its consequences bad, and yet, the demonstration of the attachment most Brothers felt for their Superior resulted in a strengthening of
their Institute as a result of this difficult period.
Blain concludes the first volume of his work by showing how the Brothers' attitude
derived from their fidelity to the decisions taken in 1694 regarding the choice of their
Superior:
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Never had attachment been more sincere or more generous, than that of these
good children for their good Father. ... Grace which severs even the bonds of
nature had united them to him. What is more, they had made it a law for themselves not to submit themselves to a Superior who was an outsider, when they
vowed not to accept any that did not belong to their Body. This vow, which was
made and signed by them in 1694, and which was mentioned earlier, serves to
excuse their constant refusal to accept M. Bricot as their Superior. Their conscience, which was bound by this commitment, would have considered itselfviolated had they accepted this choice. Divine Providence intended to ensure the
safety of their state when it inspired them to make this vow at a time when neither
they nor M. de La Salle could have foreseen what was going to happen (eL 7, 443).
The parish priests of Saint SuIpice in Paris
Claude Bottu de La Barmondiere (October 30th 1636-September 18th 1694), originally from Lyon. As parish priest of St Sulpice (November 29th 1678---January 1st 1689), he
had to interrupt the building of the church (there was a debt of 500,000 livres). Building work
started again 40 years later. It was he who invited De La Salle to send a Brother to the school
in rue Princesse. The promise to do so made in 1683 was honoured only in 1688.
Henri Baudrand de La Combe (January 3rd 1637-0ctober 19th 1699), born in Paris. He
was Superior of the seminary in Clermont in 1675, then director of the seminary house at St
Sulpice in 1684. Finally he was chosen by M. Tronson to replace M. de La Barmondiere as
parish priest of St Sulpice (1689-1696). He published very useful regulations regarding the
administration of sacraments and helping the poor. Suffering from creeping paralysis, he resigned from his parish in favour of M. de La Chetardie in exchange for the priory of St Cosme
les Tours.
Joachim Trotti de La Chetardie (November 23rd 1636-June 29th 1714). He was born in
Exideuil (Charente) of a family belonging to the minor nobility of the Limousin province. He
was successively director of the seminaries of Limoges, Le Puy and Bourges. In 1688, the
Archbishop of Bourges gave him the task of publishing diocesan catechisms. These were often
reprinted and revised. As parish priest of St Suipice from 1694 to his death in 1714, he set up
a number of religious communities and schools. He played an important role in the events of
the time: he was imposed as a confessor on Mme Guyon; he gave a judgment on the Maximes
of Fenelon even before they were published; he was given the task of investigating the miracles
which people were claiming to have obtained at the tomb of James II, who died in 1701; he
was Madame de Maintenon's spiritual director from 1709 and at times an adviser of King
Louis XIV; in 1712, he was the mediator in the conflict between Cardinal de Noailles and the
bishops of LUl;on and La Rochelle regarding Quesnel's doctrine.
Jean Baptiste Languet de Gergy (1675-1750). His brother Jean Joseph became successively Bishop of Soissons (1715) and Archbishop of Sens (1730). Jcan Baptiste took over from
M. de La Chetardie in 1714 and proved to be one of the great parish priests of St Sulpice.

- SupplementThe Letter from the Parish Priest of Villiers Ie Bel
When Blain spoke of what we called earlier "the plot against De La Salle", he mentioned "a letter
that the parish priest of Villers [sic] in the diocese of Paris wrote to the parish priest of the town of
Laon" (CL 7,418). Maillefer mentions the letter in both his manuscripts (CL 6, 147, 149).
There is a copy of this letter in the Institute Archives. It is a more complete version than the
one given by the biographers. When the superiors of tbe Institute decided to publish a life of M. de
La SalJe, they certainly obtained tbe original or a copy of this letter from Canon Pierre Guyart who
had received it when he was parish priest at St Pierre de Laon.

Text of the letter
Letter from Charles Delagrange, parish priest of Villiers Ie Bel, to Pierre Guyart, canon of the
church of Notre Dame in Laon.
I was no Jess moved and surprised than you, my very dear Sir, by the news you sent
me of M. de La Salle. As I respect and esteem him no less than you, r shared and
continue £0 share in all the sufferings that have been caused him.
r have had the honour of meeting him: one could not have been more edified than I
was at his bearing, his firmness, his resignation and his total abandonment to Providence. When I speak of his eminent virtues I am not saying anything you do not already
know: your awareness of his rare qualities is not something recent.
I went to see His Eminence the Cardinal and M. Paulet, and I hope that, with time,
His Eminence the Cardinal will reconsider the unfavourable opinions he has been given
about M. de La Salle.
There is no question of Quietism. He is accused simply of being too strict towards
his Brothers, of imposing excessive penances and of being too fond of doing so.
There are those who would like His Eminence the Cardinal to think that he is a
person not suited to directing others, and especially as one who is extraordinarily attached to his own opinions and who behaves, and directs the Brothers to behave, as only
he sees fit.
His great crime, as far as J have been able to ascertain, is that he does not act in
accordance with tile ideas of the parish priest of St Sulpice, who would like to take over
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the direction and internal organisation of the Brothers, and this is what, up to the present
moment, M. de La Salle has refused to allow.
I know only too well how this business will end - you yourself know well enough
what the spirit of St Sulpice is like. For M. de La Salle, it constitutes the main problem.
If he were in agreement with the parish priest he would have no problems with the
Archbishop.
Two or three novices have left M. de La Salle's community and have complained
that they were badly treated. The parish priest of St Sulpice enlarged upon their complaints and, after making further enquiries, drew up a document based on them, which he
then presented to His Eminence.
On receiving this document, his Eminence the Cardinal appointed one of his Vicar
Generals, a certain M. Pirot, to visit M. de La Salle's community and question the
Brothers. During the course of a second visit, following instructions from His Eminence,
he presented M. Bricot to the community as their temporal Superior.
When the word "Superior" was mentioned, most of the Brothers protested that they
recognised no other Superiors except His Eminence and M. de La Salle. The Vicar
General told them they had to obey His Eminence and, showing them the document
signed by His Eminence the Cardinal, said that, if they refused to obey him, they would
be punished as rebels.
The Brothers replied that they had great respect for His Eminence, but that they
could not bring themselves to accept any other Superior except M. de La Salle; that they
preferred to die rather than have any Superior apart from him; and that they were prepared to go to prison or to leave the Kingdom, or to go wherever it pleased His Eminence
to send them, and even to die.
The Vicar General tried to calm them down and make them change their mind,
describing to them the good external and internal qualities of this new Superior. The
Brothers replied that M. de La Salle had not only all these qualities, but many others also
which were far superior.
And then they began to enumerate them and say, among other things, that he was
gentle and kind to others but hard and severe when it came to himself; that he neither
commanded nor ordered them to do anything he had not done himself nor continued to
do; and that they could not be given anyone that would be his equal, both as regards the
way in which he directed tbem, and his excellent virtues and qualities.
M. de La Salle was present there as these Brothers gave their answer. Kneeling,
weeping, with his hands joined, he begged them to submit to the commands that His
Eminence had communicated to them through the Vicar General. They replied that they
would obey him in everything else, but regarding this question they could not and would
not do so.
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The Vicar General saw that he could not change their minds nor make them obey
the orders of His Eminence the Cardinal, either by his own reasoning nor by M. de La
Salle's intervention. On the contrary, his words served only to make them more angry
and to strengthen their resolve. And so, with M. Bricot, the would-be new Superior, who
was covered with shame and confusion, he left not only the presence of the Brothers but
also their house.
M. de La Salle accompanied them to the door, weeping at the disobedience and
stubbornness of his Brothers (if indeed we can describe as such their zeal and affection
for M. de La Salle, and their firmness and resolve to maintain his authority as Superior).
He begged their pardon and apologised profusely for their refusal to submit to their
authority.
In fact, he seemed to wish to be divested of his authority; it was something that
would have given him great pleasure and intense satisfaction.
Immediately on his return, the Vicar General made known and praised the attachment and affection the Brothers had demonstrated for M. de La Salle. Speaking to His
Eminence, he said, "If all the persons living in community, both men and women, were
as united and affectionately disposed towards their Superiors as these Brothers are towards M. de La Salle, there would not be so much disorderliness in Paris".
He then described to him all that had happened, and said that the Brothers had
refused to see reason regarding the acceptance of this new Superior.
His Eminence was so angry on hearing this that he immediately sent a messenger to
the Parlement to see how he could remedy this situation and punish the Brothers for the
lack of submission they had shown to his orders.
Some time later, the Vicar General went to see M. de La Salle to tell him that, if he
did not make the Brothers obey the orders of His Eminence, he had orders from His
Eminence to send him into exile.
M. de La Salle replied that he (the Vicar General) knew perfectly well the extent to
which he had pleaded with them and that he had been unable to win them over.
Regarding his exile, he was quite ready to go wherever it pleased His Eminence to
send him. What consoled him was that he would find God wherever he went; it would be
a pleasure for him to suffer; and, regarding food and clothing, he could hardly have less
then he had at present.
The Vicar General left [illegible word] without executing the orders he had brought
and in admiration at his disinterestedness and detachment.
On bearing of these events, the Brothers decided to spend the whole day and night
in prayer, neither eating nor drinking, to implore God's help in their anguish and affliction. The following day, they decided to close their schools and to leave their house in
Paris.

123

124

PART lliREE- CONSOLIDATION (1695-1714)
As they set about to implement their decision, news ofwhal tneywere doing reached
the parish priest of St Sulpice, who went immediately to find M. de La Salle and asked
him to make them change their mind and to stop them.
At the same time, His Eminence sent orders to ParJement not to pronounce the
sentence of exile but to leave things as they were.
For some time after these events, M. de La Salle and his Brothers enjoyed a period
of rest.
All the same, during this same period, De La Salle and some of his principal Brothers took part in a number of meetings at the residence of the Vicar General, and in other
meetings in M. de La Salle's house with several ecclesiastics sent by either the Vicar
General or the parish priest of St Sulpice, who spoke to each Brother individually.
Some 8 or 10 days later, on the 9th of the month, the Vicar General came back to
see M. de La Salle, accompanied by M. Bricot, and the Brothers were all assembled.
They were given innumerable promises. These included that there would be no innovations; that they would always keep their Rules; and that M. de La Salle would not be
taken away from them. They were told also, however, that they had to obey and accept
the priest in question as Superior. They would always have the consolation of having M.
de La Salle with them, and the priest would visit them only once a month.
They accepted him on these conditions, or at least they did not put up the same
resistance as the first time; and if the proverb "silence means consent" is true, then they
accepted the appointment of this priest, since not a single Brother said anything.
That is how things are at present. No one believes that they can go on like this, and
all hope that matters will rest there. The first step has been taken and the wish is to go no
further for the moment. The only thing that can be done is to wait for a favourable
moment to convince His Eminence of the truth and to bring to light all the qualities ofM.
de La Salle.
This is what 1 have tried to do and shall continue doing at every opportunity that
Providence sends me. lowe him this in justice and, what is more, the interest you show
makes me undertake this task with even greater zeal.

The interest of the letter
It comes from the fact that this letter is a firsthand account, written by a contemporary, of events
known to us tluough the works of the biographers. What happened was that M. Guyart, parish
priest of St Pierre in Laon asked M. de La Grange, parish priest ofViIliers Ie Bel (the present-day
name of a town in the Ile de France near Roissy) to obtain information for him about the measures
taken by the Archbishop of Paris regarding their mutual friend, M. de La Salle. This detailed letter
is in answer to the request of the parish priest from LaOD.
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It gives us an outline of the facts:
• denunciation of De La Salle to the Archbishop of Paris following the complaints ofthe two
novices;
• the decision of the Archbishop to appoint another ecclesiastic to be Superior of the Brothers;
• the resistance of the Brothers when the new Superior was presented;
• the displeasure of the Archbishop on receiving the Vicar General's report;
• the search for a compromise and the acceptance by the Brothers of the ecclesiastic as
Superior.
It explains the origin ofthe problem:

• it was not because De La Salle had subscribed to Quietism (a spiritual trend that was
suspect at the time);
• it stemmed from the claims of the parish priest of St Sulpice, who wanted to involve himself
in the "internal conduct" of the Brothers, that is, in the government and internal organisation of
their community.
• the complaints of the two novices would seem to have been simply the excuse used by the
parish priest of St Sulpice to denounce De La Salle to the Archbishop of Paris.
H proves the attachment of the Brothers to De La Salle:
• they dare to oppose the decision of the powerful Archbishop of Paris;
• their way of speaking about their Superior is in direct contrast with the accusations made
against him of hardness and severity;
• the Vicar General himself cannot hide from the Archbishop his own admiration that the
attitude of the Brothers inspires in him;
• the Brothers running schools in the parish are not afraid to defy the parish priest of St
Sulpice by threatening to leave his schools.
It highlights the contrasting attitudes of De La Salle:
• the origin of the problem lies in his firmness in opposing the claims of the parish priest of
St Sulpice; and yet, on a personal level, he is willing to withdraw.
• he suffers on account of the "disobedience and stubbornness of his Brothers" and begs the
Archbishop's representative to forgive them; but he does not seem to be affected by the fact that his
entreaties to the Brothers prove unsuccessful.
• he is prepared to go into exile; but he accepts a compromise as soon as the parish priest of
St Sulpice comes to ask him to prevent the schools from closing.
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Use of the letter by the biographers
Maillefer, in his two manuscripts (CL 6, 146ff), and Blain (CL 7, 418-419), mention the events
referred to in the letter from the parish priest of Villiers Ie Bel, and quote sections from it.
A comparison between the passages quoted by the biographers and the complete text of the
letter leads us to make the following observations:
On the whole, the passages quoted follow closely the text of the letter. There are some changes
in the language but not in the contents of the text.
• This can be seen by comparing quotations made by tbe biographers and tbe text of the
letter.
On the other hand, there is one passage that is not reproduced identically by the two biographers. This is the passage which begins with "His great crime, as far as I have been able to ascertain, is that he does not act".
• In the complete text this is followed by "in accordance with the ideas of the parish priest of
St Sulpice";
• In Maillefer's first manuscript by "persons who overwhelm him";
• In MaiIIefer's second manuscript and in Blain by "M. X".
The general agreement we have observed in the texts is all the more striking by contrast with
the differences we have just noted. Why did the biographers not follow the author of the letter and
mention the parish priest of Sf Sulpice?
Could it be because M de La Chetardie was not the cause of the problem? The point is worth
making, especially as Blain's text, in particular, gives the impression tbat it was not the parish
priest of St Sulpice who plotted against De La Salle, but someone else.
• This can be seen in the way events were presented in the preceding chapter, or by referring
to the biographers.
If it was nof the parish priest of St SuI pice who was "the enemy of M. de La Salle", who
was it?
• In Poutet 2, 100, note 74 refers to a Sulpician called Jean Bernard Oursel, a supporter
of Jansenism and a friend of the Archbishop of Paris, Mgr de Noailles. He had to leave the
Company in 1714 (date corrected by the author) .
• Gallego I, 368-369, identifies this "enemy" as M. Brenier, a companion of De La
Salle's at the seminary of St Sulpice and at the Sorbonne (cf. CL 41-2, 308ft) who, signi.llcantly, held Ihe position of "Visitor" in the Company of St Sulpice.

From what bas been said, it would seem that, regarding the identity of tbe person who plotted
against De La Salle, we are faced with two versions of the same event.
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Which is more likely to be true? Is it the version of tbe biographers who, it would seem, based
it on the firsthand account of a Brother who was involved, like Brother Jean Jacquot? Or is it the
version of the parish priest of Villiers Ie Bel, a contemporary of the events in question, but who
obtained his information from ecclesiastical circles and was not personally involved in the business?

Conclusion
And so, what seemed quite clear after reading the text of the Jetter appears open to question now
tbat we have compared it with the abridged text given by the biographers and their version of the
events.

The supplement we have just completed does not diminish the inherent interest of the text of
the letter.

It provides a contemporary firsthand account of relatively recent events. The bonds offriendship which linked the author to the person under attack did not seem to prevent him from assessing
events at their true value and making balanced judgments about the persons concerned.
We have noted that, when the biographers reproduced passages from the text, they were, on
the whole, faithful to the original. Their unwillingness to name the person behind the problems we
have been examining has made his identification practically impossible.
We have been led to think that perhaps M. de La Chetardie did not play the role in the plot
against De La Salle that has usually been ascribed to him. However, the question of who the person
was remains unanswered.
Whatever the answer may be, it is fairly clear that there was someone connected with the
parish of St Sulpice who wanted the Society of the Brothers to disappear, because it was too
independent. Or at least, there was someone, like M. de La Chetardie, who wanted to form a
separate community of Brothers who would teach in the parish, and so enable him to direct it as he
saw fil
Since such a plan was contrary to what De La Salle and the principal Brothers wanted, that is,
to fonn a Society consisting of all the Brothers, the "enemies" of De La Salle had first to dispose of
him before carrying out their plan.

In the period that followed, such ambitions on the part of others continued to constitute a
threat for the Institute, and they disappeared only in the last years of De La Salle's life.

mcontrast, the letter from the parish priest ofVilliers Ie Bel indicates that the Founder of the
Brothers had some good friends among the clergy, such as Charles de La Grange, or his correspondent, Pierre Guyart.

8

Opposition in Paris, Expansion in the
Provinces (1704-1707)

Introduction
The chief characteristjc of these few years was above all the opposition encountered by De
La Salle and his Brothers in Paris.
These difficulties were unlike those experienced in the preceding period because they
mainly concerned the schools. They were not unconnected, however, with those of that
period: if De La Salle had enjoyed the protection of the parish priest of St Sulpice the
onslaughts of the teachers' guilds would not have been so violent.
Even though it was the 5choo~ in Paris that were under threat, it was also the whole
Institute that was in danger.
In spite of the opposition encountered and, to some extent, even because of it, De La
Salle made decisions which ensured the continued development of his work. The Institute
continued to spread throughout France, ensuring it a solid foundation for the future.
The chapter is divided into two parts:
• a. Hostility of the teachers' guilds in Paris
• b. New opportunities to spread throughout France

a. Hostility of the teachers' guilds in Paris
There had been instances of this hostility before, in 1690 and 1698-1699, but in the period
1704-1706, it was marked by greater persistence and intensity.

Reasons for the increase in the hostility of the teachers' guilds
Previously, attacks on the Brothers' schools had had to do with the conflict between the
teachers of the "Little Schools", supported by the Grand Chaotre, and the parish priests
who ran the "Charity Schools". The Brothers' themselves as a group had not been under
attack, and when De La Salle had defended himself in court, he had had the support of
successive parish priests of St Sulpice.
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Now, however, the situation was different:
• As we saw in the last chapter, an agreement had been struck in 1699 between the
Grand Chantre and the parish priests of Paris.
• Because of a change in M. de La Chetardie's attitude towards De La Salle, the latter
and the Brothers were in a more isolated position.
• The two teachers' guilds, the Writing Masters and the teachers of the Little Schools,
which had previously been in conflict, were now working together. Although the two groups
acted on their own, they coordinated their attacks in order to destroy the schools run by the
Brothers.
• In their attacks on the Brothers, they would no longer accuse them, as they did in
1698-1699, that they were damaging their profits, but that they taught children who did
not belong to families registered as being poor.

Manifestations of the hostility of the teachers' guilds
Over a period of three years (1704-1706), the Writing Masters and the teachers of the
Little Schools brought a whole series of court cases against De La Salle and the Brothers.
In an attempt to explain what happened, we shall take each of the three years, 1704, 1705
and 1706, separately, and try to unravel what took place in each.

1704
The first attack was against the school in the rue de Charonne, in the Faubourg St Antoine.
The parish priest had allowed the school to be opened, but that was all. The school
was located in a house shared by the novitiate, which trained Brothers who would be so
many potential rivals for the other teachers. There was also a "Sunday school" in the house.
The teaching given to the young people who attended it - arithmetic, technical drawing - infringed on the monopoly which the Writing Masters claimed for themselves.
On the one hand, the Writing Masters had recourse to the civil courts.
• On February 4th, they submitted a complaint to the Lieutenant of Police d'Argenson,
in which they accused De La Salle of accepting children in his schools, whose parents could
afford the fees of these Masters.
• As a result of this complaint, the Lieutenant ofPolice* had the teaching materials of
the school in rue de Charonne "seized" and ordered (assigner*) De La Salle to appear
before the Chatelet court.
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Although the Brothers' school no longer had the legal ownership of the material
"seized", the material itself was not removed till the end of 1705.
The Chatelet was a lower court dealing in civil and criminal cases. Its name came
from the fact it was located in a building that bad once been part of the fortifications of

Paris.
• On February 22nd, this Court judged that the seizure of the material was valid and
declared that: "charity schools could accept only children whose father was genuinely poor,
and these children could be taught only subjects relating to their father's profession" (quoted
in Rigault 1937, 1:240).

At the same time, the teachers of the Little Schools made representations to the
Grand Chantre:
• On February 14th, the Grand Chantre forbade De La Salle "to teach, have others
teach, or to conduct schools" in Paris and its suburbs "without being assigned to a district
by the Chaotre of Notre Dame" (quoted in Poutet 1970,2:98). In addition, De La Salle was
condemned to pay a fine and to have his school material confiscated - a sentence that
reflected the verdict of the Chatelet court.
• On March 19th, De La Salle appealed against these sentences before theParlement*
of Paris. Two years would pass before it declared its verdict.
The next attack was against all the 18 Brothers who were teaching in Paris. The
school in the parish of St Hippolyte, which housed also the seminary for teachers, was
particularly affected.
On June 7th, in another complaint to the Lieutenant of Police, the Writing Masters
caned for the implementation of the decision of February 22nd and claimed swingeing
damages: 500 livres for "each of the offenders" and 2,000 livres for De La Salle.
• A decision of the Chatelet court, dated July 11 th, awarded damages, but in a considerably reduced fonn.
• Worried by the attack launched against the Brothers, the two parish priests who
supported the school in the parish of St Hippolyte, made representations in favour of the
Brothers, but in vain. On August 29th, the Chate1et court exacerbated the situation even
more by forbidding "the Brothers of the Charity Schools to live together tiJI sucb time as
they had obtained Letters Patent from the King" (quoted in Poutet 1970, 2: 104, and Rigault
1937, 1:243).
• On the other hand, the verdict upheld the right of parish priests to choose teachers
for their schools. And so, in order to keep the school in the parish of St Hippol yte open, the
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parish priest kept on Nicolas Vuyart, who dissociated himself from the other Brothers. The
seminary for teachers disappeared once again.
During the school holidays, the two teachers' guilds joined forces and attacked the
schools in the parish of St Sulpice in a more direct way.
• On September 30th, the Writing Masters coUected evidence from a number of teachers
from the Little Schools in order to prove that the Brothers, despite the verdicts of February
22nd, July 11th and August 29th, had continued to allow "children of the bourgeoisie" into
their schools.
• In October, M. de La Chetardie, in a move intended to placate the plaintiffs, closed
the most recently opened school in rue des Fosses Monsieur Ie Prince.
At the end of the year, the representative of the Writing Masters called on the forces of
public order to remove the material "seized" in the school in the rue de La Charonne, and
to have the sign taken down by the front door, which said: "The Brothers of the Christian
Schools". The school closed down, and the Sunday School, which could no longer be
maintained, disappeared for good.

1705
At the beginning of January, De La Salle left the house in the rue de La Charonne to go to
the rue Princesse with the novices. He stayed there only long enough to find another place
to set up house. The parish priest of St Roch asked him for two Brothers, and so he went
with them to a house in the rue St Honore, near the Jacobins Convent belonging to the
Dominicans.
The Writing Masters continued their attacks against the schools in the parish of St
Sulpice.
• They constantly came into the classrooms to check on the "status" of the pupilS.
• On August 4th, their representative had the furniture in the rue Princesse house
"seized".
• On November 19th, the parish priest of St Sulpice decided to react. He saw the
Lieutenant of Police and asserted his rights: tbe Brothers were his representatives in the
schools.

'0
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1706
The Parlement, to which De La Salle had appealed two years earlier, delivered its judgment.
• On February 5th, it pronounced in favour of the teachers of the Little Schools and
confirmed the verdict of the Grand Chantre of February 1704.
• On March 19th, this decision of the Parlement was communicated to De La Salle
and the Brothers.
At the beginning of the year or in July (the uncertainty comes from the fact that Blain
reported the same facts twice), the Brothers in the three schools in the parish of St
SuI pice still functioning asked De La Salle to be sent elsewhere. De La Salle agreed and
divided them up among the other schools tbat still existed.
Complaints from the parents led M. de La Chetardie to write to De La Salle to ask him
to bring his Brothers back to the schools of the parish. De La Salle agreed on condition they
would not be harassed any more.
The parish priest of St Sulpice came to a kind of agreement with the other teachers,
according to which a curate of the parish would keep a register of the pupils admitted to the
schools and give a note to each of these pupils confirming that they belonged to the "poor".
After an interruption of three months (or three weeks), 12 Brothers returned, but only
10 of them to teach, and classes started up again. The curate Languet de GeIgy, who was
responsible for giving out the admission notes, gave these notes also to tbe "pupils whose
alleged wealth bad served as an excuse for the court case brought by the Masters" (eL 8,
43). The demands of the Writing Masters were met, at least to all appearances, and it was
nol the responsibility of the Brothers to ensure that they remained so.
The conflict died down, but the schools of St Sulpice "were very much depleted", as
Maillefer says (eL 6, 174, 175).
The Brothers teaching in the parish of St Sulpice had been living for 18 years in the
house in rue Princesse. Now a more "suitable" house was found near the Sevres gate, on
rue de La BarouiJIiere (now rue St lean-Baptiste de La Salle), which M. de La Chetardie
agreed to rent in 1707.
The Brothers, and in particular, Brother Thomas, who was in charge of the material
needs of the house, still had M. de La Ch6tardie's confidence. However, the parish priest's
prejudices against De La Salle had not disappeared.

- SupplenlentGratuity in the Christian Schools
It is clear that the conflict which existed between the Writing Masters and the teachers of the Little
Schools, on the one hand, and De La Salle and the Brothers, on the other, originated in the way in
which the latter applied the principle of gratuity in their schools.
It is worth going deeper into this question. In fact, we need to explain a little more clearly what
was the position of De La Salle and the Brothers regarding the application of this principle. Since
the way in which they applied it had an effect on recruitment to their schools, it is important to
understand how important it was.

Procedure for admitting pupils to the Christian Schools
A previous supplement entitled "John Baptist de La Salle and teaching the poor" indicated what
was the basis of the principle of gratuity applied in the schools opened for poor children in the 17th
century.
We saw that, at least initially, De La Salle and his followers worked within the framework of
what were known as "Charity Schools", even if the biographers, referring to the very first schools
De La Salle was involved with in Rheims, called them "gratuitous schools" or "Christian and
gratuitous schools".
When De La Salle and his followers opened their first school in Paris in 1688, it was a Charity
School. In both Rheims and Paris, it was not long before they began infringing on the strict obligation to admit only pllpils from families registered as poor.
The complaint sent to the Grand Chantre in 1690 by the teachers of the Little Schools was
intended to prevent the Brothers from teaching in the two schools in the parish of St Sulpice, and
from admitting pupils whose families were not registered as poor.
Parents not registered as poor had obviollsly wanted their children to attend these schools.
This stemmed from their success and from the fact that all children attending them had to be cleanly
dressed and vermin-free (CE 22,3,6 = CL 24,258).
What were the reasons which led De La Salle and his Brothers to open the doors of the
Christian Schools to these children?
The biographers, and Blain in particular, go to some lengths to justify what was the practice
in these schools regarding gratuity.
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We cannot be sure that what we read there represents exactly what De La Sane thought.
However, the following passage from Blain, describing the renewaJ of attacks by the Writing Masters in 1705 against the schools in the parish of St Sulpice, will give us some idea of his thinking.

The text
We have seen that the Writing Masters, not having succeeded in destroying the Gratuitous Schools, as they had attempted to on several occasions, changed tactics and demanded that the Brothers be forbidden to accept pupils in their classes, who were not
publicly recognised as poor. This request seemed quite reasonable. There were reasons
to believe that when M. de La Salle established the Christian Schools he had in view the
instruction of only poor chiJdren, since the rich had the means to obtain instruction.
However, this request which seemed so reasonable was in reality very evil....
M. de La Salle, who was aware that a trap had been set for him in the form of a request
which, on the surface, seemed reasonable, refused to countenance it, and rightly so. If he
had accepted it, he would have imposed limits on his charity and, by a specious arrangement, would have decreed the ruin of the Christian Schools and offered his opponents a
source of endless confrontations, and his Brothers, never-ending court cases.
Even if M. de La Salle had not been aware of the evil intentions of his opponents ...
could he ever have let himself be bound by such troublesome conditions? Was it up to
him to show partiality when admitting pupils? Was it proper for him to make judgments
about poverty or about the wealth of their parents? Would he ever have hazarded to
make such a judgment? If he had accepted to do so, what would have people said? Does
not everyone have the right to ask for gratuitous instruction in schools open for the
public? If those who teach gratuitously have a talent for teaching, which those who sell
their services do not, does the person who appears to be rich, but who often is not so at
all, have to choose the ignorant teacher, because his name does not appear in the register
of those who receive alms? (eL 8, 36)

De La Salle's attitude
After reading this text, we can make the folJowing observations:
• While it is an undeniable fact that De La Salle established the Christian Schools for the
poor, he did not limit admission to them to the children of publicly registered poor people whose
names appeared in the "register of those who receive alms". He knew enough about social conditions to realise tbat many other families not registered in tbls way could suffer from poverty habitually or for shorter or longer periods.
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• De La Salle refused to accept this restriction. He refused also to make ills Brothers responsible for assessing the financial resources of the parents when deciding whether to admit their
children or not (3rd §, 1st part). Moreover, such assessment would have led to endless arguments
with the Writing Masters and the teachers of the Little Schools (2nd §).
• If it were a question only of secular subjects, some parents, it is true, had the means to have
their children taught in other schools (1st §). However, when certain parents, seeing that the Christian Schools were better run than the others, decided to have their children taught together with
children from poorer families, De La Salle and the Brothers put no obstacles in their way (3rd §,
2nd part).
• Also, it is understandable that De Ll. Salle did not wish to restrict "instruction" given in the
Christian Schools to poor children only. (The word "instruction" was often synonymous with teaching
catecmsm.)

Consequences
The position adopted by De La Salle resulted, therefore, in an extended application of the principle
of gratuity. Children could be admitted to the Christian Schools whatever the economic or social
status of their parents. The teaching was gratuitous for all.
This meant that, even if parents had enough money to pay for their children's education, they
were not asked to pay. In this way there was no discrimination between pupilS.
All the same, it can be deduced from the first known text of The Conduct of the Christian
Schools that children of parents who bad the means to do so had to pay for tbeir books and, if they
wrote, for the paper, pens and inkstand that they needed (CE 22, 4, 5
provided free by tbe Brothers to all the pupils (RC 7, 9 = CL 25, 36).

= CL 24,

259). Ink. was

The gratuity which was practised in this way went much deeper, however. Since the Brothers
considered their work as schoolmasters as a "ministry" which made them the channels of God's
salvation, they wished to exercise this ministry gratuitously in their dealings with all the children
who came to their schools.
In one of De La Salle's Meditations for the Time of Retreat, he speaks as follows to his
Brothers:
With joy, then, say as he does [SI Paul], that the greatest cause of your consolation in this
life is to announce the Gospel free of charge, without having it cost anything to those
who hear it (MR 207,2).
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The effects of practising gratuity in this way
The way in which gratuity was practised in the Christian Schools resulted necessarily in a wider
catchment area for recruiting pupils than that of the Charity Schools. How wide was this catchment
area?
To answer this question with as much precision as is desirabJe, we would have to have a great
deal of detailed information about the economic and sociaJ background of a number of families
whose children went to the Christian Scbools. Unfortunately, for tbe period that interests us, no
information is available.
Slrange as it may seem, the only infonnation that we do have comes from enquiries made in
the schools run by the Brothers by their opponents, or at their request, as in the case of the Writing
Masters.
And so we read in Blain that, in order to lend credence to their first complaint (February 4th
1704), the Masters had included "a list containing the names, status and addresses of the pupils
who, in their opinion, had no need of charity" (CL 8, 8).
The information included in this list was used again in the complaint made on June 7th of the
same year. It is worth referring to this document which is known from another source. It includes:
M. de La Roche, living off his income; Chevillot, master surgeon; Piquet, master
cartwright; Dortant, master locksmith, with two houses in Paris; Arnault, wine merchant; Levasseur, grocer; Lequin, goldsmith; Roger and Leveque, caterers; Laronde,
master surgeon; all well off people (quoted in Rigault 1937, 1:24).
Blain made use of the essential elements of this information, so he must have obtained them
first hand.
After speaking ironically about the schoolmasters' attempts to assess the wealth of the people
concerned, the biographer attributed a whole line of reasoning to De La Salle, which ended as
follows:
FinaJly, he came to the conclusion that there was no likelihood tbat rich and well off
parents would want to send their children to schools attended by sons of soldiers, porters, barrow-men and the dregs of society (CL 8, 9).
Even if the biographer's final words are somewhat contemptuous, he probably gives a fairly
accurate description of the social status of many of the parents whose children attended the schools
in the parish of St Sulpice.
There is also some interesting material from a later period (July 4th 1718), taken from tbe
report of an enquiry made at the request of the Writing Masters of Dijon, by "Jean Rouget, Attorney to Parlement, Magistrate of the City of Dijon":
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I went to the bouse in which the "doctrinaire" Brotbers Living in the parish of St Philibert
conduct their school. While I was there and after speaking with Brother Barnabe and
Brother Christophe, "doctrinaire" Brothers teaching in the school of St Philibert, r ascertained in their presence that the school in question had 172 pupils, in which the abovementioned Brothers told me they taught through charity, according to the foundation
established by M. RigoUey. The pupils are for the most part the sons of vineyard owners,
artisans and people without the means to send their sons to school. Enquiring about the
social status and professions of the parents of these children, r discovered many who told
me that they were the sons of vinegar makers, inn-keepers, coachmen, carpenters and
potters. I communicated this information to the lawyers of the Writing Masters....
Having arrived at 10 o'clock in the morning at the scbool in the parish of St Nicolas
conducted by Brother Antoine of the Christian Schools, I found 70 pupils there, all
taught by the above-mentioned Brother Antoine in accordance with the foundation established by M. Clerget. Having enquired about the status of the fathers of these children, I discovered that most were children of artisans, and that there were 8 or 10 whose
fathers had the means to have them taught by the Masters. In testimony of which r have
signed with the aforementioned Brother Antoine, the aforementioned lawyers and the
aforementioned Brother. ... (Archives of the City of Dijon, G 39; copy in the Institute
Archives, BJ 506, dossier 9).
As it stands, the information provided by this enquiry seems somewhat meagre, but, when
complemented by information from other sources, it serves to indicate the diversity of the social
conditions of a certain number of parents whose children went to the Brothers' schools, as well as
to assess the relative importance of the social categories represented in these schools.

Diversity of the social backgronnds of pupils
Basing ourselves on tbe documents we have quoted, we can make the following observations:
On the one hand, there were people who had professions which were considered sufficiently
lucrative to enable them "to pay the Masters". Their work involved either a craft: that of cartwright,
locksmith, surgeon (Paris), vinegar maker, carpenter, potter (Dijon); or the running of a small
business: wine merchant, grocer, caterers (Paris), inn-keepers (Dijon).
The persons conducting the enquiry into the financial resources of parents, were able, at least
in Dijon, to obtain further information from the tax registers, in which contributions were based on
an assessment of the wealth of the persons concerned.
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A further indication of resources could be found in the hierarchical list of professions which
existed at the time. While this list was based on tbe social status attached to the various professions, it also indicated their income.

Normally speaking, persons belonging to the top two classes given in the table below were
considered to be well off.
On the other hand, the porters and the barrow-men mentioned by Blain had the strength of
their arms as their only asset and depended on finding new work each day. They were typical of the
numerous workers hired by the day who struggled to earn a living and who were constantly at the
mercy of chance or the economic situation.
Between these two categories of people, but closer to the second than to the first, there were
the "vineyard owners" and "artisans" referred to by the Dijon inspectors. The former, who were
still quile numerous within the city walls, produced wine on tbe neighbouring hills, which was of a
very ordinary quality. They were very much dependent on weather conditions, and they shared the
precarious lifestyle of the "artisans" who earned their livelihood from one or other of the professions followed in a town which was not known for the production of anything in particular. (See a
list of these professions in Poutet and Pungier 1976, 29).
On the whole, the reports of the Paris and Dijon inspectors were accurate: the Brothers taught
both pupils from poor backgrounds and those whose parents could afford to pay fees to other
teachers.
Classification of professions according to a ruling made by tbe Dijon city council on January 21st 1711.
These professions are divided up into 4 classes.

The first includes certain liberal professions: printers, booksellers, surgeons, chemists, haberdashers, drapers, goldsmiths, ironmongers, carters, bullon makers.
second class includes aU professions to do with food (bakers., butchers, confectioners,
pork butchers, cooks, wine merchanfs) and the following: saddle makers, leather merchants,
shoemakers and weavers.
'111C

The third class induded most metal workers and furniture makers.
In the fourth class are included building workers, poor craftsmen like cobblers, bespoke tai10rs and farm workers.

For each of these classes, the city council ruling laid down the fees to be paid for admittance to
an apprenticeship and to the rank of master craftsman. Fees [or becoming a master craftsman
of the first class were 90 livres, 60 Iivres for the second, 32 for the third and 16 for the fourth.

(Roupnel 1955)
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Relative importance of social categories in the Christian Schools
While it is true that the children who attended the Christian Schools in Paris and Dijon came from
a variety of social backgrounds, it is worth examining the relative importance of the social categories found in these schools.

In the first place, what percentage of the pupils admitted came from families that could
afford to pay fees for their schooling? The enquiries made in Paris and Dijon do not give us a clear
answer.
However, the list we saw, of fathers whose profession was considered lucrative enough, tends
to prove that their children were in a minority in the schools in question.
On the other hand, the part of the report referring to the school in Dijon in the parish of 5t
Nicolas makes a point of saying that, according to the inspectors, those who were better off numbered only 8 or 10 on a total of 70 pupils, which is a fairly low percentage.

In the second place, it is worth considering the actual gap between the various social categories mentioned.
Of course, the difference between the master craftsmen, mentioned by the enquiry in Paris,
and the daily llired workers, referred to by Blain on two occasions, was relatively great.

If the former were not necessarily "very well off' as the inspectors called them, the profession
they had provided them not only with what they needed to live, but enabled them also to make
sufficient savings to tide them over difficult periods.
The latter not only had the daily prospect of not finding work, which in any case was badly
paid, but also of joining the ranks of those who, not having a guaranteed source of income, were
considered poor and depended habitually on charity.
Between the relative wealth of the former and the precarious lifestyle of the latter there was a
whole series of social conditions which become progressiveJy worse as they approach the lower end
of the scale (cf. Lasallian Themes 11992, 25-26, quoted from Gaubert 1969, and the end of the §).
However great the gap may seem, it should not be exaggerated. Seen in the wider context of
the social hierarchy of the times, the categories referred to by the inspectors in Paris and Dijon
fitted into a relatively narrow band.
Not included in these categories were professions requiring a certain level of education provided by the coUeges and the universities: doctors, lawyers, bolders of office in law courts or in
administration. Those who were considered by the inspectors as being "very well off" were exceptions, because many families in such circumstances preferred to send their children to the colleges
to pursue studies considered as a stepping stone to a bigher social level.

If we use the classification drawn up in Dijon, we can say that there were pupils in the
Brothers' schools from the social categories of the second cJass, but not higher.
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The analysis we have made would seem to justify the expression used by De La Salle when be
described the pupils attending the Brothers' schools as being the "children of the artisans and the
poor".
By using this expression, he made a distinction between the economic and social conditions of
the children so described, but he also implied the closeness of the two social groups.
By doing so, De La Salle highlighted a characteristic shared by both groups, and one which he
mentioned in tbeRule be had composed shortly before the period we have been studying.
There is a great need for this Institute, because the artisans and the poor being normally
little instructed and occupied all day loog earning their living and that of their children,
cannot themselves give them the instruction they need nor a good and Christian education (Re 1, 4 = CL 25, 1~17).
In practice, therefore, whatever income they eamed - wben there was work - the people De
La Salle called "artisans and poor" had one characteristic in common: tbey had to work all day
long. Moreover, in many professions, both parents bad to work together. The result was that they
could not look after their children.
De La Salle made no distinction between the parents of these children. When their parents
asked for their children to be admitted, they were accepted by the Brothers, and all benefited from
their gratuitous teaching.

b. New opportunities to spread throughout France
The Institute moves its centre of operations
When De La Salle came to Paris, his intention was to consolidate further the small community he had brought into existence in Rheims. First at Vaugirard and then at the Grand 'Maison,
he had opened a novitiate, held regular meetings with the Brothers, and had created a
number of common services. The loss of this house put an end to the facilities it offered.
The difficulties he was encountering in Paris were another reason why he wished to
move elsewhere. In particular, he wanted to establish his novitiate on a more solid basis.
Favourable circumstances enabled De La Salle to fulfil his plans in a number of stages.

DarnetaJ
During the course of 1704, a certain M. Louis des Hayes had taken steps to open a school
at Darnetal, not far from Rauen. In spite of what Blain says, this priest did not know De La
Salle at the seminary of St Sulpice, but he may have seen his school working in rue Princesse
(cf. CL 41-1,358).
The school opened in February 1705, De La Salle having agreed to accept the previous teacher's salary of 50 ecus (150 livres) for the two Brothers he sent there. De La Salle
was clearly keen to take advantage of an opportunity to establish the Institute in Normandy.

Rouen
Maillefer tells us in his first manuscript that, when Mgr Colbert, the Archbishop of Rouen,
saw the success of the school at Darnetal, "he resolved to entrust to the Brothers the
schools that had been established in Rouen by M. Nyel according to the ideas ofFr Barre"
(CL 6,158). As Rigault points out (cf. Rigault 1937,1:283), the way these schools worked
left a lot to be desired.
In Rauen, the charity schools depended on the Board for the Ablebodied Poor, administered by the General Hospital. \\lith the support of M. de Pontcarre, the President of the
Parlement, Mgr Colbert summoned the administrators of the Hospital to acquaint them of
his intentions.
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The General Hospital served not only as a hospital but also as an orphanage for the
so-caIled "ablebodied" poor. This term distinguished it from hospitals properly so-called,
which looked after ill and infirm people.

After much hesitation, the administrators finally decided at a meeting on March 31st
1705 "Lo send for two Brothers from the charity schools in Paris, who are excellent persons
for the instruction of youth, and to put them in two of the said schools", adding that the
Brothers ''will have board and lodging at the Hospital and will receive 36livres each per
year for their maintenance" (quoted in Rigault 1937, 1:284).

The Archbishop then asked De La Salle to come "to speak to him about establishing
his Brothers" (CL 8,17). Unlike his usual practice, De La Salle made the journey by coach.
The interview took place shortly before Easter. When De La Salle returned to Paris. he
received a letter from the Vicar General, saying that Mgr Colbert urged him to come with
his Brothers. De La Salle wasted DO time in doing so.
In the meantime, the teachers who ran the schools revived the misgivings of the administrators. The latter called a meeting which De La Salle attended and decided on a trial
period.
It was decided to accept two Brothers. The register containing the deliberations of the
Board on May 19th 1705, mentions that "one will be sent to the school of St Maclou and
the other to that St Godard" and that, "outside of scbool hours, they will be employed like
the other teachers in serving the poor, as is customary in the said hospital, both during
meals and by giving the usual instruction, and they win be lodged and nourished in the
normal way" (quoted in Rigault 1937, 1:284).
Before the end of 1705, according to Blain (CL 8, 23), the number of Brothers had
risen to five. Four of these went to each of the Charity Schools in the town, and the fifth
remained in the General Hospital to teach the children. Outside of school hours, however,
all five had to look after the poor lodged in this establishment.
The lifestyle imposed on the Brothers quickly exhausted them, and De La Sa lle had to
change them frequently. Their duties, moreover, were incompatible with community life. In
spite of this, the situation lasted two years.
At the end of this period, at a meeting of the Poor Board on August 2nd 1707, a
proposal put forward by De La Salle was accepted. According to this proposal, "he would
provide ten Brothers annually to run the said four schools, two in each district, and two
others to teach the poor boys lodged in the said hospitaJ, for a sum of money judged
sufficient to cover the cost of their board and lodging in a private bouse" (Rigault 1937,
1:289). The Board fixed the sum at only 600 Iivres per year for the group of ten Brothers.
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The Brothers left tbe General Hospital and went to live ill a house rented by De La
Salle. Eight Brothers took over the Charity Schools of the town. As for the other two, who
were due to teach the children in the General Hospital, they stopped doing this work by the
end of September 1707.

StYon
It could be thought surprising that De La Salle accepted the conditions offered him at
Dametal and especially at Rouen. It is clear, however, that he wanted to seize the opportunity offered to establish himself in Rauen. According to Maillefer and Blain, De La Salle
had a feeling "that God destined him to run the schools established by M. Nyel" (CL 6, 161).
It was also a means for him to escape from the problems encountered in Paris. Above
all, the fact that De La SaUe accepted such unusual conditions was an indication that he
hoped to find somewhere there to set up the novitiate. His hopes were soon fulfLlled.
InJuly 1705, through the intermediary ofMgr Colbert and the help of M. de Pontcarre,
De La Salle took possession of the house at St Yon, in the Faubourg St Sever, just outside
Rauen. He set up his novitiate there, entrusting its care to a Brother who bad entered the
Institute only two years previously, Brother Barthelemy. The Brothers, apart from those
who were too far away, would come here for their annual retreat.
Shortly afterwards, he agreed to accept young men from the well-off families of the
town and area who wished to complete their education. These young men did not follow
the normal course of studies provided by the colleges. In addition to these, other young
men considered to be "dissolute" were sent to the Brothers to be "corrected".
The Institute once again had a fixed base. With the return of a calm atmosphere,
recruitment became easier, and 11 candidates entered in the first few months after the
opening of St Yon (cf. CL 3). De La Salle was at last free of the constraining patronage of
the parish priest of St Sulpice and of certain members of the Paris clergy. The parish priest
of St Sever, however, was not slow in raising a few points regarding parish jurisdiction.
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Opening of schools
From 1705 to 1707, a relatively large number of schools was entrusted to the Brothers.
Most of these schools were opened in the South of France rather than in the North, following the foundation in Avignon in 1703.
In the course of the years, the following schools were opened.
In 1705, in a move that was unconnected with the opening of the school in Paris in the
parish of St Roch and the transfer to Rouen, the Secretary for the States of Burgundy, a
certain M. Rigoley, was responsible for the opening of a school in Dijon to which two
Brothers were sent. In the same year, M. de Cbateaublanc obtained two new Brothers for
Avignon.
In 1706, a body set up two years previously by the chief citizens of Marseilles for the
purpose of creating a school for the children of the sailors of the Vieu."J( Port, decided to ask
the Brothers to take over a school in the parish of St Laurent. Two Brothers from Avignon
began teaching on March 6th.
In 1707, the Brothers were called to a number of towns in the South. From a letter
from De La Salle to Gabriel Drolin, we know that a school was set up before spring in
Valreas, in the Papal territories (cf. LA 26). The Brothers did not remain there long.
At the request of Mgr de Piencourt, Bishop of Mende, who was anxious to acquire
good teachers for the schools of his episcopal city, Brother Ponce was sent there to teach.
In the course of the same year, two other Brothers arrived. Before dying, the Bishop took
care to "found" the school, that is, to set up a fund whose revenue would enable it to
continue.
Around October 1707, two Brothers were sent to run a school in Ales, in a strongly
Protestant part of the country. The first Bishop of the diocese created in 1694, Mgr Fran<;ois
Maurice de Saulx, bas set up schools for which he wanted trustworthy teachers. Having
heard of the Brothers in Avignon and Marseilles from the Vicar General, who had known
De La Salle at the seminary of St Sulpice, he had obtained some Brothers for his episcopal

city.
It was at this time also, in 1705, that Gabriel Drolin, in his far outpost in Rome,

succeeded in obtaining the headship of a small school (cf. LA 17). The disciple, like the
master, had known some difficult times. The progress that had been made served to encourage both of them to be confident about the future.

- SupplementStYon
In the preceding cbapter, we saw how the novitiate moved to St Yon and bow other types of work
were organised there as soon as the Brothers settled in this house.

It would be useful to have a closer look at each of the various kinds of work going on at St
Yon, even if it means going ahead a little of the period we are studying at the moment (the first years
of the 18th century).

The novitiate
Blain tells us that as soon as De La Salle heard that tbe property of St Yon was up for rent, he
wasted DO time in takfng the necessary steps to secure it. He was offered the property for an annual
rent of 400 livres for a period of 6 years. The biographer gives us the following details:
M. de La Salle completed the transaction with such alacrity and in such secrecy that his
enemies, who could have obstructed it or even perhaps made it fail, did not suspect it was
going on. He showed the same promptitude in bringing to Rauen all the furniture he had
stored in the Faubourg St Antoine and he furnished the new bouse with it. In this way, the
community was already settled in at the gates of Rauen before they knew in Paris that it
had left.

It was at the end of August 1705 that M. de la Salle and his companions took over tbe
house which God destined them to possess. (el 8,30)
He was in a hurry to give stability to the novitiate following all the moves that had taken place
in Paris. He entrusted it to the care ofBrotber Barthelemy, but continued to involve himself with it
whenever he was there.
Numbers in the novitiate increased. In the four years up to 1709, when the famine forced the
novitiate to move to Paris, at least 32 candidates joined, and most of these went on to become
valuable members of the Institute.
The novitiate returned to St Yon in October 1715. De La Salle joined it later and was involved
in the formation of tbe novices till the end of his life.
When Brother Barthelemy was elected Superior of the Institute in 1717, De La Salle remained
in charge of the novitiate, although in practice, his assistant, Brother Irenee, often had to take over
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(d. La Salle 1954, 23). The novitiate was the most important section of the house of St Yon
because it ensured the continued vitality of the Institute. This was true even though it housed a
number of central services, and other activities also took place tb.ere.

The educational work of St Yon
Very soon after tbe Brothers arrived at St Yon, many of the business people of Rauen asked De La
Salle to take in tbeir children as boarders. As Blain says, "he welcomed this request whicb fitted in
with his views" and in October 1705, "he was glad to throw the house open to all the children that
parents wished to send there so that they could be brought up and educated in innocence and tbe
knowledge of religion" (eL 8,32).
Seeing the success of this work, other parents who were having problems with the education
of their children, entrusted them to the care of the Brotbers.

An increase in the number of these insubordinate, unmanageable, dissolute (libertins"') and
intractable cbildren or adolescents, as Blain described them, made it necessary to form them into a
separate group, at least outside of classtime.
The same biographer gDes on to say:
The success of this desperate educational work with dissolute children attracted to St
Yon people who were much more difficult to reform. Professional rakes were locked up
there, some sent by a decision of the Parlement, others by Court orders, and several on
orders from their parents. (eL 8, 32)
In fact, young men were sent there because they "had caused some scandal or had compromised their own honour or that of their family. Grown up men were sent there as an alternative to
facing the shame of being condemned in court and sent to prison" (Lasallianum N° 15, "La pedagogie
de Jean-Baptiste de La Salle", 76).
Having had occasion to help prisoners himself, De La Salle could well understand the need to
remove such people from prison, even if the main concern of the families involved was to safeguard
their own respectability. Although this kind of work went beyond the scope of the normal apostolate of the Brothers, De La Salle accepted it.
We are not sure exactly when this "forced confLnement" section was begun, but it seems it was
set up before the death of De La Salle.
The description given by Blain gives us good reason to think that the three different boarding
sections were in existence wilen the biographer's work was published in 1733.
It is worth taking a closer look at the organisation of the activities that went on at St Yon at
that time and before, and examine the features that characterised them.
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Organisation
And so, as we have said, when the work at St Yon was completely organised, there were three
different groups of boarders. There was some degree of contact between the first two, but the third
was entirely separate.

The "ordinary" boarding school section
The children and young adolescents in this section were there to be taught and to receive a Christian
education.
Basically, the programme of studies followed was that of the Christian schools. In addition,
the pupils were prepared also for their future professional life. The programme included, in addition to the recitation and explanation of catechism and the Scriptures, such subjects as secular
history, geography, literature, rhetoric, bookkeeping (tenue des livres*), accounting, geometry,
architecture and natural history. Certain pupils followed courses also in hydrography, mechanics,
cosmography, differential and integral calculus, music and foreign languages (Rigauit 1937, 1:400).
However, there was no Latin.
This boarding section seemS to have developed quite norm all y from 1705 till the death of De
La Salle. And when, in 1708, as a result of some complaints, the chief administrator of Normandy
visited St Yon with M. de Pontcarre, they were very favourably impressed.

The "corrective" boarding section
This section was for "dissolute" young people who were there to be "reformed" (terms employed
by Blain, CL 8, 32).
These boarders were constantly supervised by a Brother and followed their own timetable.
However, they foHowed more or less the same lessons as the ordinary boarders and attended religious exercises together with them. Boys in this group would join the normal boarding section
when they had improved their ways sufficiently.
Contact between the two groups did not make the task of the Brothers any easier. This contact
was undoubtedly the cause of the problems that arose subsequently in the ordinary boarding section.

The "custodial" boarding section
This section was for those whom Blain called the "incarcerated" (CL 8,33). These were persons
who instead of being incarcerated in a prison were held in custody at St Yon. Their number included some insane people.
'1

148

PART THREE- CONSOUDATION (1695-1714)

These special boarders were lodged in a separate building and when they arrived they were
locked up in their rooms. Subsequently, they were able to take part in activities with others, follow
courses or do manual work. Througbout their stay, their personal details were kept secret. They
were each given a first name preceded by the word "Saint". They were never called by their real
names, and so these remained a secret.
More so than for the other groups, the educational qualities of the Brother in charge was an
importance factor in ensuring the smooth running of this custodial boarding section. It was inevitable that there would be problems eventually. In the 18th century, there were some escapes and
revolts.
Timetable of custodial boarders who had permission to take part in activities with others
Workdays
06.15
06.45

07.00
08.00

10.00
11.30
13.00
13.30
16.00
17.45
18.30
20.00
20.45

Rise
Prayer together
Mass - breakfast
Work either
in class
in the workshop
or in the room
Return to rooms
Prayer together

Sundays and Feastdays
Up to breakfast., same as on workdays

08.00
10.45

11.30

Prayer together
Lunch - recreation

13.30

Prayer together
Return to rooms

15.00
17.45

Vespers -

Lunch - recreation
Prayer together
Work, same choiu
as in the morning
Return to rooms
Spiritual reading together
Supper - recreation
Prayer together
Return to rooms
Bedtime

Return to rooms
Spiritual reading together
(except when there was High Mass)

recreation

Return to rooms
The rest as on workdays
Holidays: Wednesday or Thursday afternoon,
with the same timetable as on workdays,
except middday recreation went on tiB 15.00.

Material taken from Br Othmar Wurth's study in Lasallianum N° 15,84.

Characteristics
Ifwe look at the overall work done at St Yon, we can say that, by comparison with other schools or
establishments run by the Brothers, the work done there was, in some respects, special to it, and, in
otbers. similar to that of the schools.
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Regarding other schools, the basic difference lay in the social background of those who were
in th.e various boarding sections. Even if in the schools there were some children of artisans who
were better off, there were none from ship owner or merchant families, as there were at St Yon.
Nor, with yet stronger reason, were there any children from noble families, as was the case in the
custodial boarding section.
Likewise regarding the course of studies offered the ordinary boarders, it began with the
course offered in the schools, but went furtber. The intention was to train the ordinary boarders,
and those in the corrective boarding section who studied with them, for the professions chosen for
them by their parents.
The corrective and custodial boarding sections were more clearly centred on moral reform
than were the schools, although they also made it their concern to some degree.
Another aspect of these two boarding sections was the way in which the lifestyle imposed on
tbe boarders was altered according as they improved.
Not everything was new about tbe work done at St Yon.
• Locating a boarding school next to the novitiate had already been done at tbe Grand 'Maison
with its"boarding school for tbe Irish".
• The more advanced programmes of study were probably inspired partly by the "Sunday
schools" that had been set up in va:rious parts of Paris.
• The ability to adapt to particular needs had already been shown by the creation of "seminaries" for country schoolmasters.
• The guidelines laid down in The Conduct of the Christian Schools regarding the way to
treat school children could be transposed quite easily to the treatment of the boarders in the corrective and custodial boarding sections (cL Lasalliallum N° 15, 43ft).
However, the main characteristic is to be found in the purpose of the work undertaken,
There is no doubt that the boarding school sections next to the novitiate at St Yon were set up
for financial reasons. Taking in boarders provided funds to run the novitiate and the general services of the Institute. We should remember in this connection that the Poor Board of Rouen gave
only 600 [ivres per year for the upkeep of 8 or 10 Brothers. De La Salle never hid the fact that
funding was a worry, but, as far as one can judge, this concern was never an overriding factor
either for him or the Brothers.
In the ordinary boarding section we fmd the same concern as in the schools to provide effective teaching, solid religious instruction, a "good Christian education". However, the most important aspect of the education provided for the young people who were at St Yon for their "correction", and even more so than in the case of the children in the schools and in the ordinary boarding
section, was the concern to make them rediscover a life that was worthy of their vocation to be
children of God, and to convert their hearts to live according to the spirit of Jesus Christ.

9

The Benefits of Further Difficulties (1708-1714)

Introduction
The period we are going to study in this chapter is marked even more than preceding
periods by the paradoxical way in which God works. It was a time when the Institute
continued to make progress while its Founder went through a period of great doubt and
uncertainty.
These two ways of seeing the period are closely linked. De La Salle clearly saw that
his Institute was making progress, but he was unwilling to sacrifice its real interests for the
sake of it.
Continuing success did not prevent him from thinking about the future and preparing
for it Many of the decisions taken during this period are incomprehensible unless they are
seen in this light.
Finally, it is clear that it was De La Salle's disinterestedness that made his actions
during this period so effective. The difficulties he caused the Institute by his personal conduct enabled it to mature and hastened the day when the Brothers would assume responsibility for their own destiny.
The chapter is divided into two parts:
• a. Further progress
• b. A period of uncertainty

a. Further progress

New schools
Many new schools were established at the beginning of the present period.

In 1708: two Brothers arrived in Grenoble in September to run a school in the St
Laurent parish, a working class district on the banks of the Isere (ct. La Salle 1954, 137).
Their arrival marked the successful outcome of negotiations begun the previous year be-
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tween De La Salle and members of a "Christian society whose aim was to help the poor and
provide instruction for young people" (eL 8,54).

In that same year, a school was opened at St Denis, on the outskirts of Paris. The
scbool owed its existence to the generosity of a certain MIle Poignant who died, however,
before she was able to set up a first foundation fund for the school. It was only at the
insistence of the Prior of the famous abbey of St Denis that De La Salle was persuaded to
take the school. As Blain tells us, De La Salle "did not like such small places where two
Brothers were left to themselves and ran the risk of losing their fervour. He was beginning
to lose interest in these small establishments which bad difficulty in supporting themselves"

(eL 8,55).
De La Salle considered it desirable fo have four Brothers per community, plus a
fifth one to see to the material needs of the house and to replace one of the four when
necessary. ]f initially he sent only two Brothers to a house, it was usually because it was
close to a large community, or as a temporary measure till such time as he could increase
their number. However, this did not always happen, especially in small localities. (Cf. La
Salle 1951,319.)

In 1709 (or at the very beginning of 1710, according to De La Salle's letter to Gabriel
Drolin dated February 14th 1710, LA 27), a school was opened in Macon, in the South of
Burgundy. However, it seems that it ceased to exist some time in 1711 (ct. Poutet 1970,

2:248-250).
In 1710, the Brothers arrived in Versailles at the request of the parish priest, a certain
M. Huchon, who belonged to the Congregation of the Mission founded by St Vmcent de
Paul. Initially one school was opened, but then, on the death of a teacher in another school,
two Brothers were seot to take his place.
Tn October of the same year, four Brothers were sent to Boulogne sur Mer at the
request of another priest of the Congregation of the Mission. His plan to establish a school
was supported by an assistant of the chief administrator of Picardy (subdelegue* de
l'Intendant), a certain M. de La Cocberle. Soon after, two other Brothers were entrusted
with a school in the upper part of the town. The Bisbop of Boulogne gave these Brothers
the same warm welcome he had given the Brothers in Calais.
According to Blain, in that same year, De La Salle agreed to send Brothers to a school
in Mou!ins, in the Bourbonnais province, which had been opened by a certain priest by the
name of Louis Aubery. The school was run along lines inspired by The Conduct of the
Christian Schools, but there were some differences. The Brothers began by following the
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A new "seminary for teachers"
In the spring of 1707, when De La Salle was forced to remain in Paris following a knee
operation (ct. LA 26, 3), he was visited by a young cleric by the name of Jean Charles
Clement, who said he was interested in helping the work of the Brothers. De La Salle gave
him a "memoir" on the aims of the Institute, but took the matter no further.
Shortly afterwards, this young man indicated that he was prepared to help with the
establishment of a "seminary" for country schoolmasters. In spite of his insistence, De La
Salle was in no hurry to take further action regarding this proposal, all the more so because
the Parlement of Paris had renewed its decision, on February 5th 1706, forbidding him to
run such an establishment.
Finally, De La Salle agreed to the establishment of the seminary and, on October 24th
1708, contributed 5,200 livres for the purchase of a house at St Denis, costing 13,000
livres. The purchase contract was in the name of a certain M. Rogier, because Clement was
still a minor and could not buy property. Clement promised, however, to pay back the loan
when he reached his majority.
The "seminary" for teachers opened in 1709. It had to close during the famine of
1709-1710, but after that it developed and earned the encouragement of the Archbishop of
Paris, Cardinal de Noailles, and the support of Madame de Maintenon, who obtained for it
an exemption from billeting troops in transit. The seminary did not last long, however,
because of a change in the attitude of Jean Charles Clement.
In 1709, Clement acquired the benefice of the Abbey of St Calais (near Le Mans, ct.
CL 41-1, 172) and became the Abbe Clement. In spite of the income (commende*) he
received from this benefice, he did not repay the money he owed. The father of the young
Abbe maintained that when his son contracted the debt he had not reached his legal majority (25 years), and went on to accuse De La Salle of "suborning a minor and extorting
funds".

Progress in the overall organisation of the Institute
The growth in the number of schools and, therefore, of communities, and their geographical dispersion, called for a higher degree of organisation in the Institute as a whole.
There was a need for some decentralisation. It was during the period that we are
considering at the moment that there came into existence a position that was intermediate
between that of Superior of the Institute and that of Director of a community - that of
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Visi.tor. Those who were appointed were given responsibility for supervising a certain number of "houses" and making decisions about current administrative matters.

By an obedience dated July 15th 1708, Brother Joseph (Jean Leroux) was given the
task of visiting the schools in the province of Champagne. The obedience was renewed on
July 30th 1709, and extended on November 16th 1711 to include all the houses in the North
and Centre afFrance (d.rA 135,136,137 = La Salle 1951, 41a, b, c).
There is a document in the Institute Archives known as Manuscript 103 which
poses the following question: Does it tell us of some mOre ambitious plans De La Salle
had for the organisation of the Institute?
This document begins by speaking of the "houses of the Brothers living in community, conducting gratuitous schools, especially for the poor and in towns only" and of
"seminaries for country schoolmasters". It then goes on to envisage the establishment of
a "community or society of priests who, possessing the same spirit of community as the
Brothers, would lead and direct tbem.... This society would provide the Brotbers and
those in the seminaries with external direction ... and provide also confessors for the
Brothers, those in the seminaries and the pupils in their schools" (quoted in CL 11, 73).
What we read in Manuscript 103 recalls the fact that De La Salle was in the habit
of having other priests help him in his priestly ministry to the Brothers and their pupils.
. There is no proof, however, that he intended to establish a "community" or "society" of
priests to ensure the Brothers had a constant supply of priests.
As Br Maurice Auguste Hermans wrote, we should consider this documenl as be·
ing "ooe of the draft plans for a new form of government for the Institute, whicb were
drawn up after the events of 1702 and especiaUy in tbe years 1710--1713. This document
would seem to have retained the idea of having an outsider, ecclesiastical or not, as a
superior for the Brothers, which was not what the Holy Founder intended at all" (eL 11,
74, note 1).
In addition, we cannot use as evidence the fact that Adden Vatel, a Holy Ghost
Father from the Poullart des Places community, exercised hi.s priestly ministry among
the student teachers at St Denis, and most probably helped to train them in view of their
future role as assistants to (he clergy. And even if this priest "was the confessor of the
Brothers of the Ctlristian Schools in their novitiate house" in Paris at the end of 1714 and
the beginning of] 715 (quoted from Joseph Micllel, Poullart des Places. note 9, 231232), this collaboration was only occasional (cf. CL 48, 173-178).

FORmER PROGRESS

155

As early as December 30th 1707, De La SaHe wrote to a Brother in Mende, telling him
that his Director, Brother Ponce, had the responsibility of ·'doing in that part ofllie country
whatever be judged to be for the good of the Brothers" (LA 44,5, quoted in Rigault 1937,
1:356). Brother Ponce was involved in the opening of various houses. In the minutes of a
meeting of the Town Council of Les Vans, Brother Ponce is referred to as the "Visitor of
the aforesaid Brothers" (cf. Rigault 1937,1:369).
The establishment of a new novitiate was becoming necessary. De La Salle thought it
important for the schools in the South of France to be run by Brothers from that part of the
country. This is what he wrote to Gabriel Drolin, most probably in July 1712:

I will find it difficult to send you another Brother before I have begun a novitiate
in this province. I intend to establish one immediately, since men from this province are needed because of the difference between the language here and that of
the rest of France (LA 30).
The opening of this novitiate was certainly one of the reasons why De La Salle uudertook a journey in February 1711 to visit the Brothers working in the South.
During this journey, De La Salle no doubt stopped at Moulins, where he was able to
discuss the school "regulations" with M. Aubrey. He then went on to Macon, and was in
Grenoble in March. From there he went on to Avignon where he spent some time.
Next he went to Ales and Mende, He met the Bishop ofUzes to discuss the opening of
a school in Les Vans, which was due soon. He was back in Avignon in July, just when the
Writing Masters were trying to regulate the admission of pupils to the Brothers' schools.
We know from a letter sent to Gabriel Drolin that De La Salle was in Marseilles on
August 24th 1711, baving already been there a month, and tbat he was getting ready to
"return to France" (LA 29,12). He seems to have returned via Dijoo, Troyes and Rheims,
and was back in Paris at the end of September.
According to information provided in 1742 by Brother Bernardin, a Director, it was
probably during this period that De La Salle was offered a bishopric (cf. CL40-1, 171).
For this information, as well as the route of De La Salle's journey, see Gallego
1986, 1:462ff.

De La Salle had to shorten his journey to the South because of the accusations brought
against him by Abbe Clement. The fact that the affair was going badly for De La Salle
probably made him decide to undertake another journey in 1712.
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Brother Gabriel Drolin: The fourth of 12 chiJdreo born to Etienne Oralio (16331681) and Oaude Salmon, Gabriel was born in Rheims in 1664 and baptised in the
church of St Jacques on July 22nd. He must have done classical studies because he knew
Latin (LA 13, 11 and 18,6). In 1684, at the age of 20, he joined the Community of the
Christian Schools in rue Neuve.
He was certainly in the same community as Brother Boudette, replacing Nyel at the
school in LaOD when the latter returned for good to Rheims in 1685. Brother Bourlette
died like a saint in 1686. On November 21st 1691, Brother Gabriel was at Vaugirard for
the (secret) vow with De La Salle and Nicolas Vuyart. He was the second Brother to sign
the perpetual vow document on June 6th 1694, and the document recording the election
of the Superior of the Society the following day. There was a Brother Gabriel who was
Director of Ulan from 1696 to 1698, and at Retbel in 1699. In July 1700, Brother
Gabriel Drolin was sent to Calais.
It was from there that De La Salle sent him to Rome, probably during the summer
holidays of 1702. The Brother who went with him did not stay. As a consequence, Brother
Gabriel remained alone in Rome for more than 20 years. In 1709 he obtained a steady
job as headmaster of a Papal school, receiving a monthly salary of 15 Iivres. At the age
of 64, he was recalled from Rome. On September 21st 1728, he pronounced his vows in
Avignon according to the Bull, and was sent to the community at Auxonne, where he
died in 1733, just before the publication of Blain's biography.

- SupplementSchools for the Children of "New Converts"
In a certain number of towns, the Brothers were involved in the fjght that was waged in France
against the Protestants, following the Revocation of the Edict of Nantes by Louis XIV in 1685,
which suppressed the rights guaranteed by the Edict to tbe reformed Churches.

S<lme historical background
In the second half of the 16th century, Protestantism spread throughout Europe, in
the form either of Calvinism or of Lutheranism.
Wars broke out in various parts of Europe between Catholics and Protestants. In
France, the Edict of Nantes of 1598 put an end to 50 years of bitter fighting. It guaranteed Protestants freedom of conscience and political rights, but limited tbeir freedom to
worship.
In the first half of tbe 17th century, war in Europe rekindled religious strife. At the
end of this period of war, the sovereign leaders of countries adopted the principle of
making their own religion the religion of the State. The result was religious intolerance.
In France, the political guarantees of the Edict of Nantes were suppressed in 1629,
but the clauses referring to religion were maintained. In about 1680, tbe King, Louis
Xl'/, adopted the attitude of the rest of Europe. He tried to win over the Protestants to his
way oftbinking by force. In October 1685, he abrogated the Edict ofNanles.
Many Protestants fled abroad. Some adopted more or less willingly the Catholic
faith, and were known as tbe "new converts". Others resisted by force: in the Cevennes,
the «Camisards" (the name comes from the white shirt they wore as a distinguishing
sign) waged war against the royallrOops from 1702 to 1705.
Officially, tbe "Supposedly Reformed Religion" no longer existed. After the "Revocation", all children had to be baptised and instructed in the Catholic faith. However,
many of the "new converts" remained attached to Protestantism.

In Calais, the first school entrusted to the Brothers was funded by a royal grant established
with money confiscated from Protestants who had fled abroad. This scbool, however, was not set
up especially for children of parents who belonged or had belonged to what was officially known as
the R.P.R. (Religion Pretendue Rejonnee: Supposedly Reformed Religion).
In was especially in the South of France that the Brothers were involved in supporting the
efforts of tbe civil and ecclesiastical authorities in their fight against Protestantism. In this part of
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France, 20 years after the Revocation of the Edict of Nantes, Protestantism not only had not weakened its hold, but had actually increased it. The revolt of rhe Camisards broke out in the C6vennes
in 1702. Partly by a show afforce and partly by negotiation, the Marechal de Villars obtained some
sort of peace, but the volcano was only donnant.
Blain describes in his own way the measures taken by the royal authorities to overcome the
Calvinists, whom the Catholics called by the insulting name of "Huguenots".
This great King, who had finally exterminated the error of free-thinking, which had
disguised itself under the name of the Reform, which had made his ancestors tremble,
and which had ravaged France for so long, wished to lriumpb over it as a Christian
Prince. For the spilled blood of his subjects, the sale revenge he demanded was the
conversion of those who had shed it, or who had helped to shed it. The plan was infinitely
praiseworthy and in keeping with the religion of the one who had conceived it, but it was
not easy....
This was, however, the pious plan that Louis xrv conceived, and to implement it, he
took the most just of measures. He needed two very distinct kinds of persons to make his
plan succeed: soldiers and Gospel workers. The former were to ensure the mutineers did
their duty; the latter were to instruct them and explain to rhem the error of their ways.
Without the former, the latter were in danger of becoming the victims of a misguided
zeal, which is easily rekindled. Without the latter, the former would serve only to encourage disorder and increase irreligion. (CL 8,50)
Blain does not express any reservations regarding the policy he describes. Did De La Salle
approve the coercive methods employed by Louis XIV? There are no proofs tbat be did. On the
other band, it is a fact that he agreed to let his Brothers take their place among the "Gospel workers" mentioned by the biographer in Ales, and in the relatively nearby town of Les Vans.

The Bishop's request
In 1694, Louis had obtained permission from the Pope for a new diocese in Ales (or Alats). Quite
naturally, the first Bishop of this diocese, Fran<.;ois Maurice de Saulx, a former "Head of royal
missions in the country", and his Vicar General, M. de Meretz, continued the fight against Protestantism tbat they had previously waged when they belonged to the diocese of Nimes.
One of the means advocated for destroying heresy was the proliferation of schools open to all
children, in which Catholic doctrine was taught. And so, when the Vicar General of Ales had to
replace teachers, he wrote to De La Salle in the name of the Bishop. He had known De La Salle in
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the seminary of St Sulpice. The text of this letter which Blain says he copied (CL 8, 51) shows
clearly what was expected of the Brothers. They had:
• to conduct a school open to all children. The upkeep of the teachers was assured by "the
community" of the inhabitants, thanks to a royal grant;
• to attract to it the children of the New Converts (called "Huguenots" in the text), by giving
good teaching there, especially by training "good writers"; the parents were artisans and lower
middle class rather than poor;
• to "re-establish religion" by the education of the children, in the Catholic faith, obviously.
For, as M. de Meretz wrote, there were preachers for the parents, but no catechists to instruct the
children.

De La Salle's reply
De La Salle replied favourably without too much delay. His answer was as follows:
• once the principle of gratuity was accepted, De La Salle was ready to allow his Brothers to
teach even children who were not poor;
• he agreed to send a Brother capable of giving the type of teaching which responded to the
expectations of the parents;
• his main consideration in making the decision was undoubtedly his wish to contribute to the
restoration of Catholicism "by the education of children".
Two Brothers took the school over in October 1707. As this school benefited from a grant "by
order of the King", it had the official title of "Royal School". As Blain tells us, the two Brothers
proved satisfactory:
It was not long before the first Bishop of Alais realised how well he had been inspired to
bring the Brothers to his diocese. Greatly impressed by the way they taught, and seeing
personally the good they did, he wanted no one else to teach except them, and he forbade
all the other schoolmasters to teach. His plan was to fill the classes of the Brothers with
the pupils of the schoolmasters, and his hopes were not denied. (CL 8,52)
In order to bring this about, Mgr de Saulx invoked a royal document which recognised a
Bishop's right to appoint teachers (cf. Poutet 1970, 2:211).
The increase in the number of pupils led the bishop to ask for more Brothers. In a letter dated
January 28th 1708 and quoted by Blain, he says:
We have here, Sir, your Brother schoolmasters, and we are very pleased with them. For
this reason, I should like to have several more of them to send them to our towns in the
Cevennes and to all the larger villages. If I had 30 of them I could put them all to good
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use. I have the honour to thank you for those we have, and I ask you for more of them"
(CL 8,52).
A third Brother was sent to Ales, and De La Salle sent a fourth to assist the others (cf. Poutet
1970, 2:204).
However, De La Salle did not take up the proposal made by Mgr de Saulx to send Brothers to
the towns and large villages of the Cevennes. He was not prepared to sacrifice the principl e of not
dispersing the Brothers, in order to support the zeal of the Bishop.
On another point, De La Salle was prepared to accede to the wishes of the Bishop of Ales,
who, as Blain tells us:
used the authority of the Prince to oblige parents to send their children to the Brothers'
catechism classes on Sundays and feasts or pay a fine. They were obliged to obey, and
zeal for the False Religion (as is usual) gave way to self-interest". (CL 8,53)
Even though the biographer mistakenly bases his conclusions on an edict which was nol
issued till 1724 (cf. Poutet 1970, 2:206), Mgr de Saulx did in fact arrange for pupils not taught by
the Brothers to attend the catechism lessons they gave their own pupils on Sundays and feasts.
This new responsibility did not make the task of the Brothers any easier. The parents were
already unhappy at not being able to have recourse to other teachers, which would have exempted
their children from having to attend the normal catechism lessons of the Brothers. Some complained that the "Brothers in Alais were not very good at teaching writing". The Bishop's answer
was that "he had not brought them to make good writers out of their chiJdren, but to make them
good Catholics" (CL 8, 53). And the decisions he had made continued to apply.
When De La Salle made his journey in 1712, he went to pay his respects to the Bishop of Ales,
who told him how satisfied he was. Blain describes the scene as follows:
Of all the gracious things that the pious Bishop said to the holy priest, none gave him
more pleasure than the praise he had for the application of the Brothers to the conversion
of the heretical ch.ildren, whose number had decreased since they had begun teaching
them. Since the salvation of souls was the sale object of his concern, it was also the sole
object of his joy. (CL 8,82)
Regarding the children, one cannot speak of conversions, properly so called. Those who were
pupils from 1707 onwards would have been bam after 1685 and therefore would have been obliged
to receive Catholic baptism. It was a question of winning their hearts over and overcoming the
prejudices of their parents. The way in which the Brotbers normally ran their schools was such as
to enable them achieve these two aims.
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Les Vans
The presence of the Brothers in this small town in the diocese of Uzes was not due to any civil or
ecclesiastical initiative, but was the result of a provision in a priest's will.
This priest, Vincent de Saint Jean d'Elze du Roure, belonged to a family that had been partly
responsible for the local population becoming Calvinist. The family had subsequently returned to
Catholicism and had brought a part of the population back to the Catholic faith (cf. RigauIt 1937,
1:368).
On July 20th 1708, he drew up a will in which he bequeathed his modest fortune (7,000 livres)
to "the Brothers of the gratuitous schools for boys, conducted at present by M. de La Salle, priest,
their Superior General, residing in Paris, wishing that by means of my bequest they be constrained
to establish gratuitous schools in the town of Les Vans, in the diocese of Uzes, in which they will
keep at least two of their Brothers, who will be entrusted with the care of instructing the youth of
the said town in order to train them in piety and teach them the principles of the Catholic religion"
(quoted in Rigault 1937, 1:367).
On the death of this priest on September 19th 1710, when his intentions came to light, the
necessary steps were taken to implement his wishes. De La Salle accepted the bequest, and Brother
Ponce was given responsibility for settling the business. And so two Brothers arrived in Les Vans
in 1711 in time for the re-opening of schools.
According to Maillefer, they encountered opposition from the Calvinists, and the forces of
public order even had to suppress an open revolt. At the request of the Bishop of Uzes, the chief
administrator of Languedoc punished the culprits (cf. CL 6, 195 or 197).
Whatever the truth of the matter - Rigault plays down the importance of the event (Rigault
1937,1:370)- it appears that hostile parents sent their children "to study out of town" on the
pretext that the Brothers "taught reading badly, writing even worse, and very little arithmetic"
(quoted in Poutet 1970,2:223).
During his 1712 journey, De La Salle was forced to make representations to the Bishop of
Uzes in defence of the Institute practice of moving Brothers from one house to another, and ask him
to stop the depletion of numbers in their school. The Bishop, however, "waited till 1717-1718
before forbidding children in Les Vans from attending schools outside the town" (Pautet 1970,
2:224).
And when Blain, speaking of De La Salle's visit to the community, said that he "was impressed to see with what patience these good Brothers applied themselves to the instruction of the
heretical children" (eL 8,82), it seems he had good reason to stress their perseverance.
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Conclusion
After the death of De La Salle, two other schools were entrusted to the Brothers in the same
diocese, one in Uzes itself, and the other at St Ambroix. There wiJl be a further opportunity to
speak of tbis aspect of tbe Brothers' apostolate in the 18th century.
Regarding the period we have been studying, it is difficult to assess the impact of the Brothers
on the children offamiJies which had once belonged to the "Supposedly Reformed Religion". This
is difficult even in Ales, where Mgr de Saulx was very satisfied, and even more so in Les Vans.
By its very nature, the Brothers' normal approach tended to calm minds and to win over the
hearts of the children. When they taught Catholic doctrine in catechism, they did so without polemics. When the book they used spoke of heretics, it did so in general terms, and never used the words
"Protestants", "Calvinists" or "Huguenots". De La Salle did not use these terms in his writings.
By making the Gospel the rule of all their conduct, as was recommended to them, the Brothers
could give a picture of Catholicism different from the one prevalent among Protestants.
The attitude of the Brothers regarding a particular area of religious sensitivity contained ill
embryonic form the ability of their successors to educate children and work with teachers from
non-Catholic religions.

b. A period of uncertainty
Persistent causes of difficulties
In spite of the fact that much progress had been made, the Institute was still threatened
from various quarters.
De La Salle's departure from the parish of St Sulpice, and then from Paris, had not led
certain "Gentlemen of St Sulpice" to abandon their pretensions. The return of the novitiate
to Paris on account of the famine during the 1709-1710 winter, gave an opportunity to the
"enemy" mentioned by Blain to make himself felt once again. He supported the separatist
activities of a Brother who accused his Superior of admitting too easily, in those difficult
times, those who asked to join, and of making the novitiate live off the Brothers teaching in
schools (d. CL 8, 64).
In the years that followed, De La Salle's opponents not only continued to try to separate the communities in Paris from the rest of the Institute, but almost succeeded in doing
so.
The fact that the Institute had no legal status made new developments in the Clement
affair even more dangerous. Like the young Clement, the Institute too could not acquire
premises to house the new seminary for schoolmasters in its own name, but had to use a
certain Louis Rogier as intermediary.
When De La Salle returned from the South of France in the autumn of 1711, he tried
at first to settle the affair amicably with the various persons involved. As they proved
intransigent, De La Salle prepared his defence. He supplied all the necessary documents to
the persons he had entrusted with his case, but they betrayed his trust.
• On January 23rd 1712, he was summoned to the Chatelet court.
• On February 17th, the Chancellery (chancellerie*) declared null and void the commitments signed by the Abbe Clement.
• On May 31 st, the Chatelet confirmed the ruling of the Chancellery and obliged De
La Salle to return to the young Abbe his promissory note and to restore the sums of money
received from him for the seminary for schoolmasters. The judges also passed the following ignominious sentence: "We forbid the said M. de La Salle to make such demands on
minors, demand money from them, and to behave in this way" (quoted by Rigault 1937,
1:252).
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• On June 15th, the court assigned the house bought in St Denis to M. Rogier, in
whose name it had been purchased, and ordered De La Salle and the Brothers to leave it.
(See the reference to these decisions in CL 40-1, 171 ff).
On February 18th, De La Salle left Paris for another journey to the South of France,
doubtlessly considering his continued presence not absolutely necessary for the defence of
his case. He took up, in fact, the journey he had had to interrupt when the Clement affair
first came to light.

The 1712-1714 crisis
This journey took place in ODe of the most complex and mysterious periods aiDe La Salle's
life. The biographers, and Blain in particular, describe it in very sombre tenns. The Founder
appeared to flee from the storm provoked by the Clement affair. He encountered systematic opposition, and came up against the resistance, if not revolt, of certain of his followers.
He sought to lose contact with Paris, and abandoned a part of his defenceless Institute to
the savage attacks of his adversaries, leaving it to Brother Barthelemy to look after, in
particular, the Brothers he had trained in the novitiate.
However, while we must take all these factors into account and not minimise the
crushing weight of the trials encountered, we should not try to paint too black a picture,
nor exaggerate the extent to which De La Salle abandoned tbe Brothers in tbe northern part
of France.
We can study this period of crisis by looking at the way it affected De La Salle, on the
one hand, and the Brothers in Paris, on the other.

The crisis as it affected De La Salle
De La Salle's 1712 journey took him first to Avignon and he stayed the month of March
there. From there he went to Ales, Les Vans and to Mende, where he spent the month of
May. He returned to Avignon by way of Les Vans, Ales and Uzes, where he met the Bishop
of the diocese. He finally reached Marseilles, spending the rest of the year there and the
spring of 1713. He then returned to Mende (cf. Blain CL 8, 98), stayed there till the end of
July, and then went to Grenoble. He stayed in this town till his departure for Paris, some
weeks before July 17th 1714 (according to a letter written by Brother Barthelemy and
dated that day).
De La Salle's stay in the South of France was certainly a time of trial for him.
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On his first visit to Mende he received two summonses to appear (comparaftre*)
before the Chatelet court (doubtlessly on May 31st and June 15th). In both documents he
is addressed as the "Priest of the Rheims diocese and Superior of the Brothers of the said
house" (eL 8, 79). There was no accompanying note of explanation from the Brothers in Paris.
The quandary for De La Salle must have been most painful: Did the Brothers bel ieve
the accusations brought against him? Were they ready to break away from him, accepting
the plan of his "enemy", whose wl1usion with De La SaUe 's adversaries was so obvious to
Blain (cf. CL 8, 79)?
In Marseilles, he found at flrst the support he needed to open a novitiate. There was a
plan also to entrust a new school to the Brothers in the parish of St Martin, However, those
who at first had supported him now were changing their views. The Brothers in the St
Laurent school complained of having had to follow the "exercises" in the novitiate, and
found support with certain persons who were turning against their Superior. They accused
him of intransigence and stubbornness. Pamphlets expressing the same sentiments appeared
in the town and surrounding areas. De La Salle replied, but to no avail. The Brothers in the
school went so far as to say to him "that he had come to Provence only to destroy and not
to build" (CL 8, 93).
For Blain, this opposition carne from the Iansenists who did not appreciate the attachment of the Founder of the Brothers to the Holy See. Whoever the instigator was of the
intrigue against him, the whole affair inevitably increased De La Salle's self-doubts. Did not
the hostility he had encountered both in Marseilles and Paris indicate that his presence at
the head of the Institute hindered its development? Would it not be better for him to disappear?
He withdrew for 40 days to the monastery of St Maximin, near La Saiote Beaume, a
famous place of pilgrimage, some 40 kilometres east of MarseilJes. When he left it, it was to
go to Mende again, to help the school which had been badly shaken by the departure of its
Director, Brother Medard.
Blain says that the Brothers in this town refused to give him accommodation. It is
a fact that, during his stay in Mende, he lodged with a sooall community devoted to the
education of girls whose parents bad belonged to the "SupposedJy Reformed Religion"
(ct. CL 8, 99). However, this can be explained by the "unsuitability" of the Brothers'
lodgings which, moreover, made it difficult for them to live a community life.
Should we see a connection between what Blain says and the letter Brother
Barthelemy wrote to the parish priest of Mende, dated July 17th 1714, in which he
referred to the problems which had recently affected the Brothers' community? The
connection is too tenuous for us to accept the theory that it was during his return journey
that De La Salle stopped in Mende for a second time.
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It was at this time that Brother Timothy, whom De La Salle had put in charge of the
novitiate in Marseilles, informed him that the venture had completely failed. Blain records
the Founder's reaction, which betrays his great distress:
God be blessed, my dear Brother! Well, what made you write to me? Are you not
aware of my inability to command others? Are you ignorant of the fact that several Brothers wish to have nothing more La do with me, and that what the Gospel
says could well have been written for me: Nolumus hunc regnare super nos. We
no longer want him as our Superior. And he added: They are quite right, because
J am not capable of being so. (CL 8, 92)
Also during this period, Brother Ponce, who was Director of the Brothers of Avignon
and Visitor of the communities in the South of France, was behaving in an increasingly
independent manner, and perhaps even showing hostility towards De La Salle. Finally, in
1713, Brother Ponce left the Institute, taking with him, as Blain points out, a considerable
sum of money (d. CL 8, 92).
However, in the midst of all his distress, De La Salle occasionally found sources of

comfort.
On his journey South, he had been encouraged by the satisfactory reports parish priests
and Bishops had given him about the work of the Brothers in Ales and Les Vans. Near Les
Vans he had been very well received by the parish priest of Gravieres, Pierre Meynier, a
friend of the "founder" of the school of Les Vans.
In Marseille, the support of Mgr Belzunce had never been lacking. De La Salle had
planned to go to Rome, and as he was about to embark, it was the Bishop's appeal to him
to open a new school that had made him stay.
But it was above all during his long stay in Grenoble that De La Salle was able to find
some peace. He found there the calm atmosphere and fervour of a community that was well
led by its Director, normally thought to be Brother Jacques. He experienced the sympathy
of a population that appreciated the Brothers. His love of silence and prayer could be given
free rein there. He used the time also to return to his work of producing books for the
pupils and the Brothers. He even took the place of the Director in class when he sent him on
a mission to tbe North of France.
The three days he spent in the Grande Chartreuse do not seem to have offered him the
same recollection provided by his stay in the monastery of St Maximin. Quite the opposite,
as Blain tells us: "He left it after three days, not having devoted the time he would have
liked to his prayer, but only what his Congregation's affairs allowed him to" (CL 8, 100).
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Finally, on the bill of Parmenie, near Grenoble, De La Salle seems to have found both
enlightenment and serenity in his talks with "Sister Louise", a pious woman who had set up
her hermitage there. In answer to De La Salle's questions, she had the following to say, as
Blain tells us:
You must not abandon the family whose father God made you. This work is
yours. You must persevere in it till the end of your life, combining, as you have
already done, the life of Martha and that of Mary. (CL 8, 105)

It was after this stay, that he met Claude du Lac de Montisambert, who would become
Brother lrenee, and whom he received into the Institute.

The crisis as it affected the Brothers of Paris
According to Blain, when De La Salle left for the Soutb of France, he more or less left the
Brothers in the North of France to fend for themselves. During his stay in the South, he had
not wanted the Brothers to know where he was and he had not replied to the letters that
had been sent to him (ct. CL 8, 107).
Tn fact, however, this apparent abandonment was not as complete as Blain describes,
for De La Salle had left instructions with Brother Barthelemy. We have proof that he kept
up a correspondence with Brothers Thomas and Joseph, as well as with his own brother
Jean Louis regarding the house in Rheims (cf. CL 42-1,403). The journey made by the
Director of Grenoble is also significant.
It is true that De La Salle had left his followers in a situation that was not at all dear.
Brother Barthelemy, the Director of the Novitiate, which had moved to Paris in 1709, had,
to all practical purposes, replaced De La Salle as Superior. But he had no explicit mandate
to hold this position. There was Brother Joseph also, whose obedience as Visitor bad been
extended in November 1711 to include all the houses in the North and centre of France,
with the exception of Paris (d. LA 137 = La Salle 1954, 41c). The result was a certain
amount of confusion among the Brothers and some took advantage of it to become relaxed. As a consequence, some ill-disciplined Brothers were dismissed by the "senior Brothers".
The most serious aspect of the situation was tbat it left De La Salle's adversaries a free
hand with their dangerous intrigues.
His "riva}", basing himself on the fact that the decision to appoint an ecclesiastical
superior had not been revoked, tried to make the Brothers accept as their superior M. de
Brou, a priest associated with the Company of St Sulpice (cf. CL 41-2,357).
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In order to limit the number of novices to what was needed for the schools of Paris,
tills priest asked Brother Barthelemy not to accept postulants without his authorisation.
He asked the Brothers also to change their rules. When Blain spoke of this for the first
time, he said that the purpose of this was to introduce the changes advocated by De La
Salle's "enemy", but that the Brothers had replied "that it was necessary first of all to obtain
the views and consent of all the Brothers outside Paris" (CL 8, 114).
Brother Barthelemy, however, was in agreement with the persons who wished to change
the form of government in the Institute, and wrote to the Directors of the other houses,
inviting them to ask their respective Bishops for an ecclesiastic to be the "external superior" of their community. This was a dangerous proposal because it tended to replace the
Institute by as many autonomous units as there were houses (cf. CL 6, 222-223).
Returning to the same facts later on in his work, Blain gives a different description of
what happened. Towards the end of 1713, wishing to take advantage of the Archbishop of
Paris's favourable attitude towards them, the Brothers, encouraged by M. de La Chetardie
and M. de Brou, had wished to have their rules approved by Mgr de Noailles.

In view of this, Brother Bathelemy had gathered the Brothers of Paris, Versailles and
St Denis to make some changes in the rules. The proposed changes tended to make the
rules less demanding. The rules and the proposed changes were then submitted to the
Archbishop, who entrusted the task of examining them to one of his Vicar Generals, Franc;ois
Vivant (CL 8, 149).
The danger inherent in all these measures was limited, however. According to Blain's
first version, M. de Brou's plan had met with resistance from the Brothers. Some of them
wrote to De La Salle to let him know what was going on.
The biographer, who was one of the local superiors appointed by the Bishops, takes
pleasure in recording that several of these superiors sided with the Brothers in order to
prevent the giving of this title from leading to dangerous consequences (cf. CL 8, 116).
The second version recalls that the Vicar General, who had been entrusted by the
Archbishop of Paris with the examination of the Brothers' rules, "kept them for seven or
eight months, during which time there occurred all the trouble in Paris over the Bull
Unigellitus and the refusal of His Eminence to accept it" (CL 8, 149). Finally, he sent the
rules to M. de Broll, together with a letter dated April 4th 1714, in which he said that the
Archbishop of Paris did not think it proper "that anything should be decided or signed in his
name, either regarding the Rules, or the changes to the Rules that were proposed" (CL 8,
149).
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The consequences of the crisis
The crisis brought about by De La Salle's doubts and his disappearance did not produce
only negative consequences.
For the Brothers of the oldest houses, the absence of their Superior was an excellent
preparation for when they themselves would have to take responsibility for the fate of the
Institute. The relative isolation in which Brother Barthelemy had found himself, however
painful it may have been, was an excellent introduction for him to his future role.

The fruit of this maturing process was seen on the day that the Brothers of Paris,
Versailles and St Denis, aware of the danger that threatened the Institute as a whole, were
bold enough to write a letter to De La Salle, in whicb, in substance, they asked him in the
name of the vow of obedience he had pronounced to take over once again as Superior of
the whole Institute.
As this letter was written on April 1st 1714, its authors could not have been aware at
the time of the decision of the Archbishop of Paris, which the Vicar General, Fran~ois
Vivant, would communicate to them on April 4th.
Because of the importance of this letter, the supplement that follows this chapter will
look at it more closely.
As regards De La Salle, he was now in a better situation to return to Paris.
He had received reassuring news, in particular, regarding the discretion shown by all
the local superiors appointed by the Bishops. The stay at Parmenie had restored his peace
of mind.
When the Brothers' letter reached him, he hesitated and took advice. Some of those
around him wanted him to remain at Grenoble, but, encouraged in particular by Sister
Louise of Pannenie (cf. CL 57, 127), De La Salle decided to be obedient. In the meantime,
M. de La Cbetardie had resigned from his post for reasons of health.
Bidding farewell to the Brothers and his friends, De La Salle set out. The news of M.
de La Chetardie's death on lilly 1st 1714, convinced De La SaJIe that it was the right time
to return to the parish of St Sulpice, especially as the new parish priest, Languet de Gergy,
was a friend of his.
After stopping in Lyons and Dijon, De La Salle arrived finally in Paris on August 10th
1714.
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Conclusion
The events we have just referred to mark the end of a period in De La Salle's life and in the
history of the origins of the Institute.
The Institute came out of the crisis strengthened. The structures established by De La
SaJle had held firm, even if those who had wanted to change them had seemed to have the
upper hand, especially when the "external superiors" were appointed by the Bishops. The
threats to the Institute had made the Brothers more aware of tile bond of association which
united them.
The relative state of abandonment in which De La Salle had left the communities in the
North of France had led Brother Barthelemy and the "principal Brothers", those of Paris
and the surrounding region, to assume responsibility for themselves, in spite of their hesitations and errors.
The disciples having proved themselves, the Founder could hand over to them completely the work which up till then they had pursued together.

- SupplementThe Letter from the Brothers in 1714
The circumstances in which the letter was written were described in the last chapter. The aim of this
supplement is to examine its contents aDd assess its importance. Much of what we shall say is
based on Brother Michel Sauvage's study in CL 57.
We know the text of the letter from the biographers Maillefer aDd Blain. There are very few
differences between the two texts. Maillefer gives the text in botb bis manuscripts, but it is not
likely that he ever saw the original. He probably found the letter quoted in the complete text of
Bernard, who had come to know of it from Brother Barthelemy.
Blain also saw tbe original letter, obtaining it from Brother Timothy. The text we give below
is the one reproduced by Blain (CL 8,118) and which Brother Timothy was able to check.
Sir, our very dear Father. We, the principal Brothers of tbe Christian Schools, having in
view the greater glory of God, the greater good of the Church and of our Society, believe
that it is of the utmost importance that you take up again the care and overall direction of
the holy work of God which is also yours, since it pleased the Lord to make use of you to
establish it and conduct it for such a long time. We are all convinced that God has given
you and continues to give you the grace and qualities necessary to govern this new
company weJI, which is of such great use to the Church, and that it is just tbat we should
state tbat you have always directed it with much success and edification. This is why,
Sir, we beg you very humbly and we order you in the name and on behalf of the body of
the Society to which you have promised obedience, to take up responsibility again immediately for the overall government of our Society. In virtue of which we have signed.
Done at Paris, this first of April 1714, and, with the deepest respect, we are, Sir and our
very dear Father, your very humble and obedient inferiors, etc.
Maillefer, whose text is identical, dates the letter April 1st 1715 in both his manuscripts (cf.

eL 6, 226-227). This date is wrong.

Contents of the letter
The authors
At the beginning of the letter these define themselves as the "principal Brothers of the Christian
Schools". We know that these Brothers belonged to the communities of Paris, Versailles and St Denis.
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The inclusion of Brother Barthelemy in their number - his absence would have been inconceivable - guaranteed that the letter was not an act of defiance against the person who had replaced the Founder in his absence.
To what extent could the Brothers of these three houses consider that they had the right to
speak "in the name and on behalf of the body of the Society"? It is unlikely that they had a mandate
from the other communities. Perhaps they believed that together they constituted a part of the
"body" of the Institute which could speak, because of the great urgency, "in the name and on
behalf' of the body as a whole.
As they witnessed more directly the attacks levelled against De La Salle by his "enemy" and
by those who shared his views (like M. de Brou), they were probably more concerned than the other
Brothers by the threat they represented to the unity of the Institute.

Purpose
The purpose of the letter is clearly indicated: "it is of the utmost importance that you take up again
the care and overall direction of the holy work of God which is also yours".
"Take up again" presupposes abandonment. To what extent was there actually abandonment?
As was said in the last chapter, it was not as complete as the biographers would have us believe.
However, the words used certainly give the impression that these Brothers felt that they had been
left to fend for themselves for more than two years.
"Take up responsibility again immediately for the overall government of our Society". What
the Brothers wanted De La Salle to do was to fulfil once again and personally his role as Superior
of all tbe Brothers. He had continued to look after the Brothers in the South, even if Brother Ponce,
and Brother Timothy after him, had exercised tbe roles of Visitor. [n the North, on tbe other hand,
although Brother Barthelemy had in practical terms taken the place of De La Salle, it did not
change the fact that the latter's lack of contact with this part of tbe Institute was harmful.

Motive
The unusual step taken by the Brothers was motivated by the trust they had in their "father". "We
are all convinced that God has given you and continues to give you the grace and qualities necessary to govern this new company well".
"All" is perhaps somewhat exaggerated, seeing that there were always those, including Brothers, who disagreed with him. It was at least true of the Brothers who remained attached to their
Superior.
What is more, the letter revealed what the Brothers thoughL Although De La Salle had doubted
his own ability to direct the Institute, these Brothers had remained convinced of the cont.rary. This
was not flattery on their part, even if their declaration introduced what followed.
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Object
The object of the letter is expressed in tbe somewhat unusual words with which the Brothers address their Superior: "This is why, Sir, we beg you very bumbly and we order you in the name and
on behalf of the body of the Society to which you have promised obedience, to take up responsibility again immediately for the overall government of our Society".
The order they give is an explicit reference ro the formula of vows that De La Salle and 12 of
his followers pronounced for the first time in 1694, and by which they bound themselves for life.
Probably some of those 12 were among tbose who signed the letter.

The importance of the letter
Immediate importance
What the Brothers wanted when they wrote to De La Salle was his return to Paris. The biographers
say that De La Salle's first reaction on receiving the letter was surprise. Blain describes his initial
reaction of mistrust:

If he had not recognised the writing of the Brothers who had signed it, he might have
been suspicious of it (CL 8, 119).
He then decided to do what the letter asked of him. As was mentioned in the last chapter, the
letter from the Brothers was doubtlessly not the only factor that made De La Salle decide to return
to Paris. On the other hand, it seems that it was a decisive factor, not only because of the order
which it contained, but also because of the sign of attachment and trust that it represented for the
one to whom it was addressed.

Wider importance
The letter from the Brothers was sufficient to dispel the doubts of De La Salle.
If he had ever thought that the Brothers of Paris had allowed themselves to be outwitted by his
adversaries, the letter was a proof that they had no intention of breaking away from the rest of the
Institute, since they wrote it to their Superior "in tbe name and on behalf of the body of the Society", and because they asked him "to take up responsibility again immediately for the overall
government of OUf Society".
Iihe had had any doubts about his ability to direct the Institute, the letter was an affirmation
of the contrary: "We are all convinced tbat God has given you and continues to give you the grace
and qualities necessary to govern this new company well". This is the essential message of the
Jetter.
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At a deeper level, the tenus used in the letter show that the Brothers had assimilated the
teachings and example of their Founder. They sbowed they were capable of responding to his
questions by reminding him of the choices he had made at certain decisive moments of his life.
De La Salle had urged the first teachers to put their trust in God, and he bad led them to do so
by divesting himself of everything. If, in 1714, the Brothers asked him to take up again "the responsibility and direction" of the Institute, it was not through fear of the consequences that his disappearance would have had for them. Their sole concern was "the greater glory of God, the greater
good of the Church and of our Society".
During one of his journeys to Provence, the discovery of what is called the "Memoir on the
Beginnings" had revealed to the Brothers how their father had recognised the "conduct of God" in
his regard. In their letter, when they reminded him how God had made use of him to "establish" and
"direct" his "holy work", and that for this purpose he had given him "the grace and qualities
necessary", they were referring in some way to those early experiences.
In 1694, De La Salle and 12 Brothers had vowed to obey not only the Superiors, but the
"body" of the Institute. By writing "in the name and on behalf of the body of the Society", the
authors of the letter drew their authority from this vow to order the one who was their Superior.
The letter made no allusion, of course, to the document in which the participants of the 1694
Assembly, after electing De La Salle as their Superior, had declared that his successors bad to be
chosen from among the Brothers. However, fairly certainly, the Brothers who wrote the letter must
have had it at the back of their mind.
Aware of the danger that the appointment of an ecclesiastical superior represented for the
unity of the Institute, they had also been able to assess the danger, in particular in Paris, of seeing
such a superior aot only supplant De La Salle, but also prevent tbe choice of a Brother as his
successor.
It was important therefore that the Superior who had been chosen by the Brothers should once
again fulfil the function tbat had been entrusted to him. Even if De La Salle, from a personal point
of view, wanted to be relieved of it, his presence guaranteed that his succession would take place in
accordance with the 1694 document.

Conclusion
Seen from this point of view, the action taken by the Brotbers proved they were able to assume
responsibility for themselves. The action taken by the Brothers from Paris and the surrounding area
in the name of the "body of the Society" showed that this body had the necessary resources to
ensure its continued existence.
The period between the retum afDe La Salle to Paris and his replacement by Brother Barthelemy
as Superior of the Institute would be one of transition during which the Brothers would gradually
take into their own hands the destiny of their Institute.

PART FOUR
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In the preceding period, the Institute had shown its strength by resisting internal and external forces bent on its destruction, and had both grown and become more organised. There
still remained, however, the complete "establishment of the Society" that the three signatories of 1691 had committed themselves to accomplish.
In other words, it was not enough for the "Society", that had been established by the
free association of the Brothers, to be recognised simply by well-wishing civil and ecclesiastical authorities: it needed official legal documents signed by Church and State authorities.
The lack of this official recognition had been felt for as long as the new Society had
existed. De La Salle had certainly understood the need to obtain it, as had the Brothers. De
La Salle's own concern is revealed by his despatch of two Brothers to Rome and his own
plans to go there. However, there is no proof that any steps were taken regarding the
matter before 1714, the point we have reached in this history. Even though the existence of
the Institute and its Founder was known, apparently to Louis XlV, and certainly to certain
persons close to him, no steps had been taken to obtain the indispensableLettres Patentes*.
It was only after the death of the Founder that the Brothers took the matter in hand
and successfully resolved it. It seems logical to include the period immediately after the
death of De La Salle in a study of the origins of the Institute.

10

The Brothers Take Charge of the Institute
(1714-1719)

Introduction
This period includes the last years of De La Salle's life. During this period, he gradually
made way for his followers, who more and more assumed responsibility for the Institute.
However, even though he no longer had the responsibilities of a Superior, he did not
remain inactive. In his changed situation, he continued to serve the common good of the
Institute for as Long as be lived.
This chapter is divided into two parts:
• a. The gradual transfer of responsibility for the Institute to the Brothers (17141717).
• b. The Brothers take over complete responsibility for the Institute (1717-1719).

a. The gradual transfer of responsibility for the Institute to
the Brothers (1714-1717)
De La Salle and Brother Barthelemy share responsibilities
In response to the summons from the Brothers of Paris, Versailles and St Denis, De La
Salle made his way to the novitiate directed by Brother Barthelemy in rue de La Barouilliere,
and said on arrival: "Well, here r am. What do you want me to do?" (eL 8, 120).
His intention was not to take up his position again as Superior, but to put himself at the
disposal of his followers and, in particular, of Brother Barthelemy, the person they had
turned to during his absence.
However, what the Brothers clearly wanted De La Salle to do was to take over as
Superior again. In order to prevail upon him to do so, Brother Barthelemy asked the Brothers in the South of France to endorse the summons the Brothers of Paris, Versailles and St
Denis had senl their Founder. For this purpose, he sent a copy of the letter of April 1st
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1714, with just a few words changed, to the Brothers in the South. Instead of writing 'We
beg you to return", he put, "We beg you to take over again the direction of the Society".
Blain concludes, "As soon as the Brothers in Provence received the letter, they signed it
and sent it back to Paris". (CL 8, Short Life ofBr Barthelemy, 19)
In practice, De La Salle and Brother Barthelemy shared responsibilities. Brother
Barthelemy remained in charge of the novitiate, but was also responsible for day to day
matters. De La Salle kept the title of Superior, but concentrated mostly on his priestly
ministry to the Brothers.

In Paris
This sharing of responsibilities applied at first to Paris, where De La Salle had been living
since his return.

Here he suffered the final attacks of those who wished to supplant him.
Even if, as Blain wrote, "his great enemy was dead", he had left "those who had
inherited his spirit and his prejudices against the Servant of God" (CL 8, 121).
These things took place even though M. de La Chetardie was dead and his place had
been taken by Languet de Gergy, who did not share his predecessor's views. The "enemy"
in question had not been M. de La Chetardie, even though he had wanted to make the
Brothers in the parish of St Sulpice an independent community with himself in charge.
Those who, during De La Salle's absence, had tried to introduce changes which would
have completely destroyed his work, did not stop their activities on his return.
And so Blain records how "the ecclesiastic who called himself Superior of the Brothers" (sub-title in margin, CL 8, 121), surprised to find De La SaUe hearing the confessions
of his Brothers, was even more surprised to discover the extent of the powers the latter had
received from the Archbishop of Paris, Cardinal de NoaiUes.
The biographer says also that the same ecclesiastic had subsequently asked De La
Salle a number of searching questions especially about tbe future government of the Institute. It was the Brothers who finally gave the priest an evasive answer (cf. CL 8, 124).
Further on in his work, Blain tells us that the ecclesiastic in question is M. de Brou,
and be speaks of him in favourable terms. Also, in a letter M. de Brou had sent to the
parisb priest of Mende, he had said he was prepared to give way to M. de La Salle. It is
difficult to see therefore what M. de Brou's position actually was.
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De La Salle and Brother Barthelemy remained together in Paris till October 1715
when the novitiate returned to St Yon.
Blain establishes a connection between the death of Louis XlV and this return to St
Yon. Blain knew, as he wrote, that the grants from the royal treasury to cover the running
costs of certain schools would now be stopped, and that a school in Fontainebleau, which
had been due to receive royal funding, would not open now. Moreover, according to
Maillefer, De La Salle would no longer receive for the house in Paris "help from his friend
the Bishop of Chartres, who received gifts from the great monarch through the influence of
Madame de Maintenon" (CL 6,232 & 233). The transfer of the novitiate took place also
because of the current economic situation.
De La Salle stayed on in Paris for a while. According to Blain, he did not wish to go
without M. de Brou's pennission. The latter, on the other hand, told him that the Brothers
in Paris needed his presence. Finally, in November 1715, De La Salle also went to St Yon.

At St Yon

At St Yon, De La Salle devoted himself to intense prayer and ensured the spiritual foundations of the Institute by looking after the novices, although Brother Barthelemy remained
their Director, and by putting the final touches to a number of works intended for the
Brothers.
At the request of Brother Barthelemy, he started his travels again towards the middle
of 1716 and went to visit the Brothers in Calais and Boulogne. This enabled him to meet M.
Gense and M. de La Cocherie, two persons who were especially supportive of his work,
and to make preparations for the opening of a house in St Orner (cf. CL 8, 406).
Undertaking such ajourney called for a great deal of virtue on the part of De La Salle:
it meant leaving behind the recollected atmosphere of St Yon, and the journey coincided
with only a relative respite from the periods of illness he mentions in a letter to Brother
Gabriel Drolin, dated December 5th 1716 (LA 32, 5).
His state of health forced the Brothers to decide to bring to an end a sensitive period
which had continued even after the return of De La Salle in August 1714 (ct. CL 8, 123,
sub-title IV). They were ready to choose one of the Brothers to be Superior.
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The choice of a Brother as Superior
Preliminary arrangements
One of the things that characterised this event was the documents that were drawn up
beforehand. The care that was taken to ensure the legal validity of these documents shows
the importance they had in the eyes of De La Salle and of the Brothers. A set of legally
drawn up documents deposited with a Rauen lawyer make it possible to follow in detail the
successive stages of a fundamentally important event in the history of the origins of the
Institute.
Putting a Brother in charge of the Institute was the issue at stake. Blain shows that
such an event was not new in the history of religious Orders or Institutes (cf. CL 8, 131),
but the difficulties encountered in Paris are sufficient proof that such an eventuality was still
not easily accepted.
At a preliminary meeting held in December 1716 and attended by the Brothers of St
Yon and Rauen, it was decided to send Brother Barthelemy to visit all the houses of the
Institute and secure the agreement of all the Brothers to hold an Assembly of the "principal
Brothers" (see the text of the deliberations in Rigault 1937, 1:406).
Between December 1716 and May 1717, Brother Barthelemy visited the communities, as had been agreed, and had each community state its terms of agreement in a "small
register" and sign its statement. In all, 99 signatures were collected. (The details of this
journey can be found in Rigault 1937, 1:407ff.)

The 1717 Assembly
The assembly was held at St Yon. It began on May 16th 1717, Pentecost Sunday, and was
attended by 16 Directors. The Directors of six communities with only two Brothers did not
attend. At the beginning of the Assembly De La Salle explained to his followers the importance of the decision he was asking them to make.
After two days in which prayer played an important part, the Brothers took a vote in
which De La Salle did not take part. As expected, Brother Barthelemy was elected. At the
latter's request, the assembly provided him with two assistants, Brothers Jean (Jean Jacquot)
and Joseph (Jean Le Raux). They would continue to live in their present communities, the
first in Paris, and the second in Rheims. The official document recording the proceedings,
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dated May 23rd 1717, "feastday of the Most Blessed Trinity", was deposited with a lawyer

(d. Rigault 1937, 1:409).
And so from now onwards, the Institute would be governed as De La Salle had intended.
To make clear that the fact that De La Salle had been Superior did not constitute a
precedent, it is a tradition in the Institute to consider Brother Barthelemy as the first
Superior General.

The Assembly then turned its attention to the second item on its agenda, the drawing
up of the Rules in a form that wouJd enable them to be approved by both royal and ecclesiastical authorities. As in the case of the election of the Superior of the Institute, De La Salle
refused to take part in the deliberations.
However, as the Assembly was not in a position to make the revisions that had been
decided, De La Salle was asked to undertake the task in accordance with the instructions of
the Brothers present. The result of this revision was the text that Brother Barthelemy initialed and sent to all the houses of the Institute towards the end of 1718.
During the same Assembly, De La Salle was asked to revise also The Conduct oj the
Christian Schools, as we learn from the foreword to the 1720 edition (eL 24).

Visit to the houses of the Institute by the new Superior
In the same year as he was elected, Brother Barthelemy visited all the houses of the Institute. Although the Brothers had given their consent to whatever the assembly at St Yon
would decide, the new Superior had his election ratified by the Brothers. At least we know
that this happened in the Paris region and in the East. The declaration of the Paris Brothers,
dated November 11th 1717, can be seen in the Institute archives (quoted in Rigault 1937,
1:413).
When Brother Barthelemy was in Paris, a new school was taken over by the Brothers
in the Invalides district.
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Brother BartbelemY,Joseph Truffet, was
born with his twin brotber on February
11th 1678 in Sains, in the diocese of
Cambrai. His father was a schoolmaster.
He had a classical education and studied
theology in the Jesuit school at Douai. His
attempts to withdraw from the world by
going to the Grande Trappe or to the Canons Regular were not successful.
Then he heard of the Brolhers., went
to Paris and, on February 10th 1703, entered the novitiate at the Grand'Maisoo,
the day before his 25th birthday, taking the
name of Brother Barthelemy. After his
novitiate, he was sent to Chartres i'to make
a person who was too introverted lose some
of his reserve"(Blain 2ab, 11), Because of
a "serious health problem" he bad to undergo an operation and was no longer able
to teach. He made his vows on June 7th
1705, but his future in the Society of the
Christian Scbools was still not assured, as
some Brothers feared to be burdened with
an invalid. Al the age of 27, he was put in
charge of the novitiate, which bad been
transferred to St Yon at the end of Augusl
1705. "He seemed born for this job". He
returned to Paris with Ihe novices during
the terrible winter of 1709. Because of his
position, he replaced De La Salle during
his absence, but without any mandate to
do so. This could explain why he had so
little room for manoeuvre and why he did
not enjoy the confidence of some of the
Brothers. Photo E. Roussel.
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Drawing up the Rules
From tbe time that De La Salle became first involved with the teachers of schools for the poor boys
of Rheims, he felt it necessary to accustom them to live a "regulated life".
When he brought tbem into his own house, he drew up a regulation for them, which took into
account their duties and the way his borne was run.
After the departure of the first teachers and the arrival of the new ones, we are told by Bernard
that "it was also at the beginning of that year that there began what were then known as exercises,
which are the same ones which are still practised in all the houses of the Institute today" (CL 4,47).
Once bis followers had fanned a kind ofreligious community, the idea of drawing up rules for
them was never far from De La Salle's mind. On the other hand, he did not wisb to be too hasty in
drawing up aRule properly so called. As was his habit, he preferred the Brothers to try out various
practices before he made them the object of aRule.
When eventually he wrote down what was practised, and when he wished to draw up a more
definitive text, he did so after consultation, if not with all the Brothers, at least with a number of
them.
For the period corresponding to De La Salle's lifetime, we have three main documents which
demonstrate how current practice in the houses of the Institute was codified in the Rule.
We will not examine at this point a fourth text entitled Rule of the Brother Director of a
House of the Institute. The copy we have consists of a number of loose sheets followed by a letter
from Brother Barthelemy, dated October 3rd 1718.

The basic texts
Practice of the Daily Regulation
This text has come down to us in a manuscript form dated 1713. It is kept in the Institute archives
and is reproduced in CL 25. It is a copy of an earlier text of unknown date. Some sections of it go
back to the earliest days of the Institute.
This document includes simply the details of the daily timetable followed by the Brothers on
ordinary days, feasts and on a long list of special days. "The essential feature of the Practice is the
daily timetable of the Brothers" (Rigault 1937, 1:524).
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The so-caJled 1705 Common Rules
The copy we know of the Common Rules oftlze Institute ofthe Brothers ofthe Christian Schools,
dated May 23rd 1705, is kept in the public library of Avignon as document 747. The text has been
published in CL 25.
It seems that this manuscript is a copy of a text composed by De La Salle during a period of
recollection and prayer which followed the 1693-1694 famine mentioned by Maillefer (CL 6, 112113) and Blain (CL 7,339-340). This text was submitted to the senior Brothers gathered in Assembly at the novitiate.

TheRule of the Brothers in this text is al ready in a very advanced form and there will be very
few changes made in it in 1717-1718. The overall structure is already established.
• The first two chapters lay the foundations, as it were, for the rest of theRule by explaining
the purpose and spirit of the Institute.
• Under the heading: "Of the community spirit of this Institute and of the exercises that will
be performed in it in common", there is a chapter on one of the strictest points of the Rule: the
obligation to live always together. There follow several chapters connected with community life:
exercises of piety, mortification and humiliation, recreation.
• There is a chapter dealing with the way Brothers should behave in school, which develops
the section regarding the purpose of the Institute. Another chapter speaks of an assistant, called the
"Inspector of Schools", for the Brother Director of large establishments.
• Three chapters deal with the personal relationships of Brothers with the Brother Director,
other Brothers and other persons.
• Other chapters speak of the practice of certain virtues: of silence and of the three virtues
characteristic of religious life, poverty, chastity and obedience.
• "Rules concerning the good order and conduct of the Institute" include chapters on the
"sick", "journeys", "letters that Brothers must send every month to the Superior of the Institute"
and "the Latin language", the study of which was forbidden.
• The final chapters deal with the "Daily Regulation" and tbe "Exercises for Sundays and
feasts" and for "holidays", which reproduce the details given in the Practice of/he Daily Regulation. The prescriptions relating to "holidays" do not come from this earlier text.

The Common Rules of 1718
There is a manuscript copy of the Common Rules of the Brothers of the Christian SchooL" in the
Institute archives. The text was drawn up after the election of Brother Barthelemy as Superior in
1717 and sent to all the communities in 1718.
The copy we have was sent to the community of Troyes. Each sheet is initialed on the back,
and tbere is an introductory letter from Brother Barthelemy dated October 31st 1718. This text is
basically the same as that of the 170SRule and keeps its overall structure. There are a few corrections and additions. The whole of the Practice of the Daily Regulation is included in tbe text.
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The table that foUows will show how the 1718 text includes thePraclice of the Daily Regulation and the 1705 Rule, while adding several chapters about school, a chapter on "Regularity" and
another on "Modesty".
On tbe otber hand, the table does not show certain modifications:

• An important preamble is added to the chapter on '"The Spirit of the Institute".
• The list of tbe "things tbe Brothers shou Id speak about during recreation" is left out.
• The "Rules which concern the good order and good conduct of the Institute" are altered
considerably.
This 1718 text can perhaps be considered as the primitive Rule of the Institute.

How tbe three basic texts are related
PDR

1705 Chapters of the 1718 Rule
1. Of tbe purpose and necessity of this Institute
2. Of the spirit of this Institute
3. Of the community spirit of this Institute and of the practices that will be
performed there in common.
4. Of the exercises of piety which are practised in this Institute.
5. Of the exercises of humiliation and mortification which are practised in this Institute.
6. Of the manner in which the Brothers must behave during recreation.
7. Of the manner in which the Brothers must behave in school towards their pupils.
8. Of the manner in which the Brothers must behave when correcting their pupils.
9. Of the manner in which the Brothers must behave in school regarding themselves,
their Brothers and outsiders.
10. Of the days and times when Brothers teach in school and of the days when they give
holidays to their pupils.
11. Of the lnspec~or of Schools
12. Of the manner in which the Brothers must behave towards the Brother Director.
13. Of the manner in which the Brothers must behave towards their Brothers and of the
union which must exist among them.
14. Of the manner in which the Brothers must behave towards outsiders.
15. Of the manner in which serving Brothers must behave.
16. Of Regularity
17. Of Poverty.
19. Of Chastity.
20. Of Obedience
Of Silence
21. Of Modesty
22. Of the Sick.
23. Of tbe prayers that are to be said for deceased Brothers
24. Of Journeys.
25. Of Letters.
26. Of the Latin language.
27. Daily Regulation.
28. Special exercises for Sund2ys and feasts.
29. Special exercises for the Time of Vacation ..
30. Special practices (a be included in the daily exercises on certain days of Ihe year.
31. Daily timetable for holiday time.
..
32. Rules for the retreat in common which will be made during the vacation.

..

..

N.B. The asterisks in the two left-hand columns indicale the presence of corresponding lexts in the Practice of
the Dflily Regulation (PDR) or in the 1705 Rule. The absence of chapter 18 in the 1718 Rule is not ao error. This
table is based on the one in CL 25, 163---164.

b. The Brothers take over complete responsibility for the
Institute (1717-1719)
The election of Brother Barthelemy and the two Assistants represented an important change
for the Institute. For the first time, in accordance with De La Salle's wishes, the responsibitity for the Institute was entirely in the hands of the Brothers.
De La Salle, however, continued to contribute to the common good of the Institute as
long as he lived.

The first Superior General of the Institute
For the Brothers, their new Superior was no stranger. During De La SaUe 's long absence,
the Brothers in the North of France had had regular contact with him. Those in the South
had methim on his visit to them before the 1717 Assembly.
In his relations with the Brothers, Brother Barthelemy attached particular importance
to the letters he sent them. As an educated person (he had been a pupil of the Jesuits and
had studied philosophy and theology), he wrote "with a quite lively and smooth style, with
few long sentences" (Rigault 1938, 2:7). His letters gave an especially important place to
the spiritual guidance of the Brothers.
Following the directives of the General Chapter which had elected him, the new Superior distributed the Rule revised by De La Salle. In 1718, he sent an initialed copy to all the
houses of the Institute.
At the same time, he entrusted to some Brothers the task of revising The Conduct of
the Christian Schools.
Regarding certain questions, after consulting his Assistants, Brother Barthelemy would
ask for De La Salle's help and advice. De La Salle, however, made it very clear he had no
intention of taking the place of the new Superior.
At the request of Brother Barthelemy, De La Salle went to Paris in October 1717 to
accept a bequest left to him by Louis Rogier, one of the persons involved in the Clement
affair, in reparation for the embezzlement in which he had taken part. What should have
been a simple formality dragged on for several months. The problem was that De La Salle
wanted an article changed in whicb he was called "Superior oftbe Brothers of the Christian
Schools". Eventually the lawyer acceded to his request. As Blain concluded:
And so M. de La Salle wrote out his receipt, and accepted what was truly a
restitution under the appearances of a gift (CL 8, 157).
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When De La Salle handed over the bequest to Brother Barthelemy, "he gave him also
a document stating that he withdrew all his claims to it in favour of the Institute" (MillIlefer
1, CL 6,246).
During his stay in Paris, "in order to avoid allihe marks of submission, respect and
trust" the Brothers would have shown him had he stayed with them, De La SalJe took
lodgings at the seminary of St Nicolas de Chardonnet. As oue of the superiors of the
house wrote afLer De La Salle's death, he bad edified them from October 4th 1717 to
March 7th 1718 (text in CL 8, 155). Eventually Brother Barthelemy had to insist on De
La Salle's return to St Yon. As the biographer tells us, he returned "thirteen months
before his death".

As the house at SI Yon had been put on the market, Brother Barthelemy asked De La
Salle, who was still in Paris, to advise him whether he should buy it or not. In a reply to his
letter, dated January 17th 1718, the former Superior wrote in particular the following: "It is
not fitting that I should take any part in these matters, since I am of no importance, and you,
being the Superior, are the one responsible" (LA 3). All Ihe same, De La Salle was in
favour of the purchase and said he would do anything he was asked to regarding it, but he
did not want to sway the decision.
As the conditions offered the Brothers were favourable, they were able to buy the
house and the surrounding property. The 15,000 livres needed were raised from an investment of 6,000 IiVTes made by De La Salle when he was in Grenoble, from the 5,200 livres
from the Rogier bequest, and from savings made by some houses.
When sale contracts were exchanged on March 8th 1718, the documents bore the
signatures of Joseph Truffet (Brother Barthelemy) and Charles Frappet (Brother Thomas,
Bursar of St Yon). A "declaration", drawn up on the following June 3rd, staled that "the 14
Brothers living in the said house of St Yon at the time the contracts were exchanged" (their
names are given) had "all taken part in the acquisition of the said house". This was to make
it quite clear that the property was owned in common (document quoted in Rigault 1,417-

418).
On one occasion, De La Salle abandoned his reserve. In a letter to Brother Gabriel
Drolin, dated February 18th 1718, Brother Barthelemy describes a plan he has in the following words:
It looks very much as if we shall soon have an establishment in Canada. We hope
to be able to do this with the support of the Prince. He has already had the goodness to allocate 3,000 Jivres annualJy for the upkeep of the schoolmasters and of
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the new teachers who will be sent. We are asking for permission to train the latter
in both France and Canada. This could help us greatly to establish ourselves solidly in France, if the scheme is successful (quoted in Rigault 1937,1:419).
The plan gradually took shape: four Brothers were chosen by the Superior, and they
would be accompanied by one of his Assistants. When the latter went to take his leave of
De La Salle, he heard him say, "Oh my God, what are you doing! You are undertaking
something that will cause you all kinds of trouble and will end badly!" (CL 8, 153).
These words were enough to stop a hazardous undertaking, for it bad been planned to
send the Brothers individually to various country parishes, just as De La Salle had feared
(cf. CL 48, 296--362).

De La Salle's last contributions to the Institute
Released from all his responsibilities, De La Salle continued to contribute as much as his
failing strength would alLow, above all spiritually.
The example he gave of an intense life of prayer and a scrupulous regularity, in spite of
his increasingly failing health, was a great stimulus to the community.
He continued to exercise his priestly ministry among the Brothers, and to give spiritual
direction to those who asked. In particular, he took part in the formation of the novices.
The teaching he gave the novices on mental prayer, and which he had developed over a
period of time, was later published under the title of Explanation ofthe Method ofMental
Prayer.
His zeal extended also to the boarders of the house and, in particular, to those in the
"custodial" section, once this was established.
His advanced age (for the times in which he lived) and infirmities convinced De La
Salle that his death could not be too far away. When he prolonged his stay at St Nicolas de
Chardonnel, and then, when he returned to St Yon, he took advantage of the recollected
atmosphere of these houses to prepare for death.
There were also arrangements to be made regarding the goods he still owned, or
whose ownership was still made out in his name.
In 1718, a series of legal documents was drawn up:
• In August, De La Salle and Brother Barthelemy signed a document which made
over to the latter the books from the library De La Salle had stored in the Brothers' house
in the parish of St Sulpice (CL 26, 306).
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• In November, be gave up the ownership of the furniture that was at St Yon in the
novitiate house and in the Brothers' community (CL 26,307).
• In September and November, he gave his successor a series of documents concerning various houses of the Institute, for which Brother Barthelemy gave him the appropriate
legal receipts (CL 26, 309-313).
In March 1718, in a letter addressed to his brother, Jean Louis, De La Salle stated
that he was giving away various goods to the children of his brother Jean Remy. He
asked his brother, whom he addressed as "Monsieur de La Salle, Canon of the Church of
Rheims, my brother" to "distribute" these goods as he thought fit. Jean Louis took the
necessary steps to ensure his brother's letter had legal value (cf. CL 41-1, 293f).
The goods De La Salle gave away in this way were a bequest he had inherited after
he had distributed all his goods in 1684-1685 (cf. CL 41-1,206 & 227).
The reason why these goods were given to the children of Jean Remy was because
the latter, a former "King's Councillor and his Attorney at the Mint of Rheims", had
been institutionalized on account of his insanity. On November 28th 1716, John Baptist,
Jean Louis, Pierre and their brother-in-law, Jean Maillefer, the husband of Marie de La
Salle, had agreed to help the family of Jean Remy by each assuming responsibility for a
quarter of their living expenses (CL 41-1,295).
On January 3rd 1719, Jean Louis de La Salle wrote to John Baptist, reminding him
that the civil society, which had legal ownership of the Brothers' house in Rheims, now
consisted only of themselves, and that there ought to be at least another member. He suggested to him also to make sure by means of a will that the Institute was not deprived of the
goods he had "acquired for it in his name". He added that the reason for this was, "so that
after you, those who act in the name of the children of my brother, because they are minors,
or because their father is infirm, cannot make claims on these goods, and so that there is no
ambiguity regarding the ownership [of the houses] (CL 26,261). When De La Salle drew
up his will he took this letter into account.
Four days before his death, De La Salle "wishing, as he said, to draw up a will to tie up
any business r may still have" dictated its terms with the following preamble:

r recommend to God, first of all, my soul and then all the Brothers of the Society
of the Christian Schools with whom he has united me, and I recommend to them
above all things to have always complete submission to the Church, and especially in these difficult times, and to show that they are not in any way disunited
from it, always remembering that I sent two Brothers to Rome to ask God for the
grace that their Society would always be faithful to it (eL 26,286-287).
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Next he confirmed all the "transfers and donations" he had signed in favour of Brother
Barthelemy, and endorsed all the other documents which had been signed in his favour.
Regarding the houses in Rheims, whose purpose he clearly indicated as being "to lodge the
Brothers and to conduct schools", he stated:

I appoint M. DelasaUe, my brother, Doctor of the Sorbonne and Canon of the
Church of Rheims, and those to whom, with him and after him, the said houses in
Rheims will belong, to ensure that they are used according to the purpose indicated in the documents and contracts (CL 26, 288).
He made similar arrangements for the houses in Rethel.
Finally, he stipulated that if "the under-age children of my brother, the King's Attorney
at the Mint, or their guardians" were to contest the provisions made, he would withdraw
from them the goods he bad made over to his brother Jean Louis for their sake (idem.).
And so De La Salle, having divested himself of aU his material goods, could face the
final act of renunciation represented by his death. However, he was not spared one final
triaJ. A representative of the Bishop of Rouen came to tell bim that the latter had withdrawn
all the faculties he had given him.
It was the latest development in a dispute over parish jurisdiction which had been
going on with the parish priests of St Sever since the Brothers had arrived at St Yon. It
had begun with Jacques Hecquet and, on his death in 1716, had continued with his
successor, Dujarrier Bresnard, who had arrived in the April of the same year. Among the
clauses in the agreement drawn up with the first on March 22nd 1706, it was stated tbat,
on Sundays, the Brothers would take their boarders to the High Mass at St Sever (Rigault
1937. 1:399). Tbe presence of certain categories of boarders at St Yon made the application of this clause difficuJ t.
Blain teUs us, .however, that when the parish priest came to administer the last
sacraments to De La Salle (in accordance with the lerms of the agreement which was the
cause of tbe dispute) "he was inspired to end the little disagreement be had had with tbe
holy man in charity and peace" (eL 8, 172). Was the cause of their dispute this disagreement or was it something else?
De La Salle was able to get up to celebrate Mass on the feast of St Joseph, whom he
bad always considered to be the patron of the Institute. It was the last time he was able to
officiate.
He began his agony during the night of Holy Thursday and Good Friday. His final
words revealed in some way the secret of what had sustained him throughout his life. When
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Brother Barthelemy asked him if be accepted the sufferings he was enduring, his reply was,
"Yes, I adore in all things the conduct of God in my regard" (CL 8, 174).
His eartWy life came to an end on the morning of the day on which the death of Christ
the Saviour is commemorated. With him, De La Sa11e began his Easter, he who had followed and imitated him so closely.

Conclusion
When De La Salle died on Good Friday, April 7th 1719, his Institute was sufficiently wel.\
established to continue without him.
As be had had the wisdom to hand over responsibility for the Institute to the Brothers
while he was still alive, they were able to put the finishing touches to an undertaking to
which their father had consecrated his life.
D.O.M.
HIC
EXPECTAT RESURRECTIONEM
VITAE VENERABILIS
JOANNES BAPTISTA DE LA SALLE
RHEMUS PRESBYTER, DOCfOR THEOLOGUS
EX CANONlCUS ECCLESlAE METROPOLITANAE RHEMENSIS,
INSTITUTOR FRATRUM SCHOLAE CHRISTIANAE,
NATALIBUS CLARUS, VIRTUTIBUS CLARIOR.
OBTIT FER LA SEXTA PARASCEVES
DIE SEPTIMA APRILIS ANNO MDCCCxrx
IN AEDIBUS FRATRUM SANcrr YONIS HUJUSCE PAROCHIAE
ANNUM AGENS LXVIII.
DET ILLI DOMINUS INVENIRE REQUIEM IN IlLA OlE.
HOC PIETATIS ET GRATI ANlMI MONUMENTUM
APPOSUIT TAM PIISSIMO PAROCHJANO
LUDOVICUS DU JARRIER BRESNARD, ECCLESIAE RECTOR.
(Here awaits his resurrection John Baptist de La Salle, venerable in life, a priest of Rheirns, Doctor in
Theology, former Canon of the Metropolitan Church of Rheiros, Founder of the Brothers of the Christian
Schools. Noble by birth, and nobler still by his virtues. He died on Good Friday, April 7th 1719, in the
house of the Brothers of St Yon of this parish, 68 years of age. May God let him find peace on this day.
This monument was erected with pious gratitude to its most pious parishioner by Louis Dujarrier Bresnard,
parish priest of this church. Epitaph in the church of St Sever, CL 26, 326.)

- SupplementSpiritual Writings
The purpose of this supplement is to examine the works and other writings of St John Baptist de La
Salle relating in particular to the spiritual dimension of the lives of the Brothers.

Spiritual works properly so-called
The works referred to here are the Collection and the writings on mental prayer. The first was
edited personally by De La Salle, while the others were published by his successors.

The Collection
The complete title of this work is Collection ofVarious Short Treatises for the Use ofthe Brothers
ofthe Christian Schools. The oldest copies we have of this work date from 1711 and were printed
in Avignon. The differences between these various copies indicate that there were successive editions of this work even though the date 1711 was kept.
The note at tbe end of the text reproduced in CL 15 (118) tells us that the work in question was
approved by Pertuys. the Senior Vicar General, and the Inquisitor General, Pierre Lacrampe, representatives of the Pope in Avignon. In those days, the Comtat Venaissin belonged to the Papal
States. A reference to this in a letter from De La Salle to Gabriel Drolin enables us to date this
approbation as taking place in 1705 (ct. CL 15, VI, n.3).
Even if the manuscript that was approved had not been printed immediately, such an approbation was no doubt important for De L1 Salle, because it represented a sort of recognition by the
Church of the Brothers' form of life.
This small book consists of a collection of short texts De La Salle thought useful for the
Brothers. The source of some of these texts has been revealed (in particular in CL 16), and other
sections were borrowed from a number of spiritual writers and, in particular, from Nicolas Roland.
Other texts are De La Salle's own or adapted by him.
In the most complete edition of the text we find:
• Chapters contained in tbe RuJe or relating to it.
• Sections which are developed in other works.
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• Easily memorised lists.
• Considerations regarding various aspects of the Brothers' life.
On the whole, the work is a series of reminders rather than a body of doctrine: by reading ani y
the Collection one would not obtain a clear idea of what we can call Lasallian spirituality. By
limiting oneself to these texts, one would obtain only a partial idea of what makes a Brother of the
Christian Schools what he is.
On the other hand, if this work is accepted for what it is, namely, a complement to the Rule
(several of the texts printed in 1711 serve as a sort of supplement for the 1705 Rule), and a practical means of recalling some principles of the spiritual life, it makes it possible to understand how
the Founder of the Brothers envisaged certain aspects of their lives.

Writings on mental prayer
There are three works by De La Salle which have in common the fact that they refer to mental
prayer, even though in different ways. The first gives a detailed explanation of the method advocated in the Institute for making mental prayer. The other two works offer reflections intended to
inspire the Brothers when performing this exercise.

Explanation ofthe Method of Mental Prayer
At the end of his life, De La SaUe devoted all his failing strength especially to the formation of the
novices. An important part of this formation consisted in learning how to make mental prayer.
Blain tells us that De La Salle gathered his teachings on this subject in a little book from which he
read to the novices (cf. CL 8,164). The same biographer tells us that apparently he "had the book
printed for their use" (eL 8,287), but to date no copies have been found.
The first edition of the Explanation ofthe Method ofMental Prayer that is \mown to us is that
of 1739. It was printed following a decision made at the 1734 General Chapter. The editors certainly based themselves on material left by De La Salle, but they probably reworked it. And so,
even if the authenticity of every single passage is not certain, the work as a whole can be attributed
to the holy Founder.
The method of mental prayer advocated by him reflects a certain tradition. In particular it has
many points of comparison with the method De La Salle used in the seminary of St Sulpice.
However, it is adapted to the specific needs of the Brothers.
For example, one of its characteristics is the importance attached to putting oneself in the
presence of God: given the kind of life they led, it was important for the Brothers to renew the
motivation for their everyday work by calling to mind the presence of God.
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Also the large number of "acts" suggested, in particular to beginners, could also be of help to
Brothers who made their mental prayer in often difficult conditions - tiredness and cold in the
winter, for example.
These acts were not supposed to be a barrier for the Brothers who, having gone beyond the
need for them, had reached the stage of "the simple view of faith" or "simple attention", a stage
towards which the method led in the case of those blessed by God.
This work was published in CL 14 and is studied in detail in CL 50.

Meditations for Sundays and Feasts
A few years after the death of the Founder, a work was published in Rauen entitledMeditations for
all the Sundays of the Year with the Gospels for all the Sundays, by M. John Baptist de La Salle,
Doctor of Theology, Founder of the Brothers of the Christian Schools.
There was a second part to the same work, entitled Meditations on the Principal Feasts ofthe
Year (ct. CL 12, Introduction).
No date is given, but on the only first edition copy we know of we read: "For the Brothers of
the Christian Schools, Nogent Ie Rotrou, 1731". The work was published before this date therefore, but not before 1726 (ct. CL 47,3-4).
As the first part was explicitly attributed to De La Salle, one can take it for granted that he
was the author of the second part too.
The Meditations for Sundays are preceded by the Gospel of the day. The Gospel passage
serves as a jumping off point for some considerations on a spiritual theme connected with the
passage, rather than as a commentary on it.
As a general rule, following the considerations on the chosen theme, Brothers are invited to
apply to themselves what has been said. Sometimes there are no considerations and the Gospel
itself provides the stimulus for reflection.
In the Meditations for Feasts, the subject matter for the feast of the day is always developed in
preparation for the second part of mental prayer. This development is followed by reflections
intended to lead to a final application.
While the subject matter may seem to reflect the age when it was written, the applications
suggested, on the other hand, are most often quite relevant for our times.
These Meditations have been published in CL 12 and are studied at length in CL 47.

Meditations for the Time ofRetreat
In Rauen also, a work was published for the first time, entitled Meditations for the Time ofRetreat,
for the use of all persons who are employed in the education ofyoung people, and in particular,
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for the retreat which the Brothers of the Christian Schools make during the ho/idllys, by M. John
Baptist de La Salle.
The date of publication is Dot given, but a passage in the introduction to the Meditations for
Sundays and Feasts indicates that the Meditations for the Time of Retreat were published before
them. This work must have been published then in 1730 or a year or two previously.
De La Salle seems to find his inspiration for this work in the basic themes of a similar work
written by Fr Giry and inspired by the spirit and writings of Fr Barre. The Meditations written by
De La Salle, however, draw to a greater extent on the epistles of St Paul, which he quotes in
numerous passages.
The 16 Meditations go in pairs: the first is more doctrinal, while the second is more practical
and constitutes a sort of application of the first.
A foreword to the Meditations tells us that M. de La Salle "tbought it appropriate faT the
Brothers of the Institute of the Christian Schools to make them the subject of tbe afternoon mentaJ
prayer on the eight days of the retreat that they make each year during the time of the holidays, so
that they may realise the greatness of their employment and the need they have to acquit themselves
well of such a holy Ministry, and to fulfil faithfully all its obligations" (CL 13,3).
In most cases, the three points of each Meditation include two different parts. The first offers
reflections based generally on the doctrine of St Paul. The second invites those making mental
prayer to apply to themselves what is said in the first part.
These Meditations have been published in CL 13. CL 1 studies the New Testament quotations
in them, and CL 46 bases its study on them in order to define what the Founder "understands by the
evangelical foundation of his existence and that of his Brothers" (CL 45, 358).

Other writings of a spiritual nature
There are also other writings by De La Salle of a spiritual nature. We have examined some of these
already, but there are still others which deserve to be looked at.

TbeRules
The purpose of the Rules is above all to specify the obligations of a life lived in a religious community. Consequently, we can say that those of the Brothers, taken as a whole, are a part of the
spiritual writings of the holy Founder.
However, they also include some chapters that are more obviously of a spiritual nature. There
are chapters, for example, which refer:
• to tbe meaning of the Institute, established for the salvation of abandoned children (chapter 1);
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• to internal coherence with what constitutes the evangelical mission of the Institute: faith
and zeal, whose source is the Gospel (chapter 2);
• to the evangelical style of educational relations (chapter 7) and relations between Brothers
(chapters 13 and 16).

Letters
We have a certain number of De La Salle's letters. Most of them are answers from the Founder to
the letters that the Brothers had to write to him regularly "to give an account of their conduct"
according to a "directory" which was in an appendix to tbe Collectioll (CL 15,122-123 = RD 1).
The answers given follow the list of topics in the "directory". Consequently, these refer mostly
to the spiritual requirements of the personal and community life of the Brothers, as well as to their
professional and apostolic activities.
The present work does not include a detailed study of these letters. On the other
hand, they are quoted on a number of occasions. It has to be said that those which have
been preserved represent only a fraction of the Founder's correspondence with the Brothers.
While those we have may lead us to think so, there is, in fact, no way of knowing whether
they are representative of his correspondence as a whole.
The study of these letters by Br Felix Paul has lost none of its value. It can be found
in Circular 335 and in the work entitled Les Lettres de Saint Jean-Baptiste de La Salle,
edition critique, Paris: Procure Generale, 1954.
An English edition of the letters by Br Colman Molloy appeared in 1988, and an
Italian edition by Br Serafino Barbaglia appeared in 1993. Both works have abundant
notes. The Italian edition has many notes on the letters to Gabriel Drolin.

Catechetical and pedagogical works
Apart from their inherent interest, which was assessed in a previous supplement, these works were
often of a nature that one could qualify as spiritual.
While The Duties of a Christian was composed to help Brothers teach catechism, this work
provided them also (in its continuous prose version) with nourishment for their faith, and a stimulus to practise the Gospel and the teachings on the virtues, prayer and liturgy.
In the Rules of Politeness the Brothers learnt how to regulate human relations and social
behaviour in an evangelical way in a given social situation. The Preface of this work has the
following to say:

14

196

PART FOUR -

COMPLETION (1714--1725)

It is a surprising thing tbat most Christians regard politeness and civility as a purely
human and worldly quality and, not raising their thoughts higher, they do not consider it
as a virtue which has to do with God., our neighbour and ourselves (CL 19, I =RB 0, 01).
The Conduct ofthe Christian Schools develops in a certain sense the prescriptions of theRule
relating to school. It seeks to make the Brothers permeate with an evangelical spirit the way they
act and relate to their pupils. And so, in a work that was previously considered to be strictly
pedagogical, we find teachings which reflect those included in spiritual texIs properly so called. We
noIe, for example:
• how the instructions regarding the keeping of cerlain registers (cf. especially CL 24,236 =
CE 13, 4,1) require the Brother to know each of his pupils individually. The evangelical basis for
this is given in the Meditation for Good Shepherd Sunday (MD 33);
• how what is treated at length in The Conduct regarding "correction" is reflected in a prescription of the 1718 Rule (cf. CL 25 38-40 = RC 8); or how tbe 12th Meditation for the Time of
Retreat supports the text of The Conduct (d. CL 24, 151-152 = CE 15, 3) by stressing that
"corrections" must be applied in a Christian spirit.

Personal writings or autobiographical memoirs
Among the writings of De La Salle which have come down to us or which we know through Blain,
the formulas of vows, whose importance we have already assessed, are a kind of resume of tbe
Founder's spirituaJ thinking.
The supplement devoted to the Memoir 011 the Beginnings showed clearly how this autobiographical text of De La Salle revealed the spiritual viewpoint which inspired his actions in the very
early stages of what was to become the Institute of the Brothers of the Christian Schools.
Another biographical text which was preserved for us by Blain is what De La SaJle called
Rules which 1 have imposed upon myself. This text helps us to understand how its author intended
10 accomplish his task in order to respond to God's expectations as faithfully as possible. Certain
elements in this text can be found also in the spiritual teachings the Founder gave his Brothers (cf.
CL 45, 250f).

Conclusion
What we have given here is simply a descriptive introduction to these texts. It should be considered
only as a useful introduction to the further study of the spiritual teachings to be found in these
writings of De La Salle. The scope of this supplement is too restricted for us to undertake this task
ourselves.

11

The Brothers Complete the "Establishment"
of the Institute (1719-1726)

Introduction
After the death of De La Salle, Brother Barthelemy continued as head of the Institute. In
1720, Brother TimotMe took over from him as Superior General.
During this period, urged on by its Superiors, the Institute continued the work of the
Founder.
At the same time, Brother Timothee concluded negotiations to obtain official recognition for the Institute and so brought about the definitive "establishment" of the Institute.

First years after the death of De La Salle
It is easy to understand that Brother Barthelemy felt deeply the loss of the one he had to
replace at the head of the Institute. We are given an idea of his feelings in a letter he wrote
to a Brother:
It was not without reason that you shed tears when you heard of the death of our
very dear Father. I do not think there was a single Brother who could resist doing
so. It was a very natural reaction. However, my dear Brother, when all is said and
done, we have to recognise tha t this was God 's holy will. Having given him to us
for as long as was his pleasure, he then took him away to reward him for his
labours and his holy life. We have to accept this and submit to his divine will. The
holy Apostles of Our Lord were very sad also to be deprived of the visible presence of their divine Master, but he consoled them by saying: It is for your good
that I go, for unless I go, the Holy Spirit will not come down upon you (CL 8,
180).
The death of De La Salle deprived Brother Barthelemy of his support and caused him
to rely more on his Assistants. Blain tells us that, as they did not live with him at St Yon, "he
was not content to consult his Assistants frequently by letter, but went often to Paris and
Rheims where they lived to decide with their help what to do in difficult situations" (CL 8,
ab 22).
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It was not long, however, before Brother Barthelemy's work as Superior and especially his journeys took their toll of his fragile health, and he died on June 8th 1720, at 42
years of age.
The two Assistants announced the death of their Superior to the Brothers and called a
General Chapter to elect his successor.
The General Chapter was held at St Yon. It was attended by 17 Directors who elected
the new Superior on August 7th 1720. Agreement had been quickly reached regarding the
choice of a successor: the Director of the house at Avignon, Brother Timothee. The two
Assistants were confirmed in their position.
The capitulants adopted also a number of measures, one of which was no doubt inspired by the rapid decease of Brother Barthelemy:
Given the heavy burden of mental and physical work of our dear Brother Superior of the Institute, he will take particular care to preserve his health and will
follow the advice of the Brothers appointed for this purpose regarding this, for
the greater good of the Society. He will normally travel by horse or coach (quoted
in RigauJt 1938,2:44).
When De La Salle made his journey to the South of France in 1712-1714, he had been
much impressed by Brother Timothee's ability to cope with difficulties. In addition to his
work in Avignon, he was also VISitor for the houses in the South of France. As a consequence, he was very well informed regarding the most far-flung communities of the Institute.
Brother Timothee was deeply attached to De L:1 Salle. When he took over as head of
the Institute, he was relatively young, only 38 years of age, and he remained in office till the
middle of the 18th century.
There are two factors in particular which bad an effect on the history of the Institute in
the first few years after the death of De La Salle.

Repercussions of the "problem of the day"
Brothers Barthelemy and Timothee were both involved in the aftermath of the publication
of the Bull Unigenitus in France, in which Pope Clement XI condemned Jansenism.
A short while before his death, De La Salle had had to protest in a letter, dated January
28th 1719, against the allegations of the Dean of Calais that another De La Salle (possibly
his brother, Canon Jean Louis), who supported the Jansenists, was the Founder of the
Brothers (d. CL 8, 224).
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Brother Barthelemy showed a similar firmness against the Jansenists. In this connection, he publicised as much as he could De La Salle's will and testament (at least the first
part).
Two notorious opponents of the Bull Unigenitus, the parish priest of Calais and the
Bishop of Boulogne, reproached the Brothers for not going along with their views. Brother
Barthelemy went to Calais to explain his position to the Dean (cf. Rigault 1938,2:23). He
wrote also to the Director of the community in Calais to remind him how he had always
firmly opposed the Jansenists, in spite of the allegations of a certain Brother Romuald to
the contrary (letter kept in the Institute archives and quoted in Rigault 1938, 2:24--27).
In answer to Mgr de Langle, who had complained about the Brothers in his diocese
and had threatened to forbid them to teach, Brother Barthelemy replied with great deference and without indulging in polemics:
However, our Brothers in Calais and Boulogne have informed me that they did
not do all the things persons prejudiced against them have accused them of doing
(CL 8, ab 33).
It was not long before Brother TimotMe, in his turn, had his first conflict with the
Bishop of Boulogne. On April 4th 1722, the latter informed the Brothers in his episcopal
city that he was withdrawing from them the right to teach, and that he was replacing them
by some Brothers from Paris, founded by a certain Abbe Tabourin, who supported the
Jansenist cause. This seems to be the same person referred to by Blain when he wrote of
HM. de La Salle's courage ... in declaring himself opposed to the new doctrines" (cf. CL 8,
219). Believing that they had been treated unjustly, the Brothers of the Christian Schools
appealed to royal authority. On May 27th 1722, they were reinstated in the schools of
Boulogne (cf. Rigault 1938, 2:34ff).
Expansion and consolidation of the school apostolate
In the period that we are studying in this chapter (1719-1726), theRegister ofthe Brothers
o/the Christian Schools shows that admissions to the novitiate were relatively higher than
in preceding periods:
1720-9

1721 -

13

1722 -

12

1723 -

14

1724 -

18

Not all who entered persevered (ct. CL 3, 29), and not all made vows at the end of the
novitiate. It was possible, however, to meet the needs of various persons who wished to
provide instruction and education for boys who had none available.
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In 1719, Brother Barthelemy was personally involved in concluding negotiations which
led to the opening of a school in St Orner. It was on the initiative of the local Bishop that the
school was opened. As Blain tells us, the Bishop had discussed the matter with De La Salle
when the latter visited Calais and Boulogne in 1716.
In 1721, the Brothers were invited to Nantes by a magistrate of the Financial Court of
Brittany. However, he had thought that funds offered by certain charitable persons would
be enough for the upkeep of the teachers. In 1724, he was obliged to seek the help of the
town authorities (cf. Rigault 1938,2:51).
In 1723, a school was opened in Auxonne (on the borders of Burgundy and Franche
Comte), mostly thanks to the generosity of the brother of Cardinal de Bissy. When the
latter was Bishop of Meaux, he had provided the Brothers with a very flattering testimonial
letter, at the request of the Secretary of the "Congregation of the Council" (see below).
In the same year, a school was opened in Nogent Ie Rotrou, in the diocese of Chartres,
thanks to a canon of the cathedral, the Archdeacon de Vendome (ct. Rigault 1938, 2:52).
In places where the Brothers had been for a certain time, they had the assurance of
being able to do their work without disturbance.
In 1722, at St Denis, the sister of the original founder of the school, wishing "to help
the poor children ... of St Denis in France, and through education, to procure for them the
means to earn their livelihood", gave a house to the Brothers, in the person of Jean Boucton
(Director of the community of St Denis) and Jean Jacquot (Director of the Paris community).
That same year, the Brothers acquired a house in Paris on the rue Neuve Notre Dame
des Champs, called the "House of the Holy Spirit" (after the name of the congregation
which had occupied it previously), to serve as a permanent location for the Brothers' community (d. Rigault 1938, 2:56).
At St Yon, where the continued use of the property was guaranteed by Letters Patent
obtained in 1724, the Brothers were able to pursue their educational work in all tranquillity.
Moreover, the goodwill of the new Archbishop was shown, for example, by the permission
he gave for the Blessed Sacrament to be kept permanently in the chapel, and for the Superior General to choose confessors for the house.
When finally in 1727, an agreement was reached between the parish priest of St Sever
and the Brothers, the chapter was finally closed on the conflict regard ing jurisdiction which
had saddened the final moments of De La Salle's life.
This, however, belongs to the second volume of this history, which will be devoted to
the 18th century.
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What was most important for the Institute during this period was undoubtedly the
steps taken to secure the official approval of the Institute and the successful conclusion of
this process.

Definitive establishment of the Institute
We have mentioned on more than one occasion that the lack of official recognition was a
great disadvantage for the Institute. It bad finally overcome the various difficulties caused
by this situation, but nonetheless, when De La Salle died, the basic problem still remained.
With regard to civil law, the position of the Brothers was not much different from that
of other schoolmasters: they were totally dependent on those who required their services.
The fact they belonged to a "Society" gave them no rights in their regard.
For the Institute to function, it needed a central organisation which formed a separate
entity from the schools, and which was independent of the generosity of the benefactors
which supported them. It needed to obtain legal status in order to be able to acquire and
possess the goods it needed. For example, the expedient used to purchase the property of
St Yon was too risky: after the death of Brother Barthelemy, Brother Thomas was the legal
owner of St Yon. As the law stood, were he to die, the property could fall "into the hands
of outsiders" (ct. Rigault 1938, 2:66).
In a diocese, each Brother in the community had an authorisation from the Bishop to
exercise his apostolic mission in an area in which the parish priest also had certain powers.
While all this was justifiable, it nevertheless left the Institute vulnerable to possible outside
interference in its internal organisation.
What is more, the approval of the civil authorities was indispensable if the Brothers
were to be recognised as a "religious community". The Edict of 1666, which still stood,
made the foundation of any new "religious or secular" community dependent on royal
approbation and on the possession of sufficient real estate (document quoted in Rigault
1938, 2:58).
The Brothers whose services were already approved locally by royal authority (for
example, in Ales, Calais and Versailles) needed to be able to pursue their activity among
poor children as members of a "community body". At the same time, however, tbey needed
the approval of the pontifical authorities before this "community body" could qualify as a
"religious Society" .
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The first steps
In 1713, while De La Salle was still alive, an attempt bad been made in Rheims to obtain
Letters Patent, which would give their Society the same legal status as an individual person (cL CL 36,324). It was Brother Timothee, however, in connection with St Yon, that
set a process in motion in 1721 that would eventually reach a successful conclusion.
With the support of the various authorities in Rheims, the Brothers received a favourable
response from the C/zallcelier* (Chancellor) d'Aguesseau. The Due d'Or16ans, however,
opposed tbe measure. As Regent of the Kingdom during the minority of Louis XV, he
refused his permission or postponed the decision three limes in the period 1721-1722 (cf.
CL 8,186-187).
In 1721, Cardinal de Rohan was due to go to Rome. Brother Barthelemy had already
been in contact with him thanks to a Brother who had once been in the service of the Rohan
family (cf. CL 8,189). Brother Timothee and some of his close collaborators tried to take
advantage of this journey to begin negotiations with the Holy See. Their request never
reached the Cardinal, but was favourably received by the Abbe Jean Vivant, adviser to the
Cardinal de Rohan.
That is why Jean Vivant received a letter from the Brothers during his stay in Rome,
which said in particular, "We would like His Holiness to have the goodness to grant us
Bulls indicating his approval for our rules, following the ordinary's agreement" (quoted in
CL 11. 123). The letter listed also all the documents that were end osed.
The visit of Cardinal de Rohan and Canon Vivant to Rome came fa an end without
anything having been done to satisfy the Brothers' wishes. "On his return to Paris, he [Jean
Vivant] requested one of his friends, a charge d'affaires to the Holy See, to deal with the
matter" (CL 8, 190). This could not have been before February 1722.
When tbe Brothers spoke of their intention to obtain "Bulls'" from the Sovereign
Pontiff, in their letter to Canon Vivant, they showed that they were wen informed. They
needed to obtain "not a congregational decree, which would have no authority in the
dioceses of France, but a Pontifical document, a Brief or a Bull, entitled to endorsement
by a Parliament court" (eL 11, 156). Such an endorsement would make it possible for a
document of this nature to have legal value in the Kingdom of France.

The Brothers' dossier was entrusted to Joseph Digne, a French expeditioltJlaire* who
was to present their request in tbe tonn of a petition.
It seems that, after making enquiries, this "expeditionnaire" realised that the Holy See
would not approve the Institute of the Brothers if they did not pronounce the three tradi-
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tional vows of religion. It seems that, some time in 1722, he suggested to the Brothers
dealing with this matter to include a mention of the vows of poverty and chastity in the
summary of their rules (ct. CL 11,159-160). As Blain says, "News had come from Rome
that the Holy See would refuse its approbation for the Rules if they did not decide to make
the three vows of religion" (CL 8, 191).
In August 1722, the petition and the dossier that accompanied it were submitted for
scrutiny by the Sacred Congregation of the Council, that is, by the group of cardinals
responsible for examining questions related to the decisions of the Council of Trent.
The secretary of this Congregation asked for a certain number of approbations for the
submitted "statutes" to be furnished by Bishops, so that they could be included in the
dossier. Brother Timothee and his collaborators hastened to see that that this was done.
And then suddenly, the smooth progress of the negotiations was blocked.
In the final months of 1722, two sets of negotiations undertaken by the Brothers
came to a standstill.
In France, the third attempt to secure the Regent's agreement failed in spite of a
favourable decision by his council (CL 8, 187).
In Rome, the Abbe de Tencin, the King's representative at the Papal Court, "ordered
those requesting the Bulls for the Brothers to suspend any further action till the King had
given them Letters Patent" (CL 8, 191). In fact, without the Letters Patent the Brothers
could not obtain a Bull ofApprobation from the Pope, and such a Bull would have no value
in France unless it was officially "registered".
Throughout 1723 and part of 1724, negotiations remained at a standstill.
Conclusion of negotiations
As regards the Letters Patent, the death of the Regent, Prince Philippe d'Orleans, on
December 2nd 1723 removed the only obstacle.
A request submitted to the King's Council by the Archbishop-elect ofRouen, MgT de
Tressan, encountered no opposition. (As Bishop of Nantes, this Bishop had given his approbation to the Brothers' "statutes".) The official document that resulted, dated September 28th 1724, besides giving the Brothers the right to own St Yon and "the possibility of
possessing all the funds and bequests which were made to them", gave them also legal
existence as a properly constituted body.
Meanwhile in Rome, after the election of the new Pope, Benedict XIII, negotiations
started again.
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In July 1724, the dossier which had been waiting in the Secretariat of the Congregation of the Council, was passed on to Cardinal Corsini so that he could "present it to the
Sacred Congregation".
The Cardinal presented his report to the Congregation during the session held on
December 16th 1724. The report was approved, and on January 26th 1725) the Pope was
able to sign the "petition" which had been submitted to him in the name of the Brothers.
The text which had been approved was then written out in the form of a Bull during the
month of February.

Various consequences of these decisions
Before the two documents could have the force of law in the Kingdom, they had to be
registered (enregislrer*) by the competent law courts.
Even though the Letters Patent of 1724 had been registered by the PaTlement of
Normandy on March 2nd 1725, the various claims made by the parish priest of St Sever,
who was unhappy to see some of his parishioners escape from his jurisdiction, provoked
the opposition of the "Court of Accounts) Aid and Finances" of Normandy, which also was
affected by the royal edict. In the end, Brother Timothee was advised to appeal to the
"King's State Council". This Council overturned the decision of the Court of Normandy)
and restored the full authority of the Letters Patent (ct. Rigault 1938,2: 101ft).
The formalities regarding the Bull were simple. Once the King had given the order, the
Parlement of Normandy registered it on May 12th 1725.
It now remained for the Brothers to consider the consequences of these decisions.
This they did at a meeting of the "principal Brothers", held at the residence of the Superior
General, that is, St Yon, and which began on August 9th 1725.
It was the members of this General Chapter who officially accepted the Bul I of Approbation in the name of the Institute as a whole.

The Chapter made a certain number of decisions to bring the Institute into line with the
pontifical text. The Brother Assistants would now have to live with the Superior General.
For this position, the Chapter chose Brother Irenee) the Director of novices, and Brother
Joseph, who was reappointed and became Director of the house of St Yon.
The Rules and Constitutions of the Institute had to be revised to bring them into line
with the terms of the Bull. This work of revision was spread over 32 sessions, and the text
that was finally approved by the Chapter was published in 1726.
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Also during the 1725 Chapter, on August 15th, the Vicar General, representing the
Archbishop of Rauen, received the vows of tbe capitulaots. It was the first time that vows
were pronounced according 10 a formula in conformity with the Bull.

The formula used included obviously the vows of poverty and chastity, as well as
the vow "to teach gratuitously", as mentioned in the Bull.
The so-called heroic clause of the 1694 formula had already disappeared. It seems
that the Brothers removed it lest the civii authorities consider them to be a new mendicant order (d. Rigault 1938,2:114, note 4).
The capltulants took the opportuoity also to use the authority of the Letters Patent in
order to transfer to Ihe Institute the goods acquired in the name of various Brothers at St
Denis, Paris and, of course, at St Yoo in Rouen.
To the transfer documents, Brother T'imotMe and his Assistants added a "generaJ
declaration" according to which "allihat is given or acquired in the future remains for the
benefit of the said community, in conformity with the Bulls and Letters Patent, as dated
above, and the decision of the Council [of State] made as a consequence" (quoted in RigauH
1938, 2: 113).
The houses owned in Rheims for the "benefit and preservation" of the schools, as well
as those in Rethel, remained the property of the society that Pierre de La Salle, brother of
John Baptist, had recoostituted on January 2nd 1725 (d. CL 37,59).

The seal of the Bull In apostolicae digllitatis solio.

- SupplementThe Bull of Approbation
Although we have already described the various steps taken to secure official recognition for the
Institute in the form of a Papal Bull, it seems a good idea to take a closer look at the document. We
shaH concentrate on two points in particular:
• The process of drawing up the document.
• Its significance.

The process of drawing up the document
From the very beginning of their negotiations with the Abbe Jean Vivant, the Brothers had made it
clear that tbeir intention was to obtain recognition for their Institute by the Sovereign Pontiff, and
to see his intentions expressed in the form of Bulls which referred explicitly to their Rules.
The process leading to the acquisition of a Bull involved a number of steps beginning with the
submission of a "petition" to the Roman Curia. Next the petition was examined by a "Congregation" of Cardinals and finally was signed by the Pope. The petition served as the basis for the text
of the Bull properly so called.

Drawing up the petition
The petition submitted in the Brothers' name in ] 722 was drawn up by Joseph Digne, one of tbe
French expeditionnaires* officially charged with this work. The petition was drawn up on tbe basis
of a summary of the Rules of the Institute pwvided by the Brothers.
Using the summary, Joseph Digne, among other things, drew up 18 articles which he submitted as being the Constitutions of the Brothers (cf. CL 11, 172).
Although these articles were drawn up on the basis of the information provided by the Brothers themselves, they sometimes differed from the Institute documents then in force. For example,
article II says that the Divine Child Jesus is the patron of the Institute, which is not supported by
any other documents. Several articles dealing with the government of the Institute menLion provisions which were not in force at the time.
The biggest difference occurred in article IX which added the vows of poverty and chastity to
the vows already pronounced by the Brothers. This was an important addition to the original texts
submitted by Brother Tirnothee. The reason for this addition was explained in the last chapter.
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The way the Constitutions of the Brothers were presented gave the impression that the Rule of
the Institute consisted simply of the 18 articles included in the petition. The truth was, of course,
that the summary the Brothers had provided was simply an extract from their Rule.
It seems that, when the Brothers drew up the summary, they bore in mind the advice they had
been given in order to facilitate the acquisition of the document they sought. With this in mind, they
thought it preferable to insist in particular on the purpose of their Institute, which was the Christian
education of poor children. On the other hand, they avoided giving the impression they were in any
way connected with "Religious Orders". Regarding the vows they pronounced, they had to make it
clear that these were not the "solemn" vows taken by the major Orders.
After listing the 18 articles, the author of the petition goes back to the standard phraseology of
such documents. In the clauses, however, he includes two provisions which the Brothers considered
important. One was the right to keep the goods already acquired by the Institute, and to acquire and
own others "canonically". The other prevented Brothers leaving the Institute without the permission of the Superior General (d. CL 11, 211).
The petition ended with a summary that was intended to catch the attention of the examiners.
It included material that was thought most likely to win their support for the dossier submitted in
the Brothers' name. It included the following:
Years ago, in 1680, the pious servant of God, the late John Baptist de La Salle ...
founded in the city of Rheims ... an Institute called "Brothers of the Christian Schools",
whose Brothers were obliged to observe the simple vows of chastity, poverty, obedience,
stability in the said Institute, to teach the poor gratuitously, and to observe the other
things prescribed in the Constitutions. This Institute has spread to a number of dioceses
in the Kingdom of France with the approval of the local ordinaries (for the French translation of the Latin text, see CL 2, 111).

Examination by the Congregation of the Council
Once drawn up, the Brothers' petition was sent to the Sacred Congregation of the Council. We have
already mentioned that the Secretary of the Congregation asked for documents from a number of
Bishops, confirming that the Constitutions submitted were actually practised by the Brothers.
Brother Timothee or his representatives wasted no time in obtaining these documents.
For two years, negotiations remained at a standstill. Blain speaks of "almost four years", but
his calculations refer to the whole period of negotiations, spring 1721 to the end of January 1725.
This is not the place to discuss the reasons for this delay.
When the examination of the dossier was restarted at the end of July 1724, the Secretary of the
Congregation of the Council asked Cardinal Corsini to draw up a report on the question for examination by the other cardinals of the Congregation.
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The only information about the Brothers that the cardinal bad consisted of the 18 articles and
some historical facts provided by tbe petition. His attention was drawn 10 oue point in particular:
the Brothers had been founded and tbeir community organised in view of a specific apostolate,
namely, the teaching of Christian doctrine. The statutes submitted for his scrutiny "had therefore
no other purpose except that of ensuring a good distribution of the work and more efficient teaching. Since everything was being done with complete compliance with the wishes of the ordinaries,
there was no need for Rome to go deeply into the rules already approved by the competent prelates". (CL 11, 273)

This way of perceiving the Brothers led Cardinal Corsini to consider them similar to the
Confraternity of the Christian Doctrine in Rome, which he knew personally. This was a factor that
made bim favourable to the Brothers.
The report he drew up as a consequence met with no objections from tbe 12 cardinals he
submitted it to at the. session of the Congregation held on December 16th 1724. (It was one of the
140 or so questions examined that day). The session was attended by Cardinal de Polignac, the
representative of the King of France in Rome. His approval is noted in the dossier, where il says
"recommended by the most eminent Polignac". His influence should not be exaggerated, however,
if only because so little time was spent on examining the question (cf. CL 11, 285). Pope Benedict
XlII signed the document on January 26th 1725. The Bull could now be drawn up.
It is worth noting how the Bull is dated:
"Given in Rome, at St Peter's, on the 7th of the Kalencis of February, the 1,724tb
year since the Incarnation of Our Lord, the first of our Pontificate",
According to an ancient tradition, the day marking the beginning of the year was
the Annunciation, March 25th, because that day marked the beginning of the human life
of the Son of God.

Its significance
Immediate significance
As the text of the Bull repeated essentially the contents of the petition submitted to the Cardinals for
examination and to the Pope for signature, the approbation and confirmation of the Sovereign
Pontiff referred explicitly to these contents.
Since the petition had been phrased in the way it was to facilitate the acquisition of the Bull,
it concentrated more on the apostolic purpose and the organisation of the Institute than on "the
almost religious nature of the life of !be Brothers, although the simple vows are mentioned" (CL 11,
300).
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The Bull "confirmed with its authority the mission of the BroLhers. It made it official and
public" (Sauvage 1962,818). Even if Cardinal Corsini's report limited this mission to the teaching
of catechism in the "Sunday SchooJs", in the Bull it was defined clearly.
The 17tb paragraph says clearly that catechism is taught daily, and tbe first, that "the Brothers should above all take care to teach children, especially the poor, to live in a good and Christian
way".

If the reference to the teaching of the "humanities" at the beginning of the Bull hardly described the work of the Brothers in the 17th century, the Bull did go on to mention the teacbing of
reading, writing, spelling and arithmetic. These references showed quite clearly that tbe Brothers'
apostolate was in the schools.
Th~

18 articles that were explicitly approved included all the essential points:

• gratuity of teaching (5);
• association in order to conduct schools and Lhe obligation of having at least two Brothers in
a community (6);
• the lay character of the Brothers (7).
The Bull also recognised iliat the Institute was organised as a hierarchical and centralised
society, and defined it in some detail.
Besides making the addition of the two vows of poverty and chastity official, the Bull also
approved the vows pronounced up till then, even though one of them was described as a vow "to
teach the poor gratuitously".
Since the Constitutions of the Institute were tbought to be limited to tbe 18 articles, the
approbation and confirmation of theRule by the Bull was limited to these Constitutions only. This
meant they could not be changed without recourse to papal authority.

Wider significance
When the Brothers received the Bull from Pope Benedict XlII they were in no doubt that, as they
had wished, not only the fnstitute, but the whole of theRules had been approved by the Sovereign
Pontiff.
Even though this was not the case, all their Rules still remained in force. However, the General Cbapter could alter, without any reference to Rome, only those points of theRule which were
not mentioned in the Bull.
On the other hand, as Blain says, the approbation given by the Bull fulfilled De La Salle's
wish to see his Institute numbered among the "religious Orders" (cf. CL 8, 191) and it was also
what the Brothers wanted.
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PART FOUR -

COMPLETION (1714-1725)

Since, in those days, a religious Order was defined as "a community of religious, living under
a Superior, in the same way and wearing the same babit" (Fureliere 1701), the Institute of the
Brothers could be called a religious Order.
But was the Bull as significant as the biographer maintained? Brother Maurice Auguste
Hermans was not so sure when he wrote:
Borne along by tbeir generous aspirations, victims of a general lack of precision, not
trained to read the Bull with the rigour this demanded, our Brothers seem to have given
the papal document in 1725 a significance it certainly never bad (CL 11,300).
What can be said is that, as one of the religious Orders of the day, the Institute had a specific
character: its members pronounced only simple vows and were all lay.
What can be maintained without any difficulty is, as Brother Maurice Auguste Hermans
wrote, that "even though its character is not entirely understood either in the text of the petition, or
in Mgr Corsini's report, or in the papal Bull, tbe latter document certainly gave official approval to
the Institute in the form in which De La Salle had created it and in the form it existed in 1722 or so,
in 16 dioceses in France" (CL 11, 296).
The biographer Blain understood this well when he wrote:
Their Rules were approved in the form M. de La Salle had left them, without addition,
without limitation, without change, and without any sort of inclusion. This point was
very important, and it seems that the holy man feared it might be put to one side. He had
good reason to be apprehensive: his Rule could not be associated with any other that was
of a different nature for, instead of strengthening it, itwould change its form and ruin iL
(CL 8,191)
Even if some changes were made in previous practice, the Bull did not change the fundamental nature of the Institute De La Salle and the Brothers had established.
Even though imperfectly understood by tbose who had promoted, recommended and
then approved it, [the Institute) now had legal standing in the Church. It was for all its
members a school of Christian perlection as well as a specialised apostolic fraternity.
The papal document respected and even strengthened the indissoluble unity of the life of
the Brother of the Christian Schools, consecrated to God by vow for a special task in the
Church. It strengthened also the spiritual bonds that were so strong already between the
Institute and the canonical state of full Christian perlection. (eL 11, 300)
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Conclusion
Now that the Bull of Approbation had been granted, the Rule had to be made confomlable to it.
This led the members of the 1725 General Chapter to uodertake the revision of the Common Rules
of 1718 with a view to having them printed.
Many of the changes made were to do with editing. Some articles were added and the final
chapters reworked.
The main change was the introduction of two chapters concerning the vows. The first was
entitled "Of the Vows", and the other, "The Obligations of the Vows". Whatever concerned the
vows now became, for the first time, part of the Rule.
On the whole, however, apart from the addition of the chapters on the vows, the 1726 Rule
was not very much different from that of 1718. But it marked the beginning of a practice which has
continued ever since: tbe original text was modified in such a way that it was not possible to
distinguish what was part of the original text and what had been added.
The new Rule appeared in 1726 with the following title: Rules and Constitutions ofthe 111stilute of the Brothers of the Christian Sclwols, approved by Our Holy Father Pope Benedict XJJ/.
The actual text of the Rule was introduced by a Preface. There is no reason to believe that it
is the work of Brother limothee. Brother Jean Jacquot who "had the Rules printed" (eL 11, 126,
note 2) could just as easily have written it.
Ifwe compare this Preface with the writings of De La Salle, we cannot help noticing not only
a difference in style, as is to be expected, but also a difference in tone which is noticeable in both the
reasoning and the expressions used.

As was proper, this Preface was intended to urge Brothers to be regular. There are some
echoes in it of chapter XVI of the Rule, but the motives proposed reflect rather the traditional
teachings of a variety of spiritual writers.
The text makes much of the fact that the Institute has become a religious Order, a consequence, the Brothers thought, of the papal approbation. The result is that "the thinking of this
Preface consists of considerations on religious life in general applied to the particular case of the
Brothers of the Christian Schools" (eL 45,354).
Noticeable also is the importance given to the "vows of religion". The text "insists in particular on the connection between the observance of theRules and fidelity to the three vows" eeL 45,
355)
This difference in emphasis will influence to a certain degree the future history of the Institute.
It will be important to pick out signs of it when studying the different periods of this history.
But it will be equally important to note the care the Brothers took to safeguard what was most
important in the heritage the Founder left us.
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GENERAL CONCLUSION
In 1726, the "Society of the Christian Schools" was fully established, and we can consider
that date as marking the end of the period covering the Origins of the Institute.

If, having completed our study of this period, we now take an overall view of it, we
can say that the creation of the Institute constituted a response to the various needs of the
period in which it was founded. Moreover, De La Salle's work proved to be capable of
facing a new situation which was already developing during the period in which the Institute came into existence.

Two responses to the needs of an age
In a very direct way, the foundation of the Institute by St Jobn Baptist de La Salle was one
of the ways by which the spiritual renewal which marked the 17th century in France reached
the ordinary Christian population.
FireD with the spiritual energy of the promoters of the Catholic Reform movement in
France, and sharing their apostolic zeal, De La Salle worked side by side with them, concerning himself especially with an area that up till then had remained largely untouched: the
Christian education of the children of the poor, at least of the boys, through schools.
Taking advantage of institutional changes which accompanied the Catholic Reform
movement, he provided these schools with teachers who dedicated themselves entirely and
permanently to them, and who constituted a Society formed exclusively of lay persons
totally consecrated to God, so that their work as schoolmasters was a true apostolic ministry.
In a wider context, by tbe creation of the Institute, De La Salle helped to bring about
a number of social changes.
By providing schools that were generally accessible to those who were unable to go to
existing schools, he helped to bridge the gap that existed between those who had access to
learning and those who were deprived of it.
By opening these schools indiscriminately for those who had no intention offollowing
a course of studies giving access to the liberal professions, he created a type of school
which met tbe needs of families which wanted their chiJdren to have an education more
easily usable in everyday life.
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By providing these schools with teachers who devoted all their time and their whole
lives to them, he set in motion the growth of effective popular education, and endowed the
profession of schoolmaster with a dignity it had not had up till then.
And yet, while the creation of the Institute met evident needs in both the areas we have
referred to, what was most significant about De La Salle's work took place at the meeting
point of these two areas.
By wanting, for apostolic motives, the children of the poor to lead lives more in keeping with their dignity as children of God and disciples of Jesus Christ, he gave them at the
same 6me a means to escape more easily from the situation in which they were trapped by
their economic and social background.
Believing that a Christian school was not only a place where children were taught
religion and made to practise it, he ensured that it was also a place where they could
experience Christian life as they went about their school activities.
While he considered the school to be a means of making the salvation of Jesus Christ
accessible to the children who were far from it, he did not do so simply in view of the afterlife, but as something to be achieved in daily life. The school was intended to train citizens
for the Heavenly City, but also for society here below.
When he suggested to the Brothers to make the Gospel their "first and principal Rule",
he wanted them to find in it an ideal to live by, not only within a community of Brothers, but
also when exercising their "ministry" and fulfilling their professional duties as schoolmasters.

The ability to face new situations
The period to which the beginning of the Institute belongs was one in which changes began
to appear, not only in France but in the whole of western Europe, and "'stability began to
give way to evolution" (Gil 1994, 180).

It is difficult to know whether De La Salle and the Brothers were aware of these
changes whose first impact was on intellectual circles. Whatever the truth of the matter, it
can be said that De La Salle's work was not unconnected with the transformation that had
begun to take place at the time his Institute was growing,
As Br Pedro Gil says, there is a connection between "the change of outlook in Europe
and the foundation of the Brothers' Institute":
Anyone considering contemporary history will understand that, when the following phenomena all occurred within a period of 50 years, there had to have been a

214

GENERAL CONCLUSION

connection belWeen them: the definitive adoption of the Copernican view of the
universe, the birth of new scienti5c societies or academies, the redefinition of the
French national economic policy, the revolution in physics with Newton and
Leibnitz, the tentative birth of new biblical studies with Richard Simon, the monolithic restructurisation of the State after the revocation of the Edict of Nantes, the
publication of the Didactica Magna of A. Commenius and of the Dictionnaire
Critique of Pierre Bayle ... and the appearance of the modern primary school.
(Gil 1994, 179).

It is clear that the creation of the Christian Schools as envisaged by De La Salle fitted
in with the changes that were occurring at the time.
The changes in the material taught and the increase in the number of pupils reached by
schools for the ordinary people gave further impetus to the evolution that was beginning in
society. The established order that had been accepted was now beginning to be called into
question.
These changes also had repercussions in the religious domain .
• Greater stress on rationality called traditional beliefs into question: the truths of the
Christian faith were shaken .
• The encouragement to claim personal freedom led to a lowering of moral standards.
This was contained so long as Louis XIV remained alive, but with the advent of the Regent
Philippe d'Orleans, it became public.
It is true that these repercussions were felt with some delay by the working class
population where the religious renewal movement was still having an effect. However,
what was mostly stressed was religious practice rather than a deepening of the faith. The
effect of this would be seen when the new ideas reached the Christian population.
Althougb the practice of religion was considered important in the Christian Schools,
the fact that the Brothers were lay resulted in their not placing too much stress on this
aspect of Christian life. On the other hand, the care taken over the teaching of doctrine and
the concern to make the scbool a place where Christian life was experienced helped to
strengthen the convictions of the pupils.
Not only did the Brothers help to prolong the effects of the religious renewal movement into the 18th century, but they also were able to provide an appropriate answer when
the new ideas reached the working class population in the course of the century.
In practical terms, however, to what extent did this potential for good produce results? What reaUy was tbe impact of the Brothers? This is not the place to assess it.lt is one
of the things that will be dealt with when we study the history of the Institute in the 18th
century.

GLOSSARY
The meaning we give
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the words and expressions below is appropriate to this text.

Assignation a comparaitre: order given to someone to appear in a court of law to be judged on a
fixed date.

Banquier en cour de Rome: charge d'affaires living in France, who alone had the authority 10
undertake certain negotiations with the Holy See; there were 20 of them in Paris, four in
Rouen; the position was created by the Edict of 1673.

Benetice: an ecclesiastical function to which were attached certain bien fonds.
Bieo foods: landed property whose income was allocated to certain persons.

Bulle: in general terms, an official document with a metal seal; more especially, a solemn declaration of the Pope written on parchment, with a lead seal.

Canonicat: canonry, a benefice of a canon (see Prebende).
Chancelier: strictly speaking, the person in charge of guarding the seals; in a wider sense, the
assistant to a public figure, responsible for ensuring the validity of public documents and
money. The Chancellor of France is the first of the chief Officers of the Crown and tbe chief
judge, appointed for life.

Cbancellerie: there were "various chancelleries in the Kingdom wbere royal documents and letters
were sealed. These included edicts, declarations, letters of ennoblement, official recognition,
letters of naturaJisation, abolition, evocation, permission to print books, etc. The first and the
oldest of the cbancelleries was tbat of the Parlement of Paris. It was called the ChanceJlery of
the Palace to distinguish it from the great Chancellery of France" (Marion 1969, 84).

Chanoine: canon, member of the Catholic clergy responsible for tbe public prayer of the diocese
and, in tbe case of the canons of a cathedral, for advising the bishop; a canonry gave the right
to a prebende which was often considerable.

Chcrte: a considerable increase in prices, especially in food prices.
Clerc: name given to a person who enters the ecclesiastical state by being tonsured.
CIericature: a word derived from clerc describing the condition of those who entered the ecclesiastical state. "The status of clerc was acquired by the tonsure, but the tonsure was not enough to
ensure tbe privileges of the clericature. For that, it was necessary, according to the terms of
article 13 of the edict of April 1695, to be a person living as a cleric, 'being present and
fulfilling the office, ministry or benefice held in the Church'''. (Marion 1969, 94)
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Commende: system by which income attached to the exercise of an ecclesiastical function was
allocated to persons who did not fulfil those functions; for example, a commelldataire abbot
of a monastery.
Communaute: "a society afmen who live in the same place and have the same Jaws and the same
rules. These communities are of two kinds: ecclesiastical and lay. Ecclesiastical communities
are either secular or regular" (Dictionllaire de y,·evoux 1721,2:37). The term "community" is
used also to describe the meeting of several persons constituting a body and being able to
discuss and defend tbeir common interests.
Condition: social situation.
Conseil d'Etat du Roi: the Council of State, called also Privy Council or Council of the Parties,
which handed down the private justice of [he King as opposed to that of the Common Council
represented by the Parlement. It settled disputes between parties, like the modern court of
appeal, without making judgments about the matter involved (ct. Marion 1969, 138).
Conseil de Ville: every year, 18 town councillors were elected in Rheuns by 120 leading citizens to
administer public affairs (general order) for a year (cf. Poutet 1970, 1:89). In 1683, Colbert
reduced the powers of mayors, echevins, consuls, .. who auly too often were bad and dishonest administrators, and forbade them to spend money without there being first a deliberation
of an assembly of citizens and written permission from the intendant (cf. Marion 1969, 387).
Conseillers dn Roi: title given to numerous holders of office in the magistrature (cf. Dictionnaire
de Tdvoux 1721, 2:142).
Corps: an organised professional group. In the 17th century, various terms were used to describe
this: "professional guilds", "professions", "guild-mastership", "community". The word "corporation" borrowed from English was not used in France till later, in the 18th and 19tb centuries.
Cure: benefice, the holder of which is responsible for a parish.
Diligence: a boat, or more often, a rapid public coach for travellers.
Ecbevin: "a town magistrate elected by the citizens of a town to look after common interests"
(Dictiollnaire de Trevoux 1721,2:1331). In practice, many eclrevins were appointed either by
the King, or through the intermediary of his infendant, or by tbe local lord.
Ecriture paree: embellished writing used generally in public documents.
Ecrivainsjurcs: writing experts belonging to a guild or a professional association, whose members swore to safeguard their profession.

Een: ancient coin bearing the French coat of arms. In the 17th century, the "white" ecu was a silver
coin worth approximately three livres. From 1689 to 1715, the value of the ecu varied 43
times between three, four and five !ivres (Marion 1969,384).
Enregistrer: make a copy of a document in a public register to give it legal status in a given
electoral district (e.g., that of the Parlement).
Executeur tc.stamentaire: the person appointed by the one making a will to execute it; executor.
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Expeditionnaire fran~ais: a person who has authority to draw up documents for French citizens,
to be submitted to the Holy See.
Fabrique de Paroisse: property and income intended for the construction and maintenance of a
church, or in general, for the running of a parish.
Fonder: (see explanation in box on page 29.)
Gallicanisme: a belief that the French Church and the King were independent of the Holy See in
some things.
Hopital General: General Hospital; (see explanation in box on page 16.)
Hopital des incurables: establishment for patients with illnesses no one knew how to cure.
Inamovible: describes a person who holds a position that cannot be taken away from him.
Instance (premiere): first judgment given by a court, which can be appealed against in a higher
court.
Instituteur: (see explanation in box on page xii.)
Intendant: the representative of the King in an electoral district called a Generalite, which normally corresponded to a former Province; his powers were greatly increased under Louis XIV.
Interpretation providentialiste: believing that God influences the events of history directly.
Jansenisme: (see explanation in box on page 7.)
Journalier: worker paid by the day and therefore paid only when he found work.
Justaucorps: sort oflong jacket.
Legs: bequest in a will.
Lettres de maitrise: a diploma giving the right to teach or to have apprentices.
Lettres patentes: a royal decision, countersigned by a Secretary of State, giving legal status to
certain official documents. Letters Patent had authority only when they were registered by the
Parlement of the place to which the decision applied.
Libertins: name given to persons who threw off all the constraints of religion and/or moral laws;
by extension, the term was applied to all badly behaved persons.
Lieutenant de police: a representative of civil authority charged with maintaining public order;
this position was created in Paris in March 1667 and in the main cities in October 1669.
Livre: a unit of weight varying from province to province (approximately 500 grams). It was also
a monetary unit representing the value of a livre of silver and equivalent to a franc. The livre
was divided into 20 sols or sous.
Manouvrier: a labourer; originally, a person working with his hands.
Memoire: a dossier on a particular subject.
Manufacture: a workshop where several workers are involved in the same manufacturing process.
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Office: a public position which was normally acquired by purchase; the person holding the position
was called an officier (officer).
Ordres: "in a religious context, refers to the different ranks to which the sacrament conferring
ecclesiastical power, in particular the priesthood, raises a person" (Rey 1992, 1378); in a
social context, see Introduction, page 2.
Parlement: the superior court of justice, which had also political powers (it made decisions about
raising or stopping taxes) and administrative powers (registration, public assistance and ecclesiastical discipl ine).
Parlementaire: a magistrate exercising his function in a Parlement; such a position was often
bought for a very high price.
Patrimoine: "tbe sum total of the property and rights inherited from the fatber" (Rey 1992, 1452).
Posie: public passenger transport by coach or transport of mail by horse; hence the expression "to
travel by pOSl".
Prebende: income attached to a canonry.
Presidial: "association of judges created in large towns to act as a last court of appeal for judgments handed down in lower courts regarding matters of minor value" (Dictiollllaire de Trevoux
1721, 4:818). The position of a presidial judge in 1700 or so had few takers because it
brought no honours or benefits.
Profession religieuse: the act by which a religious pronounces his vows, in accordance with tbe
Rules of his Order.
Regent: member of a royal family exercising authority in the name oithe King who is still a minor.
Rentes: income; (see explanation in box on page 14.)
Resigner: an ancient term meaning giving up a position in favour of someone else on tbe condition
that the donor survives for 40 days after the resignation.
Ressort: "limits of the competence of a judiciary body" (Rey 1992, 1982); also, the electoral
district in which this competence is exercised.
Subdelegue: assistant responsible for executing the orders of an intendant.
Tenue des livres: drawing up accounting documents.
Tonsure: cutting hair on the crown of the head to show a person belongs to the Catholic clergy.
Thteur. person responsible for the education and protection of the interests of one or several orphans.
Vocux solennels: vows of religion made in the Regular Orders. In France, in the 17th and 18th
centuries, these had the effect of preventing permanently those who made them [Tom exercising certain rights like marrying, inheriting ("civil death").
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